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The world of the WayZpl is a place of conflict which
cccurs in a tropicel forest environment. It is the sgbode of

innumerable spirits with whom encounters are inevitable,

spirits which pose a threat to life in the society. Most
o them ere dangerous, mslicious, and a continual source of

trouble; e few offer help to WayZpi. But overall, the people
ere continually frightened and intimidated by the thought of

vossible encounters with spirits. Although many spirits are

mortsl end can be deceived or outwitted, the mutual enmity

which has existed in past generations keeps Wayspi alert

fia

today to the fact

ct
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they may be overcome in return. As

thelr ancestors apveased and fought many spiriis, so must

v



solidarity of the people in todey's modern world thet contin-
ues to function in spite of a reduced populastion. From these
orsl traditions the Waydpli perceive & way of life and culture
devendent unon the mediating resourcefulness of humen en-
deavor, social vprohibitions, shaman's knowledge and magic,
and helpful spirits who lend assistence to them in their

efforts to survive.

Tmploying the methodologies of Propp (1968) and Lévi-
Strauss (1967:202-228; Leach 1967:1-47) a linear-sequential
organization and sn associationel-diachronic pattern for

folktales of the Wayspi of Brazil is explained. Prop;
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"Morphology! describes the structure or formal organizstion

a folklcristic text following the linear sequence of

i1y

0
elements in the text. Thus, if a tale consists of elements
A to Z, the structure of the fale is delineated in terms of
this same seguence. The other type of structural anslysis
seeks to describe the pattern (based upon binery vrinciples
of ovposition) which allegedly underlie the folkloristic
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are termed paradigmetic follow



The utiligation of both methodologles sets up & des-
cription of the surface and underlying structure of Vay3oi
folktales. Although these folktales show similar structures

. - i T
at a deeper universal level corresponding to Levi-Strauss'

ideas sbout the culture/nature dichotomy they also represent
the cultural varadigm of the WayZpl. Through this snalysis

a more meeningful and deeper orientation to the struggles

cccurring within WayZpl soclety are revealed.
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INTRCDUCTION

By evaluating their folktales concerning spirits, one is
sble to perceive a world view of the Wey3dpi of northern Brazil.
Folktales reflect the social context of the Wayapi znd revesl
why they are able to survive in an equatorisl forest environ-
ment. Twenty-Tfive tales are analyzed to arrive at the syn-
tagmatic structurzl analysis of each as well as the paradig-
matic structure and 1ts more latent contente.

In his spproach to the study of mythology, Lévi-Strauss
mainteins that the lineal sequential structure of myth is but
spparent or manifest content, whereas the paradigmatic or
schematic structure provides a deeper meaning which 1s more
important. "Thus the task of the structural analyst, accord-
ing to Lévi-Strauss, is to see past or through the superficial
linear structure to the 'correct'! or true underlying paradig-
matic pattern of organization" (Propp 1968: xii).

t is insuf-
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Bastien (1978: 192) warns, however, that

ficient to interpret data only 1n terms of contemporary

structurel anthropologlists who are primarily concerned v
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universal structures of the mind. He says they catelog binal
distinctions within soclal end cultursl categories, but fail
to exvlain how these palrs are composed inte a holistic

framework unigue to the culture. In this

e

aper, 1 show a

surface and underlying structurel anslysis of spirit folktales
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in order to explain a pattern of tension and conflict that
sppears to exist in all aspects of WayzZpi society.

In chapter cone, an ethnographic account is given to
portray a once vigorous society that was nearly annihilated.
Although the Waygpl never fully recovered from this devasta-
tion, oral traditions have helped preserve their culturel
heritage and reveal their views of the world zbout them.

In chapter two, Wayzapi folktales are presented that:
tell about grotesque bush spirits called Ayz, refer to other
terrible bush spirits which inhabit objects and assume human
forms, and describe spirits which live in water and pervade
the atmosphere.

In chapter three, the essentizl points of the structure
of these folktales are defined observing the linear sequence
0of pattern development. HEach tale is reduced to six func-
tions that describe: a mythical time introduction, an initial
setting in the environment, an encounter between ancestors
end spirits, an obstacle to surmount, an escape, and conciu-
sion of the event.

In chapter four, an esttempt is mede to discover the
more latent content of the folktales and thelir application
to WayzZpl society by examining binary oppositions that are
grouped under environmental, economical, socizl, and super-

natural myth themes.



In chapter five, I conclude this presentation by expla=-
nation of a metaphor of conflict between humens and spirits
that is central to understanding Way3pi folktales. The Wayapi
acknowledge thelr participation within the realm of the myth-
ical world through oral traditions and interrelated sctivities
that enhences thelr solidarity and ability to maintain =

dynamic community todaye.



STHNOGRAPHIC PERSPECTIVE
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The WayzZpli live in one of Brazi

Territoriesy, the Territory| of Amapé, which was crezted in

May, 1944, in the area componly known &s Brazilien Guiana. The

Oiapogue river separates it from French Guiana on the north

and the Tumuc-Humac mountaln range, extending westward from

the headwaters of the Clapoque river, is on the boundary with

Surineme. The western and southern Ilimits follow the meander-

ing Jari river from i1is herpdwaters near the Tumuc-Humac

mountains to 1ts mouth, which opens into the lower Amazon.

The mouth of the north channel of the Amazon and the Atlantic

ocean combine to form the pastern boundary of the territory

(see map 1).
The WayZpl povulation today numbers aprroximately 500

individualse Prior to 197, villages near the French Post

e e / . . . N
at Camopi, Alicoto, and Mesikiri on the Ciapogue river number-

ed about 120 persons. Ancther 180 WayZpi live in three vil-

lzges in the Trois~Ssuts ares, nesr the headwaters of the

Oiszvoque (Grenend, F. 1977: 285). Within Brazil, two Vayani-
oukUu (tall Waysepi) villages joined in 1877 near the Amaperi

£



120
i

Scele in Miles

O

EEN
O
(@3]
O

SURTHNAM

Moloco e
Pote 37

)
(@]
@]
(@}
[
'g
}-J

[
Q

by d haX~Nel
Sl Lk 2

7 ; P 2T Ay Ny S
i Route of Waysni Migrations



Zarl

native

o]

e}
o

teking place

moved into
with
Amazon
conquest,

village

0

@
colonists

colonists

lated the

skills

£ -
Lol

the st

Decimation

¥

weax ©

vhich

river and its tribut

were nullified by a lack of inheri

()

0

le)

(S5

Vey continue to

=4

41

Century in some o0f the most densely fore

ri and Olispogue river areas

h struggle to exist freely in

o

i

cling to their own languszsge and cul=-

vy accounts described by Hemming (1978: L5-68) about

lations relate a serles of migrations which were

during the vprehistory of Brazil Intire i
o by

*_\S

on

0)]

at

=
®

ot

new regions due to intertribal warfere and case

=
=8

he

ch

river communities could rapidly mo

-
v

e

O

ng

QJ

b
2]
ad

pus
[¢)]
}.*u

olo

h
O

the tin

At

24

e 0

the land mass that is now Brazil was covered with

o
Wwn

1

at followed was brutal on the agbltents as both

and missionaries tried to subdue the nstives. The

needed laborers and the missionaries wented converts,

nd it was the outside world's disezses thet annihi-

indigenous inhabitantse.
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and traveled rapidly to new areazs of safety. They had the

2

e

stamina to veddle or march for days and weeks on end, and the

forests and rivers provided food and bullding
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new villages. In this menner, different wsves of migrations

throughout the forests of the Amazon. They fought with one
another. Some nations expanded while others died out. Others
continued to move to new hunting grounds or merged to form
changing phases of shifting language and tribel vatterns.
Braszil's indigencus vopulctions are classified by language

. - . {
s Carib, Arawsk, and Tupl-CGuaranl.

>

into four msein groupns: G

Isclated villages speaking these different languages maey still

When the Portuguese first visited Brezil, Tupi nations
. — (I3 : . 5 o N N /
were migrating north and northeastwerds Ifrom their Guarsnl
homeland in the Paragusy Basin and eastern Bolivlise. They were
driving the groups living in the interior and alcong the coest

10 seek refuge elsewhere. First references to Wayzpl conme

= . . . s / . .
from s mission work established along the Xingu river in cen-

. ¢ » P ~ . R , . Ly
Tupi-Guaranli. Most of the veople migrated north to the Amazon

river and eventually established themselves on the Olagocue



According to Coudreau (1893: 208), the WayZpi were
forced to leave their lends and migrate north out of fear
of being taken into slavery and persecuted by the Portuguese.
But once they fled their own persecutions,they in turn beceame
the persecutors and helped the Portuguese find the slaves
they wanted by raiding villeges under the Jesult missions.
WeyZol bends terrorized the entire basin of the Olapoque and
were referred to as 'Indians of the Portuguese'. Thelr raids
were such large scale ventures that they caused a blg move
of vpeovle to look for refuge in French Guiana. The WayZoi's
easy victories were due to the arms the Portuguese gave them.
Thig ensbled them to scquire the lands of other natlons they
devastated during successive incursilons (Métraux 1927: 31).

In 1819, the principal village of the WayZpi had a
population estimated at 1200 which was the resldence of the
chief of 211 the Way2pi (Coudresu 1893: 282). Adem de Bauve
wrote that the Wayipi were known on the Oiazpoque as 'maneaters',
having a song that expressed itself like this: "Just a while
ago, we ate our enemies and did not nourish ourselves oOn
manioc as the women" (Coudreau 1887: 43). During this period,

k4

the WeyZpi were at t

b

he top of thelr power and masters 0

th

the
castern mountains of the Tumuc-Humac znd of the whole Olapo-
que, from i1ts source to the mouth of the Camopl, the most
northern point that they reached during their migrations

/ - » . - . . -
(Métraux 1927: 20). Thelr total population was estimated to

he more than 6,000 versons by the first travelers who came



near them (Hurault 1962:6L),

But their fate, like that of many other nations, wes
tragically altered by contacts with Europeans entering the
Guianas. The Way3pi came down with pulmonary disesses,
diverse types of flu, and smallpox that ravaged frighteningly

among the population. In 1828, De Bauve visited numerous

Py

‘w

Wayapl villages recently abandoned as a conseguence of an
epidemic. He said: "I found one hundred people looking ill,
pale, sick and puny. Most of them ran away when we approach-
edse The chief of this settlement...confirmed what I already
knew, thet a large part of the population had died. This
could be seen by the number of deserted homes I passed by.

He told us we would find the seme thing everywhere we went,
even at distant villages" (Coudreau 1893:43, 300, L482-3).

A decisive change occurred in the culture at this time
when massive epidemics destroyed nearly 90% of the population
(Coudreau 1893:283). WayZpl society underwent deep a2lter-
ations as tribal continuity ended. War which was linked to
exophagous cannibalism was discontinued because there were

no longer sufficient werriors to go into battle. The practice

O
b4
W

ving a war chief and tribel chief soon followed. The
people lost much 0f their dynemism and never regained thelr
former strength as c¢lan relations were interrupted, volygyny
no longer reflected status, and ceremoniels were disgarded

ly forgotton (Grenand 1980:19-20).
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Recently, the remnants of this once powerful nation
began to visit a French Post at Camopl when an infirmary wss
established in 195L. Rut they still continued to die. 1In
April of 1958, a flu epidemic struck one of these villages.
Yithin three days, five women died out of a population of
twenty-seven persons. The others were left in such a re-
morseful state that they were unable to bury their desad.
Waydpl from a neighboring village came to care for them.
Fortunately the epidemic stopped there. By the end of De-
cember this village looked most pitiful. There was only one
adult women end most of the children had lost either a father
or mother in their short life span (Hurault 1962:66-67).

The Weydpi with whom we lived related how villages
once flourished along the river banks of the Jari and Cuc
when they were young. They told of terrible scourgss of
sickness that killed many of thelr friends and ascquaintances.
Today, the villages they left are overgrown, isolated, end
devoid of human existence. Broken pottery and a few rotted
house posts are a2ll that remain.

It 1s with this background in mind that tales of super-

\
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tural spirits assume greater significance now than in the
past. Smell villages are easily demorslized as they face the
harsh realities of 1life in the vast forest environment.
Spirits are seen everywhere ready to renew the destructive

cycle of sickness and death. The robustness and vitality

that characterized the social order and security of its



}‘J

members in former times no longer exists. As a result, the
Wey&pi are keenly aware of thelr vulnerability to events
beyond their control in the modern world. This accounts
for their continusl intense preoccupation with spirits in

everyday lifes.

Spirit Folklore

Wey&pl society is enveloped in spirit beliefs so that
every aspect of 1life is steeped in spirit meaning. The
people understand from the past the fralilty of human exis-
tence in the isolated remoteness of green tangled forest.
This explains their persistent obsession with spirits that
assume human form and inhabit plants and animal life with
whom they are in daily contact. Good spirits will assist
people but most of them terrify the Way3pi by their perva-
ding maliciousness. In order to better understand this
phenomenon, a description of the characteristics of
bush spirits and spirits of the water and sky is presented
by examining ethnographic literature of other Tupi-Guarani
tribes,

& - . ~ . N
Metraux (1950:128) writes that for the Tupinemba the
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v a number of greatly feared demcns who
are still active in tales told of modern Brazil. The most
famous of these were Yurupari, Ay2, end Kuru-pira. Yurupari
and Aya were synonyms, employed respectively by the northern

and southern Tupinamba. Missionaries and travelers, however,
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often confused them with ordinary ghosts; they elther refer
to them rightly as single demons or use these names collec-
tively to designate the whole host of spirits. The Caboclos
of Brazil describe Yurupari as a goblin, an ogre that haunts
the forests and is generally malicious. The same confusion
arose zbout Ay3, who at one time is called a bush spirit and
2t another some ghost. The world as conceived by the Tupi-
namba was the zbode of innumersble ghosts who could be met

verywhere, but especially in the woods, in all dark places,
end in the neighborhood of graves. These supernatural beings
were often harmful: they caused disease, drought, and de-
feat. The Tupinamba often complained of belng attacked and
tormented by them. Some ghosts took the form of awe-inspir-
ing animals such as black birds, bats, and salamanders.
Others, more tenuous, changed colors. These spirits were
varticularly obnoxious in the dark but could be driven away
by the fire kept burning sll night in Tupinemba quarters.

No person would travel after sunset without a torch or

)

T was
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firebrand lest he be harmed by evil spirits. So gre

Fad

thelr fear that they even asked White peopnle to settle in
their villege in order to keep the spirits in check.
Wagley and Galvao (1950:145-1L46) add that for the

Tenetehara wandering ghosts (A4yZ) are the souls of people

i

who died from sorcery, who broke incest taboos during their

- o

1life, or who died by slowly wasting away. The Ay3 wander

-

through the forests or near the cemeteries and sbandoned



houses. They can transform themselves into animals which
appear to hunters, frightening them and causing them 1O lose

rrows shot at them by mistske. The Tenetehara are very
frightened of Ay3, especially at night; they always avoild
passing near a cemetery or an abandoned house.

Tapirape religion is based on a belief in two kinds

of supernatural beings, disembodies souls of the dead and
malignant forest spirits of many kinds, both designated by
one generic term 'Ay3'. The AyE, Who are human spirits or
ghosts, live in abandoned villages and frequently come near
to the villages of the living because they are cold and try

to warm themselves close toc the houses. The Tapirape are

Y]
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raid of meeting them and try not to go out at night, when
ghosts most frequently appear. In addition to these, there
are a large number of malignant beings, also called AyZ,
who dwell in the forest. They are very dangerous and
kill as many Tepirape as they find. Ware, a legendary hero
end great shaman, had the distinction of killing meny Ay&
emong whom were the awsku anka, by setting thelr long coarse
heir on fire. The pumpiasnka were beings who killed men in
order to drink their bloocd. Some of these forest spirit:
were temed by the Tapirape, thanks to the supernatural
powers Of their shemen (Wagley and Galvzo 1950:176).

The natives of Gulana regard rzpids, waterfalls, con-
spicuous mountains, strangely grown irees, and other natural

o0ddities as the zbodes of special spirits. IEncounters be-

13
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tween spirits and ordinary folk tend to be dengerous, for
meny of them are sanguinary monsters, eager to kill, and some

N

ven have strong cennibelistic inclinations. Others are
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imply mischievous and delight i1n playing tricks, such as
causing their victims to lose their way in the forest. Sexual
intercourse with a spirit almost alwsys has evil consequences,
and can even be fatal to the human partner.

In Tupi—Guarani and Cearib folklore spirits play the same
roles that ogres do in ours; they are cruel and mischievous,
but easily deceived and subjected to ridicule. In these tales,
2 gpirit of an animal or vegetal »lant may take Oon humsn form;
but, though he seems identical to any person, his true nature
is revealed in some physiczl veculisrity, special skiil, or

-

habit. Indeed, spirits are envisicned as heving a generally
human appearance, but with some monstrous characteristice.

They may have protruding eyebrows or two heads, no articule-
tion at the knees, or be linked together like Siamese twins.
Sometimes spirits look like skeletons or skulls. These super-
natural beings are wont to assume the shape of persons closely
relzted to their victims but, as & rule, they may be recognized

by some sign, such as the lack of z big toe (Guiana). Th

.
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spproach of & spirit generally 1s announced by peculiar
whistlings or, at night, by cracking noises, but often these

warnings come t00 late. Spirits often 11
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located on mountains or under water (Metraux 1950: 563-568).
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Roth (1916: 2L1-270) describes spirits among the netives

of Guiesna that live in underground water and up in the skye.

The people tell of a water ent that is meny score fathoms

[©]

in length, 2 monster doubtless suggested by the appearance

of the insconda (Zunected murinus). Vater spirits have a
grest liking for women at the menstrual veriod and come after
them in thelr anthroromorphic form. That 1s why no women

goes nesr water at this time. The scent of a2 woman's sickness

makes her attractive. Like spirits of the bush, the denizens

of the deep are in large measure responsible for th
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and sickness existent in the world. Infringement of certain
taboos causes frightful monsters to rise up from the deedp and
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swallow the people. Not only are meny of oles afflic-

ting mankind ascribable to thelr machinations, dbut they are
responsible for certain naturael phenomena ~- hesvy rainfall
loods, and rainbows. The sun and moon seem to be regarded
invarisbly as male. The great demon of darkness who causes
eclipses strives to quench the fire on the sun. ILclipses
upset the people & great deal. Cometls are regarded as a
sign of vestilence, famine, and disasters The veople are
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afraid of thunder and
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by & spirit who is engry with them.
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Netive folklore is greatly concerned with the adventures
of men who meet spirits. Sometimes the spirits are benevolent
and heloful. Among them are spirits who marry human beings,
but even when they establish personal relationship with a
man Or woman, the spirits remein volatile and touchy. A slur
or the violation of a taboo may rouse thelr resentment and
induce them to bresk their human bond. Sometimes spirits
adopt a2 man or woman whom they change into a spirit. Spirits
are mortal and are exposed to dangers of various kinds.

Guiana folklore has many tales about men who rescued spirits
from disaster and who were rewarded by good luck in hunting

and fishing (Métraux 1950:568).

Summeary
The Way2pi continue today to live and support them-
selves in the jungle by gardening, gathering, hunting, and
fishing. The forest not only provides them with susteining
food and materisls, but it also threatens their lives with
its many dangers. The jungle is both a source of 1life and
death for them. ZEvery aspect of Wayspi life appears to be
enveloped in spirit mesning. Although certeain spirits seem

~

beneficent, most are vioclent, vicious, and malicious. The

hidden assumption is that spiriis are malevolent belngs who
intend to harm people they encounter. This background is
necessary to understend Wayzpi folktales, which figuratively
and constently poriray their cestors in conflict with the

surrounding Jjungle.



This chapter focuses on spirits of the past that
are still living in the environment. The folktales that
follow tell us of the adventures of WayZpl ancestors who met
vith spirits in the bush, water, and sky. Their whole world
sppears encompassed by spirit activities. Although the

spirits are cruel and mischievous, many times they are de-

-

ceived and become victims of the practicel Jokes and schemes

a

of the sncestors whe made their escape from them. S0 must

Way3pi do in the present.

Av3 Bush Spirits

Ay% bush spirits are the shadow spirits that come from
the dead bodies of humans, enimals, birds, and fish. Others
have different origins. Calamities are often inflicted on
the Way8pi today by these bush spirits out of pure male-

volence and by wey of punishment for breaking taboos of

“Sarapo was the nerrator of these folktasles. They
were recorded from 1976-1977 as he told them to other men
in the villege at Moloco Pote which was located on the
Upper Jarli. His son, Kurl Kuri, helped in the transcription
of the texts.



Ml AvE RBush Spirits Send Pneumoniz

Long 2g0, & man killed a bush spirit's child with an
rrowhead. This is how it happened. The mother spirit to
her child snd went into the garden to work. She left her

child resting nearby while she was working. A man ceme upon

the child, and stabbed it tc death with an arrowhead.

Then the mother returned and picked up her child.
"Someone killed my child," she exclaimed. "I will go and
find out who it was."

When she arrived at the village, the one who had killed
her child was in his hemmock pretending to be sick.

"It was you that killed my child, wasn't 1t?" she
accusede.

He moaned and ssid, "I have a fever and am going to

ok

dies'

He was lying of course, he didn't have a fever at all.
He was Jjust ashamed of what he had done.

"From now on, you will come down with pneumonia,' the
Aya bush spirit cursed, "'you will die suddenly from it."”

She made an arrow to kill the people. She peinted her
arrow black with My'y, so it would give great pain.

That's why we have pneumonisz, the old ones say. Be-
cause a man killed the Ay& bush spirit's child. Long 2g0,
before this event, AyZ& bush spirits lived right emong use.
They would still be with us today if this had not heprened.

M2 A Man Becomes An AvE Bush Spnirit

Long 2g0s a man hed a wife that was pregnent. Follow-
ing the birth of the child, the new father went to a2 friend.

"Let!s go eat Peke'a frult," he said.

His friend said, "You shouldn't g0 because your son wWss
just born. You know you should rest first."

But the new father denied this fact. "It is not nmy
son,'" he sald, "he belongs to one 0f the other men."”

"It is too your son," his companion responded.

Some time later, they went out to the forest together.
They made a shelter and stayed in the forest. Then tThe new
father sald, "The first thipg I am going to do is go and get
some Peke'a fruit and bring it back.™

S0 he went and when he returned, he was carrying the
fruit. He proceeded to eat 1t =11 himself. Then he went out
again and brought back more fruit and ate it all himsel?f
again. This happened severzl more times.

Finally, the new father took fire with him and went out
one more time, this time to roast the fruit and eat it. After-
wards he burned some fruit to chercozl end then drew designs
and pa;nt d his body.

Then his companion, wWho had stayed behi at camp, went
to check on him.
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"My friend,"™ he said when he arrived, 'have you already
eaten?”

"Yes,'" the new father responded.

Then his companion took z second look &t him a1l
up. He observed quietly, "I'1ll bet my friend is goilng
into an animal.™

He returned to camps gathered his hemmock up and climbed
into & tree.

Latery,; as he watched below, he esked himself, "What will
happen to my friend now?" He tried celling to him.

"My friend!' he called. "My friend!"™ But the new
Tather did not respond. He called again, and sgein, but got
no response.

From this time on, the new father begen to spesk differ-
ently. When he finelly arrived back at cemp, his companion
asked him, "Where did you go?"

He just growled back. He was turning into an AyZ bush
spirit, a black panther.

"I told you, you would turn into en animal,” he szid.
"Now what is going to happen?”

By this time, the new father had finished turning into
a2 black penther.

"I em going to leave you, my friend," he said, "and go
far away. You be careful now.”

Then a2s his companion watched from above, he growled
and turned and went away. He went noisely like the wind.

"I will live along the large Parana River, my friend,"
he caelled as he left.

His companion stayed in the tree &ll night. 1In the
morning he came down from the tree and looked around. He saw
the path the panther had made in the brush as he went away.

Later, he told the others back at the vililage, "My
friend beceme one of the AyZ bush spirits.”

This is how one of our encestors turned into an Aya
bush spirit, a black panther, when he ate the Peke'a fruit.
This is why our ancestors died off long ago.

M3 AvZ Bush Spirits Avduct Children

ong ago, AyE bush spirits called ifzpulUil came to 2

hile children were swinging on tree vines. They

I
village w
d the children end took them far away to their dwelling

grabbe
place.

These young people grew up there. There were three
brothers and one sister. As they grew up, the bush spirits
continually pulled on thelr ears.

"We want them to look like us," they ssid. Then their
ears grew to be very large.

Later, the brother's sister, now & woman, married a
bush spirit. Her brothers did not want to marry znd the bush



spirits beceame angry with them. "When one of the brothers
wanted to return home, the bush spirits killed him end coocked
him to eat.
The next eldest then asked himself, "Won't they want
to kill me 2lsc, in the same manner?"
Later they killed the younger brother.
"They will kill me next,!" the eldest brother told him=-
He begen to collect bread to take with him for his

He asked his sister, "Don't yvou want to go back with

"No," she said, "I zm not going to return. I have
many brothers here." BRBut she lied. She did not want to
return now because the bush spirits had made her vagina very
big.

When he was ready, he asked, '"Where is the trall they
brought us here on, sister?”

"We came along that trail over there below the large
tree," she told him.

"Good," he said. He slept many nights slong the trail
end returned home. ‘

Ml A Man Tries To Xill An Ay3 Bush Spirit - First Zpisode

Long ago, a man saw AyZ bush spirits called Lzmoko
while welting in & hunting blind. When the bush spiriis came
near, he watched while they ate fruit from a tree. A while
later, they went away and the man returned home.

"I wonder who they were?'" he asked. "They appeared to
be AyZ bush spirits.t

When he arrived back at the village, the others asked
him, "Why didn't you kill one so we could see what 1t looked
like?"

"T just didn't want to," he responded. "Why should I?

I wouldn't eat it afterwards.”

MAnother said, "If it had been me, I would have.”

The following morning, two other men went out. 'We
are going to kill one," they said. "What time do they ususlly
come around?™

"Yfhen the sun first comes up," the hunter responded.

They went to the blind and welted. The bush spirits
begen to arrive. "Is that what he saw?" they asked one
enother. 'Let's kill one."

The bush spirits were gathering a pile 0
the trees.

After = while, the bush spirits sat down and ate.

"I'm going to shoot now," one of the men siad. Ee shot
one 0f the bush spirits but the arrow didn't go into the
spirit. He shot again, but that arrow didn't enter either.

"That is going on?" the other asked.

fruit from
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"I'm not sure," he responded. "I just don't understand
itﬂg’y

When he shot azgain, the bush spirits spied the hole in
the hunting blind and begen to ask azmong themsleves, "What is
3 1t S
it7

"TRodents," another responded.

"Let me k11l one;" a bush spirit said. In those days,
Aya bush spiriis. were the first to have firearms. He shot
hls firearm, but didn't kill anyone. Another tried and missed
21ls0. Then a big temoko came forward, "Let me kill them,"
he said. He Qhot and killed the men.

The Bush Svirits Retaliate - Second Episode

Afterwards, meny bush spirits arrived.

"Let's eat them," they said. So they did. 1fter the
cast, they asked among themselves, "Where did they come
et's search for their tracks."”

S0 they went to search for tracks eand found them. They
located their trail and said, "They came zlong this direction.
That meens thelr relatives are over that wasy. Let's go kill
them znd eat them.!

They began thelir jJourney. Then the wind began to blow.

comeone back in the village asked, "Why has the wind
begun to blow?"

"Its because those two went out to kill zn AyZ bush
spirit," another said.

The bush spirits traveled through the forest and shot
their firearms in the ailr that night. The people heard them
just before they arrived at the village. Then the bush spirits
ceme and killed everyone. They went to another village and
killed the people t’ere, t00. Some managed to flee, however,
to another v1llage where several shemans lived.

When they arm.ved9 they told what had hsppened.

"An enemy kilied many in our village," they said, "and
they are coming here.t

Then the sheamans said, "We will go see the enemy."

The shemens went out and encountered the bush spirits
as they approached. One of the shamens asked, "Are you the
ones that have been killing a1l my people?"

)
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"It was me," the blg tamoko replied. "I did it becsause
they shot my sons. I am sesking revenge. Ve are geing to
k11l a1l people.™

"No you aren't," the shamans replied. I'We are going to
teke you back to your dwelling. Come on, let's g
Then the shamans took their firearms away and led them

Q
O

"here is your village?" they asked
"Over this wey," the bush splr?ts r
shamans took them away.



A while later the bush spirits pointed out the
Tt was located at the bottom of & large hole in a ro
the middle of the rivers
"Okay, now we went everyone of you to go into the ho 1e
in the rock," the shamans ordered. When zll the bush spirit
were inside the hole, the shamans closed 1t with a stone.
After that, they returned to thelr village and told
e people, "They were just temoko bush spirits.”
They never came back. Nowzdays, there are no more
smoko because the shamans closed them up long ago. If they
d not closed them up, they would still exist today. Then
ere wouldn't be any people todey. The only reason there
e still veople today, 1s because the shamens closed these
bush spirits up in their hole.
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M5 A Man's Tllicite ITove Affsir - First Episode

Long ago, a man saw through 2 hole in his hunting blind
a female AyZ who was walking around naked in the forest

When she came near, he seid, "Come in end let's mske
love.™

At first the Ay& bush spirit was reluctant, but the man
was persistant. '"Come in so I can meke love to you."

Finally che said, "Okay," and ceme into the hunting
blind.

She warned him, "You must shave my vpubic heir first.

The man zgreed to this and snaved her. Her pubic
hairs becanme luﬁme black stinging Tocendeira ants as they
fell to the ground.

Then he made love to her. Afterwards she left, saying,
"I am going home now."

"Okey," the man responded. !"Come back again.'

”Okay,” she seid and returned to the forest. The nman
returned honme

When he arri red back at the villace, he told the others
what he had seen. "I saw a naked Ay2 walking around. She
was very helry," he said.

"hy didn't you mske love to her?" someone asked. "IL
it had been me, I would have."

"Not everyone can mske love to her," the man replied.

The men was a shamean.
"Tomorrow I'11l go out and maeke ilove to her," the Other

hat's up to you," the shemen said.
fol

The following day the other man went out to the hunting
biind. Soon the female bush spirit arrived. '"Is that who he
sew and talked zbout?'" he asked.

"Come in so I can meake love to you," he invited her.

She refused and seid, "No, you are not a2 shamen.'

"Cnly & shaman can makg iove to me," she warnecd.



But he insisted, "Come On in esnyway. Hurry, come On
inl" he coaxed.

"Okay," she said finally, and came in. She laid down
and he made love to her. Then the female AyZE got up and
returned to the forest.

Soon the man's testicles began to swell and hurt. He
had made love to the bush spirit without shaving her pubic
heir first. His testicles became so swollen he could hardly
walke

"I zm going to die,”™ he thought s he returned home.

An Qtiter Alleviates The Man's Pain - Second Zpisode

On his return to the village, the man walked in the river
because his testicles stung like fire from the ant bites. He
was in the river when zn otter ceme up to him.

"What havpened to you?'" the otter asked.

"I zm going to die," the man groaned, '"becsuse my tes-
ticles hurt so."

"Why?" the otter asked.

"Because I foolishly made love to a female AyZ,' he
replied. "I wanted to because she had a large vagina.'

"So that's the reason,'" the otter replied. "You need
to do something to elleviate the pain.”

The otter told him to find a fallen tree that was mov-
ing up and down in the river current. '"Go masturbate on a
tree that is buoying out in the river," the otter suggested,
"and the vain will go away."

The man found a tree that was buoying out in the middle
of the river and masturbated on it. The vain went completely
away .

"That otter really spoke the truth,"™ he commented.

M6 A Man Insults AvE - First Zpisode

Long ago0, a man encountered an AyZ bush spirit that hed
warts 211 over his chest, legs, and buttocks looking at his
reflection in the water.

He took one gocod look at the bush spirit and then ren
away yelling, "I saw AyX with warts sll over his bodyti"

A11 of & sudden, the bush spirit came up to him and
asked, '"What did you say, my grandson?"

"Nothing," the man szid, "I Just thought I saw a deer
but it ren away."

The bush spirit ran o
anywhere.

After that, the man went on his way agein. "I am going
to find znother animal to kill," he told the bush spirit.
"See you later."

When he was

ugly AvZ with warts

L]

f to find it but couldn't see it

aw a rezal

n

r ey, he yelled agein, "I
21l over himit
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The bush spirit came up to him zgain and asked, "What
did you say, my grandson?'
"Nothing,™" he lied, "I just thought I saw a deer run

t—y

off.m

The bush spirit ran off to locok for it. He couldn't
find 2 deer anywhere. "It's not around here senymore,' he
told the man.

The men went on his way egesin. When he was far 0ff he
sterted yelling once more, "I saw a real ugly Ay3 with warts
all over himi"

The bush spirit found him once more and asked, "What
did I hear you say, my grandson? I know you were talking
about me. You said I was ugly."

"I didn't say enything of the sort," the men lied. "I
only yelled becsuse I saw z tapir run off."

The bush spirit ran after the tapir to look for it.
But he couldn't find it anywhere.

The man went on his way agzin.

Yhen he was far off, he started yelling, "I cen't stand
the site of that AyE he is so uglyl™

The bush spirit found him and demended, "What did T
hear you say, my grandson?"

"I Just saw a Jjeguar run away from here,” he szid.

"You are just telling lies," the bush spirit said. "I
heard you say you saw a very ugly Ay&Z."

"No I didn't, grandfather,! he lied.

Then the bush spirit grabbed the man and they fought.
The bush spirit hit him on the head with a stick.

The AyZ Bush Spirit Tskes The Men Captive - Second Fpiscde

After that, the bush spirit wondered, "How am I going to
cerry him home now?" He made a backpack from woven lesves to
vut the man in and carry on his shoulders.

As they journeyed back to Ay3's dwelling, one of the
man's legs was left dangling out of the backpack. While the
bush spirit was crossing a fallen tree, the man gave him a shove
with his leg and he fell.

"My pack made me fall," the bush spirit told himself.

He got up and tried to cross agsin. The men gave him
enother shove and he fell once more. "My heavy vack made me

11," he grumbled.

When he got up and tried to cross the log once more, the
seme thing happened.

Finally, however, they arrived at AyX's dwelling.

"I will leave my pack here for the 0ld women to come znd
et," he said. Then he went away.

The men crawled out of the backpack and put a vile
firewood in his place. Then he climbed up a high t 2
walted.

ag



The old one came and looked sbout. 'here did he leave
the food?" she asked. She saw the backpack, but there was
only firewood in 1t.

Then she went back to the house and asked, ""here did
you say you left it?"

"Over there on the treil," the bush spirit replied.

Then they both went back to lock. The food wasn't any-
where to be found. There was only firewood in the backpacke.
"I left 1t right here," he told the old woman.

The maen watched both of them from above.

The 0ld one beceme very angry and killed the bush spirit.
The man watched as she dragged him away and ate him.

He returned home afterwards. This is what happened long
ago when 2 man saw a bush spirit with warts &ll over his body-

M7 A Sharp-Armed Bush Svirit Rampages -~ First Episode

Long ago, an Ay3 bush spirit with a sherp arm arrived at
a hunting campsite, meking a certain ncisy sound as he travel-
ed. Several brothers had gone into the forest to hunt, leav-
ing thelr sisters behind to tend to the geme they brought back.
Then the women heard & bush spirit arriving, they climbed on
top of the shelter.

"Are you here, my granddaughters?' the bush spirit celled
out.

"Yes," they answered.

"Where did your brothers go?" he asked.

"Out in the forest," they responded.

"Oh," he salid, "then I will come back later to visit
with them.™

Ind he left.

The following day, the brothers returned.

"A bush spirit came while you were gone," the sisters
told them. "He said he would come back again."

Leter, the sisters reminded them, "Today is the dsy."

3oon they heard him coming.

"Let's ki1ll him," thelr brothers decided. They gathered
their arrows and vicked up their warclubs.

"Leave him 2lone," the sisters warned.

"We are going to kill him," they insisted.

¥hen the bush spirit errived, they shot him with thelr
arrows one right after another.

"Whet is it that is biting me," the bush spiriti asked.

The men shot at his eyes.

"Thet's stinging my eyes?' the bush spl

The men shot until their srrows ran out.

"What is biting me all over?" the bush spi

Then the men struck him with thelr warcl

Tinelly, the bush spirit yelled, "Are you trying to kil
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s Iy grandsons? I am not angry at you. I don't want to
11 anyone.™
Suddenly he swung his sharp arm and killed them all.

The sisters hurriedly climbed to a safe spot and watched as
the bush spirit strung their dead brothers' bodies on his
arme

Afterwards he danced with the slain bodlies dangling
from his arme.

"The wasps will eat your spilled blood," he said. Then
he begen singing as he returned fo his dwelling.

Relatives Revenge The Slaughter - Second Episode

The sisters followed behind the bush spirit until he
went into a hollow tree.

"So that is where he lives," they exclaimed. 'Let's
go get our relatives."

The women returned to their village and related what
happened.

"An AyZ bush spirit came out of the forest and killed
ocur brothers," they sald.

When the others heard this, they responded, "We will
g0 kill him."

The very next day, they gathered fruit leaves and hot
peppers and went to Aya's dwelling.

They 1it fires in the tree openings so that all the
Ay8 bush spirits in the hollow tree died. They fell out of
the tree zs they diede Finally they saw the one who had
killed the men in the hunting party fall.

M8 AvE Bush Spirits Try To Xill A Man

Long agos; a man climbed a fruit tree to cut some downe.

Right away, AyZE bush splirits gathered below.

"There's a sloth up in the tree," one of them said.
"let!s go up and kill itf."

Then the AyZ climbed up the tree. They climbed with
theilr heads toward the ground and buttocks to the skye.

"The bush spirits are going to eat me,” the man ex-
claimed., He thought quickly and then dropped the heavy fruit
he had cut on top of them.

The bush spirits fell to the ground and died,

Then the man came down and ran to the village. When
he arrived, he told the others, "AyZ bush spiriis almost ste
me but I managed to kill them."

That's what happened long ago when = man encountered
bush spirits while up in a fruit tree.
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M9 A Sharp-Armed Bush Scirit Treps A Man

Long ago, a men went out into the forest to hunt black
monkey. On his way back, it began to get dark, so he stopped
for the night at the ¢oot of a large tree.

Later that night, an Aya bush spirit came up to hin.

He arrived msking a noise as he moved through the forest.
¥hen the spirit came close to the men, he made the nolse
again. The men cried out in fear.

The bush spirit stopved. "What was that? I heard some
animal,' he saide.

e went on a few steps and then made the noise at the
ee where the man was hiding. The men cried out agsin in
are.

"What did he say?'" the sharp-armed bush spirit asked.
"Ts that you my grandson?"

"Ves, its me,!" the men replied,

"Did I scare you?'" the bush spirit asked.

"Veg,'" the man sald.

"Oh," AyZ replied. "Give me your feet and hands to
eat.”

The man cut off the feet and hands of the black monkey
thet he had killed instead and gave them to the bush spirit to
eate

"I want to eat your flesh,” he seide.

30 the man cut off chunks of meat for him to eat.

After this the bush spirit said, "I went to eat your
1eart.”

Then the m man cut out the black monkey's heart. The
bush spirit ate it. He ate the monkey 211 up.

Pinsglly, the man spoke, "The meat is &ll gone. Now,
I want to eat your heart.”
3o the bush spirit cut open his chest. When he cried

n pain the man belittled him. Hadn't he just given him
rt to eat? Then the bush spiriti yanked his heart out.

by
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He died.
The man fled in the darkness and returned to his village.

of peculiarly terrible bush spirits. Animals and birds are

met in the forest who think, talk, and asct as humeans. Many



Mo
(@8]

d n the

e
'.J .

D

el

*_l .

pose a threat to 1life. This is perticularly ev
tele of a long journey (ML6) which characterizes the dangers
faced in long migrations of the past. In ML7, a simile oOf
Weyepi life 1s portrayed. The Jaguar represents obstacles
the WayZpli encounter while conducting subsistence activities.
The tales instruct people to use the cunning skills that are
exemplified by the anteater and arrow to overcome difficult
situations.

M10 Totitasere Tats A Woman - First Episode

Long =g0, & bush splrit celled totitasere came to a
village where two women were alone. They were sisters.

It was afterncon and a bird sang in the distance. ¥hen
2 hawk flew overhead one of the women looked up at it and
szld in a wishful manner, "Kill the bird and bring it to me
to eat.”

Later that evening, the bush spirit arrived and gave
the bird to the woman. '"Here 1t is,™ he said.

But she responded to the stranger, "I didn't ask you
to bring this. I only spoke to z hawk flying overhead.”

"I'm the hawk,!" the bush spirit snswered as he szl
down below the house. He looked like az man.

The women cooked the bird and gave 1t to him to eat.
The younger sister watched as he ate the whole thing, claws
and all. Then she became suspiclous. "It must be a bush
spirit," she thought.

After he was finished eating, the women tied a hammock
up for him to spend the night. But the younger sister could
not sleep. She was sure thelr visitor wes 2 bush spirit.

Sure enough, about midnight, the bush spirit carefully
got out of his hammock and went to the vregnant elder sister.
He caressed her. The younger sister hid herself znd waiched.

Then the bush spirit vut his hand into the women's

vegina and vulled out her internal organs znd ate them. He
ate her liver, heart, and sll1 of her insides. There was
blood everywhere.

Bihat kind of monster is this?" the younger sister
. : T g
asked in disbelief.
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Afterwards the bush spirit took the women's unborn
child and went away singing.

The younger sister left her hiding place and followed
the bush spirit until she saw him enter a wasp's nest. He
l2id down and began to sleep. Then the younger sister hurried
to the village where her relatives had gone to attend a big
dance.

"4 bush spirit came while you were away and ate our
sister,"” she told her brothers.

So they gathered dried valm leaves and took them to the
ce where the bush spirit was sleeping. They started a
¢ and burned the bush spirit as he slept.

Totitssere bush spirits eat people.

MI1 Wura Keori Kills His Brothers-In-Tlaw - First Zpisode

Long ago, the brothers-in-law O0f a man who was really
= bush spirit came to him and sald, "Let's go catch a young
eagle.™

So they went to a place where eagles nest. Then the
wura kaori bush spirit climbed a free to look at the nest.

"Ts there a bird in the nest?™ his brothers-in-law

asked. 'Is i1t grown?"

"No," responded the bush spirit. "It doesn't have
plumnage yet. Lt looks just like your sister's vubic heir."
In this manner he antagonized his brotherg-in-law.

They asked agsin, because they were not sure they had
heard right, "Does it have plummage, brother-in-law?"

"It looks just like your sister's pubic helr," he
answered once againe.

They asked among themselves, "Why did he say that?”
Then they cut the tree out from under him and the bush spirit
wos forced to stay on the ledge in the eagle's nest.

He ate only the eagle's food after that. Then he be-
ceme strong. If he hadn't eaten it he would have died.

Leter, a large bird ceame to him and asked, "What are
vou doing here, my grandson?"

He told the vird what had happened. Then the bird
said, "You should meke them pay for what they have done tO
vyou. You should kill them.”

The bird helped him get dovm by meking 2 vine he could

ide down. Then he gave him a megic srmadillo tail to kill
his brothers-in-law with.

rfterwards, the bush spirit returned to the vill
One day he told his wife thet he had seen a taplr in t
forest. "Let's go hunting," he said, "so your brother
ki1l it.™

h

age.
18
s

cail



30

They went into the forest znd tra
The bush spirit took them so0 he could g
made Camds

Then the bush spirit made an excuse to go rel
selfs He had the armadillo tail with him.

Suddenly, he celled to his wife, "I see an armadillo
Tell your brothers to come and kill 1*'”

So his brothers-in-law ceme and esked where it was.
"Over there," the bush spirit responded.

They ran and grabbed hold of the armadillo's teil.
instead of pulling it out of its hole the magic tell beg
to pull them into the ground. Their hends were stuck fa
to the tail and they couldn't release it.

"Help us, brother-in-law," they asked. But he told
them to try harder.

"Help usi! they cried as they pulled franticelly. "It's
going to teke us into the groundl"

"Help usi' they screamed as the magic talil took them
into the ground.

veled for four days.
et his revenge. They
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) Keo His Wife - Second Episcde
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Aft ha the bush spirit returned to the camvsite
and wova a backpacke

His wife asked, "Where ar

"Over therse," he lied. "
Then they will return.?

He checked the backpack when he was finished to make
sure 1t was strong. Then he grzbbed his wife and tied her
up. He roasted her over the campfire. She screamed until
she finslly died.
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e my brothers?!
Let them kill the armadillo.

Myre Keord Deceives His Mother-In-Law - Third Episode

After that, the bush spirit cut out her heart end liver
and put them with some fat into a cley pot. Then he re-
turned to the village carrying his wife's body in the packe.
He left 1t Just outside the villege for his mother-in-law
to come and get.

T killed a tapir," he lied to her.
r

P
"Good," she resvondeds. "Where 1s my daughter?"
"She had to relieve herself," he lied ageain
"Ohe" the mother answered. '"Where are my sons?'
"Just over there on the other side of the creek,™ he
responded. "They had diarrhea snd had to relieve themselves,
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She took a plece of bread and dipped it
her son-in-law head brought. She ate the liver

When her daughter dld nOL appear, she sa
to go look for my daughter.

~
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2
idy, "I'm going



"0k," he sald. "GO0 get her."

he returned and asked egain where she was.
"Over there,”" he indicated, 'on the other side of the
creek.'

His Mother-In-Law Seeks Revenge - Fourth Zpisode

After she was gone, the bush spirit prepared to leave
the village. He prepared a dummy out of fruit and z log and
left it in his hammock in the village. Afterwards, he went
away .

When his mother-in~law returned she picked up the back-
vack he had left on the trail. She brought it under the
house. When she opened it and looked inside she gave a shrill
crys "Did my son-in-law kill my daughter?"

"Did I eat my own child?" she cried in anguilsh.

Then she cursed and sald, "I will go kill himl"

She thought he was laying in his hammock. She picked
up a heavy stick and crept up on the hammock. Then she
clubbed the dummy inside.

"He's not herel'™ she screamed when she saw the dummy.
"Where did he go?"

The others told her he had gone earlier. Then she
related what had happened. 'Go kill him," she sald.

So they went after hinm.

But 2 hawk called out and warned the bush spirit of
their spproach. He prepared a feast for them and fed thenm
well. They didn't kill him. Instead, they returned home.

The Dwelling OFf Death - Fifth Zpisode

, the men went out again to look for him. There
of them. They came to the wurs kaori's dwelling.

There were many human skulls laying about and the .
spirits played flutes made of humen bones. They played with
the skulls,; also.

The wurza kzori do not eat animals or fish. They only
eat people. When the three men visited them that's why they
said, "Now we are going to eat monkey." They thought the men
were monkeys and ate them.

The wurs keori's dwelling is far away. No one knows
here it is todays

M2 Vunarals Weapon Kills A Man - First Episode

Long 2g0, two brothers made a hunting blind in a hollow
tree in order to cetch yuvara, a night monkey.

After that they went out to kill the night monkey. The
vounger brother remzined below the tree while the elder steyed
in the blind.

"T will whistle before I shoot," the elder warnec.
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"Okay,'" the younger resvonded.

hen the night monkey 1vea, the elder brother
whistlede Then he shot the night monkey but his arrow didn't
pene*“meo S0 he shot again. The same thing hapvened.

Then the night monkey spotted the elder brother and
vointed his boomereng at him. The night monkey cut his head
off and it fell to the ground.

The younger brother weiting btelow thought it was the
nlgh* monxej who had fallen. mhen he sew his brother's head.

Blood was falling from the corpse above.
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His Death Is Revensed - Second Zpisode

At dawn, the night monkey came down from the tree and
went into a cave. The younger brother followed behind until
he arrived at the night monkey's dwelling. The night monkey
cooked his elder brother. Then he went to bathe.

While he was away, the younger brother went into his

viace. He saw the weapon the night monkey had used and ssked
a pet ’1rd nearby, "Whet is this? Is it your owner's
boomer eng?h

Vesg’ the blrd answered. "He just killed 2 night

monkey (the elder brother) with it.™

"Oh," the younger brother acknowledged.

He practiced with the wespon. Then he pointed it ot
the bird end cut its head off.

After thet he went to look for yuvsrs at the bathing
nhole. When he found him he pointed tne weapon and cut o:f
the night monkey's head.

en he took the boomerang and returned home. "The

night monk ey &'11ed my brother,” he told the others ''so
I T{ll.;_ ed yl...;J. 3

M13 A YVioman Recomes A Rush Spirit

Long ago, a woman turned into a black monkey because
her husbeand was unfaithful and would not bring her any tree
fruit to eazt. Instead he took the fruit to znother women
who was his lover.

So his wife took thelir child on her shoulder znd le
She went into the forest to find some fruit. £She climbed
I

high in the tree with her child and ate 21l she could.
Then her husband came to look for her. "Did you come
to eat the fruit?" he asked when he found her.
"Yes," she responded.
"Let's return home now," he said. "Itis lzte in the
afternoon.”
"Okay," she responded '"Just let me finish eating first
Come on,’ he urgsd. "Let's go. It will soon be dark."
"Let me finish eating,” she insisted.
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"I'm going to leave you, 1f you don't come," he threaten-
ed. Then he left and returned home without her.

Afterwards, she began to spesk differently and chattered
just like a2 monkey. t dark, she turned into a2 monkey.

In the morning, her husband returned end found her high
in a tree. He cut the tree down but the woman just grabbed
another tree. He felled that one and she grabbed zsnother.
Finally, she came to a large tree and he let her go.

That 1is why black monkeys are people.

Ml A Womaen's I1licit Tove Affair VWith A Jaguar
Long 2g0, = women had sex with a jaguer-man. The Jjaguar

didn't really want to make love to her because he had married
her daughters.

It hapvyened like this. One day while they were out in
the garaeﬂ the Jjaguar told his wife he would 1ook for some
enimel fto kill for dinner. So he left her while she dug
meanioce.

He killed a small rodent and took it back to his mother-
in-law in the vil age. He told her he head killed something to
eat but she didn't believe him. Instead, she begen to flirt
with him until he made love to her. His penis was very long
%ecauae it was a jaguar's pvenis. But he didn't look like &

uar. He looked like z man.

While they had seX, his mother-in~law asked, "Why do you
put your penis in only helf wey?" His penis was tled with =
cord,

"This is the way I usually meke love to your daughter,”
he explained, "so I won't hurt her."

"That's bveczsuse she i1s stlill a child," she answered.
"Untie 1t," she demanded. "I want all of lt.’

S0 he untied the cord. His penis was very long.
when he put it in her, she died.

After that, he went baca into the garden to find his
wife., "Did you find something?" she asked.

"T killed a smell “odcnt he responded.

They returned home together. When they arrived, she
saw her mother and asked, "Whet happened to mema?"

"You killed her, didn't you," she accused her husbend.

"Veg, 1t was me,! he responded. He was ashamec.

After that he went away end did not return.

This 1s what heppened when a women meade love to a Jaguar.

g
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MLS A Gisnt Bird Abducts A Child

Long 2g0, a bush spirit that loocked like & bird kid-
pped a child while his vparents were drinking beer st a
riy.

Later, the child's mother and father searched for him.

But the child was buried in a termite's nest. The bush
spirit temped dirt into the child's eers, mouth, eyes, and
nostrils. Only his head was visible. The child cried in the
termite's nest.

His varents continued to search. They played on long
flutes as they went. Finaelly, they came into the tall grass
end heerd him crying. They found him and took him out of
the termite's nest.

The bush spirit kidnepved the child while his varents
attended the perty. That is why nobody leaves their children
alone. Otherwise, a bush spirit will take them away.
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ML6 Incounter With A Gient Tree - First Zpisode

Long ago, the shemen of a village went on a long journey
and took thelr people with them.

After four days, they came to a spirit on the ground
thet resembled a fallen tree. They hit the trees zbout them
with sticks and knives to drive the spirit off.

When the spirit moved away, the people continued their
Journey.

Incounter With A Giant AvE Bush Sovirit - Second Episode

On thelr next encounter, the shamsn warned the peovle,
"Put leaves on your head because a giant bush spirit lives
in this area.”

But someone voiced a difference of ovinion and ssid,
"I'm not going to put leaves on my head.”

"Nelther will I," znother responded.

When they passed the bush spirit, he scalped those who
didn't heave leaves on their heads.

The rest continued their journey.

zocounter With A Glant Howler Monkev - Third Zpisod

[¢H)

Then they came to a gient howler monkey that was in a
large tree. '"Do the same thing here,'" the shsmsan warnsd,
""end put leaves on your head."”

"Ckay," the peovle responded.

But someone else resisted. "I'm not going to put leaves
on my head,' he szid.

"Neilther will I," enother resoonded.

Then the howler monkey defeczated on the top of the heads
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of those who did not put
The rest continued

s on. They died.

ave
elr journey.
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ncounter With A Gient Trog - Fourth Zpisode

Next, they came to a giant frog. '"Roast some wild game
and give the meat to the frog," the sheaman - ordered.
Once again, there was someone who refused to obey. '"I'm

not going to roest any wild game,' he said.

"Neither will I," znother responded.

When they came to the frog, the people gave him roast
meat to eat.

The other two only extended their arms to him. S0 the
frog took them to the other side of & river to another land.

The rest continued thelr journey.

fncounter With A Gisnt Oven - Fifth Zpisode

Next, the shamen  tocld the people, "In this nlace lives
a giant oven. Zveryone must give roested meat to it."

One disagreed. "1I'm not going to give it enything,”
he said.

"Welther will I," a friend responded.

When they came to it, the others gave the oven smoked
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The two who did not give it anything were eaten.
The rest continued thelr journey.

ncounter With Poison Vine - Sixth IFpisode

When the people came to water, the shamen se&id, "Let's
put poison vine in to kill the fish.™

50 they put it in and gte the fish they caught. But
suddenly they began to run zbout like wild pigs.

The shaman asked, ”What's happened to us? Have we
gone completely crazy?®

Afterwards everyone ceme back to camp and they ate the
fish again. But the same thing happened.

”ﬁvcryone has gone cqmo¢ete7y crazy," the shaman said.
So they didn't eal any more.

Lifter that the veople continued thelr journey.

tncounter With A Giant Beetle - Seventh Episode

Next, the peovle came to & giant beetle. "In this
place lives a giant beetle, the shama warned. "Everyone
must relieve themselves arcund the base ¢f the tress.”

"Ckay," the peovle responded.

But ancther aisagreed "I'm voi“g to relieve myself
out 1In the oven on top of a fallen tree," he saids

"o am I," said another.



Most of the people relieved themselves at the base of
the trees. The other two did it on top of fallen trees out
in the open. Then the beetle came and killed them.

.

The rest continued thelir Journey.

Tncounter With Tree Spiriis ~ Eighth Episode

Then the shamen sald, "Let's sleep here before we go
any further ™

They came to a part of the forest where the trees kidnap
people. The shaman- warned everyone, "In this place, the
trees kidnap veople. Everyone must shake the small trees,
vines, and brush as we pass through.”

One refused to sheke the foliage. "I'm not going to do
it,*" he said. '

"Neither will I," another respvonded.

That night the trees took them away. -

The rest continued theilr Journey.

ncounter With A Glant Firefly -~ Ninth Zpisode

Then they came to a giant firefly. "Carry a torch in
your hands," the shaman warned everyone.

But egain one disagreed. "I'm not going to take eny
fire with me," he said.

"Neither am I," = friend responded. So they didn't teke
eny fire with them. The rest did.

When they came to the giant firefly, he ate those who
had no fire. By this time there were not many people left.

Then they went on some more.

“ncounter With A Glent Fish ~ Tenth Episod

0]

Finally the shaman instructed the people, "Tie your
legs with tree fiber aznd we will cross the river."
"Okay," the people respondeds.
Once again there was one who wouldn't I
;I'm ﬁot going to tie my legs," he seid. "I7
8

<
While the rest wrapved their legs with tree fiber, ths
other two didn'Z.

Th

Then when everyone crossed the river, the gient fish
used his fin-spine to punciure the legs of those who were not
wrapped. They died.

After that the people arrived at their journey's desti-



MY An Anteater Deceives A Jagusr -~ First Ipisode

Lon5 ago, a Jjaguar encountered an anteater with her
young child. The jaguar wanted to eat the young child.

"That are you doing here?" the jaguar asked the anteater.

"I'm not doing much of enything," came the response.

S50 the jaguar asked another question. "What do you eat?"

"I eat people,” the anteater answered. "I zlso eat bush
pigs and deer.”

"What do you eat?'" the anteater asked in return.

"I eat the same thing," responded the jaguar. "I eat
tapir, bush pigs, end deer. I eat everything."

Then the anteater said, "I want you to prove it. Let
me see your feces and I'11 let you see mine."

"Okay," the Jjaguar zgreed.

"Close your eyes," the anteater seid.

Then the Jjaguer closed his eyes and defecated. So did
the anteater. But the antester quickly exchanged feces with
the jaguar.

Then he said, "I am finished."

So the jaguar turned around and loocked at his feces.

"You don't really eat bush pigs,'" accused the anteater.
"I do though. Just lock at my feces. You can see plg helr."

"But you are different," the anteater said convincingl]
"You only eat ants.™

The Jjaguar stood back aghast end confused. [He
know he was belng tricked. "But I ate wild game before,™
he seaid disp lngWJ.

"Finelly the Jjesguar seid, "Well, maybe you are right.'

Then he went away.

And so0, the anteater saved her young child from the

Jaguar.

An Arrow Deceives The Jagusr - Second Zplsode

Next, the jeguar met en errow on the trsil. A hunter

had left it while hunting for black monkey.

"That are you doing?" the Jjaguar asked.

‘I’m v¢1t&nv hvre,' the arrow answered. "My owner went
t0o kill 2z monkey end left me here to wait for his return.”

Then the jaguar asked, "ihat do JOL gat?"

"I egt monkey meat, bush pigs, sh turkeys, grouse,
end tapir. I eat Jaguar, also,'" the arrow saild.

"If that is what you eat,” asked the jagusr, "how come
your leg is so thin? How come your mouth is so small?"

"You don't look strong," the Jaguer commented.

-

"But I am strong,'" the zrrow seid.

"How do jou kﬁll nonkeys?" the Jaguer zasked.
"I go righ hrough them,'" the azrrow snswered. '"And

nhow do you kill Vnem.’
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r said. Then he ran and

"I do it like this," the 2
big brench. After that,

J
jumped into a tree and ran along
he came back downe.

Then the arrow asked him, "How do you kill bush pigs?"

S0 the jeguar showed him. He ren zbout snepping at
small trees. When he returned, he szid, "I also eat people.”

"You better not try to kill my owner," the arrow said,
"or else I will have to kill you."

"You cennot kill me,'" the Jjagusr said. "You are not
strong."’

"But I am strong,' the arrow insisted.

"Then how do you kill monkey?" the Jaguar asked.

"7 do it like this," the arrow demonstrated. He shot
high in the air and fell back down.

"How do you kill bush pigs?" the Jagusr asked next.

"I do it like this," the arrow demonstrated once again.

"I can also kill you," the arrow said.

"You cannot kill me," the jaguar asrgued. ''You are not
strong enough because your leg is so skinny."

"But I am strong," the arrcw insisted.

"Then shoot me and let's see,”" the Jaguar saids

"Okey," the arrow said. "Go over thers."

"There?" the Jaguar asked.

"Over there a little bit," the arrow directed.

"Here?'" the Jjaguar asked.

"Yes," that's good," the arrcw said

Then the arrow shot the Jaguar in t
died,

Afterwards the arrow's owner returned and he told him
what had happened.

he shoulder and he

o~ . .

Spirits In The Water And Sky

monstrous snskes that are seen from time to time on the rivers.
Tolktales MIB-21 relate encounters the encestors had with

water svirits that appeared in humen shape from the depihs

these spirits still exist todsy and that they pose o threat

both ©to indivicdusls and to whole villages.



The WayZpl observe the elements closely. There are
times when the sky is friendly and beneficizl to man, and
times when, to the contirary, it threatens his very existence.
4 full moon lightens the darkened forest permitting visibility

and safety. But when there is no moon the people think the

e

creator-god is sleepings This permits sinister spirits to
roam free in the night and conduct thelr malevolent activities.
Stars mark the seasons and are helpful in signaling to the
community when they should cut their gardens and plant. But
flaming comets falling out of the sky are unpleasant omens

of sickness and deathe. Co00l breezes are refreshing to people
in humid tropical climates. But heavy winds in darkened

skys are a cause for apprehensicn and fear. The rain that
waters the crops and causes them to produce also floods the
villege and threatens to sweep away every inhabitant. Beauti-
ful skys that reflect security and times of happiness

often erupt in thunder and lightning that cause great anxiety.
Folktales M22-25 present the ancestors' concern for spirits
in the sky who are responsible for these changes.

ML18 A Woman's Tllicit Tove Affair - First Episode

Loeng agoy a man shot a water serpent when it made love
t0 his sister.

He asked his relatives,; "Who is making love to my
sister?®

"Is it you?" he asked arounde.

"No, " tThe cthers responded.

So he lay in walt to find out who it was.

Then a water serpent arrived.

"Is that who is making love to my sister?" he asked.

Then he shot 1t in the spine.

g
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Yater Servents Threaten The Village - Second Zpisode

TLater, the water serpent's mother and father apveared
end came to the one who had shot their son.

"Ye have come,'" they said, '"to get you."

"Oh,"™ the man responded.

"My son is sick," the mother explained.

The man tried to excuse himself. "I don't have &
shaman's spirit," he seid. "I can't cure your son."”

"You are a shamen,' she seid.

"No, I'm not," the man insisted.

"Come with us," the water serpents said.

"No,'" the man refused. "I will not go.™

But they took him with them to the river.

"Let's go," the water serpents said.

"I'm not going," the man insisted. YA big fish or an
electric eel will eat me."

Then one of the water serpents Jumped into the middle
of the river to show him. "What is going to eat me?" he
seid. "It will be the same with you. DNothing will eat you."

So the water serpents took him. They opened a door in
the middle of the river and descended on a ladder. The man
went &long bvehind.

"Come over here," the water serpents szid when they
arrived.

Then the man saw the water serpvent he had shot. He
was screaming with pein.

"Its okay now,' the parents scothed their child. ™"Ve

rought a shaman to meke you well."

The men sucked on the woundse.

The water serpents had collected an earthen pot full
of blood by now.

"If my child dies, I will turn this pot over," the
mother threatened. "Then the river will flood and the water
rise until 1t touches the sky and your people will all die.™

So the men pulled out the arrows. The water serpents
had not seen them. They just thought their son was sicke.

"Bring me some cotton,'" the man requested. Then he
closed up the arrow wounds with cotton.

After that the bleeding stopped. "I'm finished," the
man said.

"He will get well now,'" he promised. But he wes Jjust
lying.

After that, he returned home. The very next day, the
water serpent's body buoyed to the water's surface.

This 1s how a man killed a water serpent thet thresten-
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M1Q L Weter Servent Abducts A Household -~ Tirst Tpisode

Long ago, a water serpent abducted those who lived in
the home of a women who was menstruating one night. The peop
were not aware of what was happening.

Frag

During the night, a men got up to relieve himself.
"I'm going out to urinate,' he said.

As he ceme down from the house he fell into a2 hole that
the water serpent dug below the house. Suddenly, the entire
house collapsed and the water serpent took them away.

The place where the house wes turned to water.

Relztives Trv To Find Them - Second Zpisode

n the
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Later, other members of the village went out
forest to work on a trail one daye.

At the same time, two of the men whom the water serpent
had tzken came out of the water to kill monkeys. They began
to chase scme monkeys‘

Thelr grandfather heard the ruckus from
msking the trail.

”Who is causing all that disturbance?" he wondered. "I
will go see."

Then he ceme upon them end he watched as they stalked
the monkeys.

"Aren't those my grandchildren the water serpent took
away?" he asked. "I will go get them back."

Rut when he cezme out of hiding, they ran end jumped into

he weater. He welted in vain many days for them to come back

distence while

»

Fin llj, he returned home. He did not find them.
his is whet hsppened long 280 when a water serpent

took some people away. m%ey wen+ fo the bottom of the river
during a woman's menstruation pericd.

M20 A Water Serpent Swallows People On A Rock - First Zplsode

Long =g0, a monstrous water serpent ate peonle who
were camped on a rock. The others had gone off into the

foreste

The large water servent came out of the water on to
the rock where the pecvple were. Then meny smaller water
snzkes climbed over the serpent's body and bit the peovle.

After that the water serpent ate them.

Relatives Revenge Their Desth - Second Eplsode

Then the monstrous water serpent went away.

“Then the other peovle returned to camp, they asked,
"Whet vassed by?!

They follcwed the treil. Finally, they sencountsred thse
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large serpent and shot it with arrows. Z2ut it wouldn't die.
"Who 1s shooting me?'" the water sernent asked.
"You cennot kill me,'" the water serpent ssld foolishly,
'T can only die if I em shot with a certszin wood.m
30 the men prepared new arrows with this wood and shot
the serpent through the tail. Then the water serpent died.
He had eaten many veople.
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M21 An Tliicit Tove Affair With A Fish

Long ago, two women made lcve to a large fish that looke
+ - ’
£ap
(v

like a tapir.

The women took food to the fish. Then they sang until
the fish came to them. They took food to him all the time.

One day their brothers questioned thelr mother. "Where
do our sisters go all the time?®

"T don't know,!" she answered.

The brothers went to the river snd began to sing.
they did, the fish came to them. Then they knew.

After that, they returned to the village.

""Meke some manioc beer for us to drink," they asked
thelr sisters to divert thenm.

"Okay,'" they sald. They left to dig menioc for the
beer. VWhile they were gone, the brothers went to kill the

1
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They seng again. When the fish came, they killed it.
that they cut it uv.
Later, the giris returned.

"Your brothers killed a tapir," their mother told them.

"Good," they sald. They ate the meat their brothers
brought not knowing it wes their lover, the large fish.

Leter, they took some food and went to sing at the
river. But the fish didn't come. "Maybe he went hunting,"

they said.

SO0 they returned home and begen gr
tc meke beer. After they were finished,
seng. But the fish still did not come.

""Why doesn't he come?" they asked.

They became suspicious and began fo look around for

|
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ating the manioc
they went agsein and

signs of foul play. Then they spotied a smsll drop of blood
cn e leaf. "Did our brothers kill him?" they asked.

"Let's not stay here any longer," they decided. '"Let's
go out into the river."”

S0 they followed the trail of blood out into the river.
The blood had turned back into the large fish and they romved

and played in the water with him 211 afternoon.
Leter, their mother called to them, "Come homel™
But they didn't hear her and the large fish took thenm
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Long ago, two wonm
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n had a large fish for =z husband.
&
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M22 Darkness And Raein Threagten YVillases

We see the water serpent's spirit in the sky. The
water serpent c1¢c7cs the sun in the form of a reinbow. It
i1s the water serpen spirit that keeps the sun bright.

When a man ills a water serpent, its spirit goes us
into the sky and L1fe sky becomes dark wna rainy. The men
who kills one nmust chenge his name s0 the spirit will not
know who did it. Otherwise the man will come down with great
vein. His legs snd arms end head will hurt. The water in
the river will begin to rise and flood the village. This is
not good. That 1s why ncobody usually kills water serpents.

We only look a2t thems A person who kills one must contend
with the water serpent's spirit.

This i1s what heppened long ago when our ancestors
killed water serpents. So they warned use. That 1s why
know today.

@

M23% Thunder Is An Angrv Sheman -~ First Zpisode

Long a0, Thunder, who is called tung, went to 1ive in
the skye.

It happened when his brotheri-in-law left him and went
0 a danpe0

Thunder, who had two wives, told them, "Ve will go
later in the afternoon.’ Then he went tTo the garden to lie
in wait for & rodent to kill and eat.

The

younger of Thunder's wives complained, "I don't
like Thunder beczuse he is ugly end not handsome. He 1
poor znd doesn't have beadsy; cloth, or anything.™

Thunder's other wife didn't say a thing.

Later, Thunder returned from his hunt.

"Where 1s your sister?' he asked his wife,

"She went to the party with her brothers," she enswered.

"Ohy, she did," he answered ang ”l*j.

Then he seid, "Come, let me peel off your skin.' Thunder

was a great shamen. His first wife was 0ld and wrinkled.
But the one who head gone to the party was a2 young womans.
en he peeled of 'f her skin she became very preity.
Then he DeeLed his off end became Vp“y hendsomee.
After that he to 1 his wife, "MNow I will meke many
beadse' Then he made a pile 0f them. He made 2 belt, =
Jaguar skin, a feathered hesdpiece, and cloth.

"Teke this cloth and wrap it around you,'" he szid
"Take these beads and put them on."
She put the beads on her wri
her legs. Then she put many str~
n

After that Thunder put on hi tl;nés. He put on & new
loincloth and wrapped his arms completely in beads. He put
cthers zround his neck. Then he wrzapped a cotton belt zround



his weist and put on his feathered heszdpiece.

Now both of them were very beautiful.

e will go this afternoon,” he told her.

Thunder tock his war club when they went z=nd vlayed a
flute on the way.

The others at the party heerd him. "TupZ is coming,"
they celled to one znother.

Then he arrived yelling loudly.

3

b

'he others were awed. "TupZ is very handsome,' the
women szid. No one there could even be compared to him.
"Tuvd's wife 1s very besutiful," the men responded.
Then Thunder began to dance and drink.
It became dar
Thunder had a friend at the party. H

e told him, "Friend,
ern golng to go away. When I do, you cen hav

I e my war club."
"Ckays" his friend responded.
Thunder's arm began to shoot bolts of lightning. "Bring
a stone over here, my friend," he asked.

"Ckay," his friend answered. Then he brought i

Then Thunder shot bolts of lightning at the sto
it broke in pleces demonstrating his strength.

His brothers-in-law saw this power and asked, "Will
we have the same power when We go to war?"

""Maybe,!" Thunder responded. "I don't know." Thunde

was engry with them because they had tsken their sister, his
wife, to the party.

Then he searched for his younger wife. He continued to
shoot bolts of lightning while he danced. Finally, he found
her. '

In the darkness, there was much lightning. Suddenly,
Thunder killed his young wife. He split her back onmen with
his warclub. Then he went up into the sky.

His friend quickly grabbed the warclub. He was BNETY e

"You didn't like my friend!™ he yelled. '"Now he has
gonel He won't come back snymore. Nobody will be zble to
find him.™

Thunder Roars And ¥ills With Lightning - Second Zpisode

From that time on 1t thundered very loudly everyday in
the sky.

One day, a vowerful shaman went to look for Thunder.
"nen he came nesr, however, Thunder rosred and zte the sheman.

This sheman had a son who was still very small and
lived with his mother.

One day when 1t wss thundering, he asked his mother,
"Whet is that noise I glweys hear?!

"It's Thunder," she answered, "the one who zate your
fether.”

"Is that the truth, mother?’ he asked.

"7es," she responded.



"I am going to kill the one who ate my father,' he
seide "I will ki1l Thunder."

"You won't be sble to,'" his mother fu*ncd "Thunder is
very strong and arrows won't kill him. That's why he was
able to eat your father."

"I will kill him anyway, mother,'" he seid. "I'm a
Sheman.'

"O0keay," his mother ssid.

Then ne made a pile of specizl arrows with hard points.

He VOTd his mother, "I am going now." The shamsn's son
was still very younge. He hadn't grown up yet.

"Okay," she salid. Then she began to cry.

"I Thunder eats me, the skin of my head will fell back
to earth," he promised. "Then you will know whet happened.”
He cut down his house and destroved ite Then he went

uo 1nto the sky. Suddenly, he was gone.

He found Thunder sitting with his wife. She was sesrch-
ing for lice in his hair.

"Is this the one who ate my father?" the young boy asked
hinself.

"I will shoot him," he resolved.
but his arrow did not go into him. He
but his srrows did not penetrate.

After awhile, Thunder commented, '"Mosquitoes are biting
me all over." He began to scratch himsel? and turned around.

“hen Thunder turned the boy shot &t his eyes.

"What is blting me a1l over," Thunder complained.

Suddenlys he SDOtued the boy. Then Thunder roared and
shot a2 bolt of lightning, killing him. He ate the shamen's
SCn.

Thunder,

he
T end again
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But the skin of his head fell down to the earth. Then
his mother looked at it and said, "Thunder ate my child."

There were no more sheman. "That is why nobody was
able to kill Thunder,” our ancestors said.

M2L The Two-Headed Vulture Abducts A Man - First Tisode

Long ago, a man killed a tapir end left 1t in the jungle
for the vultures to eat. After that he made 2 hunting blind
lvaloya

Yhen the animel began to rot, he went and killed vul-
ures that fed on ite. He killed many vultures.

One day, while he sat waiting, = vulture with two
heads came down. It went near the tapir but didn't eat.

The man watched as the vulture looked zbout.

Then the wvulture begsn to ezt with one head. The other
head did not ezt.

"T am going to shoot 1t," the men said.

“hen he was sbout to shoot the vulture looked streai ight
at hinm, "Thy are you going to kill me, my grandson?"
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"Come with me instead to ny
two-heads sald.

The man came out of his hunting bli

Then the vulture-with-two-heads se
my necke'

”Okay,” the man responded.

The vulture took him and they f1

"Close your eyes, my grandson,'
heads said, "or you will fell."™

"When you hear a bird sing, you may ownen them," he said.

"Okay," the man responded.

Thée vulture took him to his village.
When they arrived, the vulture told his daughter, "Merry

him.!
"Okey," she salde.
So the man married the two-headed vulture's daughter.

Termites Help The Msn - Second Ipisode

Then the vulture-with-two-heads requested his daughter
t0 have her husband build him a house.

"Okay,'" she responded.

The man Went out to get hardwood posts for the house.
But they were so big that he couldn't carry them. 'hile he
pondered Whap t0o do a termite came up to him end asked,
"What are you dolng, ny grandson?™

"1 waent to Caf”J these hardwood posts but they are so
heavy I cantt pick them up,'" responded the man.

"Oh," the termite said. YLet me g0 get my relatives
and we will nelp yous
"Okay,!" the men sa

The uv‘mLte went and got his relstives. Then they
carved out the inside of the hardwood posts so that they
were not heavy anymore.

After that, the men took them and built t
he tied leaves and made a roocf. He finished t!
efterncon.

Then he told his wife, "I finished your father's house."

"Good,'" she said.

house. Then
house that

jny b‘
D

(0]

A Bush Spirdit VWarns He Will Be Zaten - Third Zpisode

After that the two~headed vuliure reguested, "Have your
husbend catch a fish for me to eat."”

"Ckey," his dsughter said.

Sc the man went out. BRBut he just ztood there looking
at the water,

Then sn Ayz bush spirit, called vasl, came up to hinm.
"That zre you dolng, my grandson,' he a%“@d.

"I want to catch a fish,' the man vecbona de

"Ohy' he answerec. "The vulture-with-two-heads i35 going



to eat you, my grendson,' the bush spirit warned.

"I will throw the water out of the creek for you so
you can catch your fish,' the bush spirit continued.

The spirit threw all the water out so the man could
catch the fish.

Then he took 1t to his wife and said, "I brought one.”

- v

Pigeons VWarn He Will Be

d

Daten - Fourth Lpisode

i

Next the two~headed wvulture reguested, "Have your
husband carve = stocl so 1 cen sit on it.™

"Okay," his daughter responded.

"20 she told her husband, "My father wants you to make =
stool for him."

"Okays" he szid.

When he went out into the forest a bird came to him.
"hat 2re you doing, my grandson?' the bird asked.

"I am going to make a stool," he sald, '"but I don't
know how to do it."

"Let me cut the right wood for you,'" the bird seid.
Then the bird fellcd a certain free.

The man carved the wood. But he couldn't do it righte.

Then some plgeons came up tTO0 him and asked, "Vhat are
you doilng, my grandson?"

"I am meking a stool for the two-headed vuliure to
ons" he respcnded.

"Oh," the pigeons answered. '"The vuliure-with-two-heads
is going to eat you," they warned.

it

0]

"TLet us make the stool for you," the pigeons salid.
They made the stool right away. They made it look Just

1ike the vulture-with-two-heads.

"Take 1t to him," the birds said afterwards. "Put it
down nezar him and then run awey," the pigeons cautioned.

The vulture was at his house.

The pigeons told the nman, "We will wasit for you here,
ny grandson.”

30 the man took the stool to his wife. 'Here is the

stool," he said, "for your father to sit on.n
"Ckay," she responded.

™4 - 7 l g - s Tam S
Pigeons Helv The Men Iiscene - Fifth Episcde

3 1 Eag

She told her father, 'lMy husband is t”ylﬂb your patlence,
father. Look! He made the stool 1ook just like you."

"hy?" her father asked. Then he took down his arrows
in ngcr aﬂd prepared to kill the man.

d run away. He returned to t
€ @y granaoon,” the pigeons
d of the ”lTGOn s ckowWikr
rth. They landed right in the middle



trzll to the village.

Then the pigeons warned the man, "Je rescued you, my
grandson. From now on we will live herv. So don't you shoot
use '

"Qksy," the men promised.

AFter that the men told his reletives what happened,

"T saw a2 vulture with two heads and he zlmost ate me. But
I escgped end pigeons brought me back."

This is what happened long ago when a vulture with two

heads took a man awaye.

"hen the wind blows hard, there i1s sickness in the alr.
The wind brings the sickness. That is why we sit in our
hammocks and don't walk ebout. A herd wind can bring sudden
deathe.

The wind brings vomiting, fever, and headaches. It
brings every ilmagineble disease. Bul you cennot see the
sicknesse. It also brincs bush spirits. You cennot see the
bush spirits either. obodv sees them come. But we know
they are around because peoglv are getting sick. “When the
spirits stay in the village, we dio

Hard winds cause the wa oer serpent's spirit to come and
bring sickness, too. That is why nobody likes a hard winde.

Sunmary

In the forest today, WayZpi go out of their way to asvoild

through the orsl history related by thelr ancestors. They
2void sreas that are thickly matted and inhospitable in the

jungle. Repids and bends in rivers where the waters run

B

bring sickness and deaths. TUnexplaineble noises outside

)
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Spirits thet inhebit the world influence WeyZpi vatterns
of living and thought in the present even as in centuries
vast. IFolktales ML fo M25 present =z metaphor of everyday
life for the WeySpi. In other words, the imagery of spirits
in the environment provides the people with 2 routine for
dey-to-day subsistence in a world where they are constantly
at odds with pesky insectis, cunning reptiles, vicious mammals,
haezardous plents, voracious objecis, and the perilous ele-
ments. Continual conflict persists between culiure and nature.

The apperent structure of WayZpi folktales regarding
spiriis is first isolated to reveal a natursal vattern of
cdevelopment. DPropp (1968:16-24) refers to the sequential-
linear action of a folktale thet dezls with the apvarent
structural content of the text zlone. Generally speaking,

the syntegmatic spproach tends to be both empiricel and in-

ductive, and its resultant analysis can be replicated. C(lear-
ly, this type of structursl znelysis is not an end in itself.
Rather it is 2 beginning. It provides z useful technigue o1

cescriptive ethnograsphy inasmuch as it lay
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toristic text. But the form must ulti-

ure in which 1t is found. in

t

metely be related to the cul
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this sense, Provv's study is only a first stexr.

Propp's basic corpus of materizl consisted of 100
Russlan folktseles. He found that they all had e similar
sequence of functions which he referred to es the gensral
morphology of Russian folktales. The word 'morphology!
means the study of forms. In botany, the term 'morphology!
means the study of the component parts of a2 plant, of their
relationship to each other snd the whole -- in other words,
the study of a2 plant's siructure. Propp esked, "What about
a2 'morphology of the folktale'?" He believed 1t was possible
to meke an examinstion of the forms of a tele which would

5

be as exact as the morphology of organic formsastions.

But what methods could achleve an accuraste descrintion

of the tale? He found that by comparing events in the tales
iy o

t
that both constants aznd variables were presented. The main
characters (as well as the attributes of each) changed, but

neither their actions nor functions changed although the

o

actuel means of thelr reslizstion varied. From this he

concluded that tales often attribvute identicsel actions %o

Q

various cheracters. This made possible the study of teles

N

hose involved. Then he deter-
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ales. He concluded that
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the recurrent constants of
the number of functions was extremely small, whereas the

numter of characters could be extremely large. This ex-

o9
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lazined the two-fold quelity of the teles: their amazing
multiformity, vpicturesqueness, color and, on the othe:
hand, their no less striking uniformity, their repitition.

Thus the functions of the mein charscters were basic

by

components of the teles, and must first of all be extracted.

I~
=

order to extract the functions they must be defined. De-
finition vroceeded from two points of view. Definition of
e function wes first of 211 described in the form of & noun
expressing an action. Secondly, the action could not be

defined apart from its place in the course of narration.

This meant that the meaning which & given function had in

Hh
las

the course of the action had to be considered (Propy 1968:21).
Thege observations are briefly formulated in the follow-
ing menner:

1. The functions of the characters serve as stable,

-

constant elements in a tale, dependent of how and by whom

they ere fulfilled. They constitute the fundemental com-

ponents of &

Y]
{
e

2. The number of functions known to the tale is limited.
%2, The sequence of functions is alwsys identical.

He concluded by saying tales with identical functions
could be considered as belongling to cne type. Identical
functions were interpreted in the following manner: 17 he
designated with the letter A =z function encountered every-
where in first position, end similarly designated with the

he function which (if i%f was at =211 present) slweys
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followed 4, then 211 functions known to the tale would
arrenge themselves within a single teles. Tales of one type
revolved around & single exis.

In this anelysis, I attempt to delineate the functions

of Tay8pi folkteles in a similar fashion to describe their

still exists from oral traditions which is reflected in thel
comments and by their actions. Certain descrivtive refer-
ences are from texts not included in this paper. Folk-

tales 0f the svirit world form a type with a regular linear
Iy i =

il

[ua

seguence of acts that permit a progressive development o

the story to unfcld in a manner that is tyvicel of spirit
encounters. The sequence of the teles is neerly elways
identical although the experiences described vary consider-
ebly. The continuity of action reinforces a pattern that
is estsblished which presents e continuel cycle of conflict.
A number of texts have seversl episodes. Iplsodes which

follow the initial beginning of a tale are introduced by

2 lineal time sequence. The six developmentsl functions

f_.J
[

that cheracterize folktales ML-M25 are presented in chert
The =ctions of the charascters are described within each

function.

M
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CHART I
TUNCTIONS OF SPIRIT FOLKTALZLS

1, Mythical Time Introduction

2. TInitisl Setting In The Invironment

3, Tncounter Between Ancestors And Spirits

Le Obstacle To Zurmount

5. 3scape Or Sevaration

6. Tinal Comment

l. Mythicel Time Introduction

The texts focus on conflicts that result 1n en-
counters between the cultural world of the WeyZpl and the
natursl world of spirits with whom the people continue tO
share a common environment. 1In each case, the tales begin
"Long 2g0 - o o This 1s a convention way of transcending
linesr time that marks ordinary temporsl duration of daily
1ife., The folktales describe a set of events thal occurred
in the distant vast between WayZpi ancestors and splrits,
but which at the same time are linked to the present to de-
*ine why life is as it i1s. Zliade (1659:66-113) writes
that the events of myth take place in 'sacred tin which
§iffers from our irreversible, linear time in everydey liv-
ing. One essentlal difference between these two quelities
07 time is that sacred time by its very nature is reversible
in the sense that vroperly spesking it is primordisl mythicel
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time made pressent. It reactuslizes events that tock nlace
7 L b T ~ —- e
in the mythiceal vast, 'in the beginning'. Hence sacred time

the WeyZpi, tales told of ancestors who encountered spirits

teles are ontological and have egusl meaning today. Tronm
them the neople are reminded that demonstrations in the vast

zre but manifestations of present dey realitv,
s i

2o Initial Setting In The Tnvironment
The WayZpi must leave their homes and village end go

e natural environment t0 obteln food and other
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resources that sustein life. They believe spirits leszve

thelir dwellings from holes in the earth, water, and sky to
procure 1ood and act as gusrdians of the natural surround-
ings.

Geographicelly, the territory in which they live vre-
sents a mixture of lowlands flocoded during the rainy season,

dry grasslends with scattered trees, dense rsin-forest vege-

On the western extreme, mountains run for many kilometers

in en east-west direction snd atiein sn elevation of nearly

division between streams thet flow north into the Atlantic
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The longest and most sinuous river is the Jari, with
and upper branches draining the south side

of the Tumuc~Fumac mountains in a course some 800 kilometers

long. Only the lower 150 kilometers are free of rapids and

fells. This waterway has been one of the main routes of

iy

transoortation and communication for the Wey2Zpi. The Jari

river penetrates th

0]

thickest forest of the entire ferritory,
mmbroken by savannas end uplands, with 2 heavy eguetoriel
rein-forest vegetation, interspersed with occesional grassy
savenzs doited with trees.

It was along this river znd asrea that Sarapd located

he told how VayZpi ancestors encountered spirits they be-

lieve still live everywhere zbout them. He iniroduced each

folktale with en initial setting in which ancestors and
splrits encountered one another in these natural surround-

ings while occupled in delly activities. Meetings cccurred
out in the gardens Jjust outside the village (ML), on many

occasions while traveling in the forest in genersl (M
M11, ML3, ML6-17), elong trails that were marked clearly

from everydey use (ML, ML9, M20, M2L), at campsites where

encountered who dwelt in the sky (M22-25), who were seen
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gulse of humans (MIC, ML1l, MLL-15

journeys to bush spirits' dwellings (M6, M7, MLO-12).

% sncounters Between Ancestors And Svirits

Ancestors encountered threatening spirits in the natural

environment when they left the relative security of their

homes and village. Most encounters were cherged with a
direct or implied sense of animosity end fear. This theme

is basgic to WeyZpi living today even though they belisve

some spirits are good and assist peopnle. The tales vrovide
vortraits of the unususl features of spirit cherascters that
terrified ancestors who were victims of their malicious
Enger.

There were AyZ who are shadowy bush spirits that come

from dead bodies of humans, animals, birds, fish, and others
that have different origins and assume grotesgue forms
(M1-9, M2, M2L); next, there were terrible bush spirits

hat inhabit objects znd assume humsn shapes snd znimsls
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Spirits described in the tales vossesssed peculiar
zttrivutes. For example, when bdoush spirits casptursd ances-
tors they enlearged the ears to look like thelrs, or the

agina 1f it was a young girl (M3) because the venis of a

jay

male spirit was long (MlL). Bush spirits were uzly and had
warts all over thelr bodies (M6). They thought intestinal

gas was & pleasant odor. UWater serpentis were sttracted to
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the smell of mensirusting women who bathed in th
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(M19). Some AyZE bush spirits had sharp srms the
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ground end razor-like legs that cut through hammocks (M7,

M3), others hed sviked noses, enlarged esrs, bright blue
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heiry bodies (M3, ML2). One sk;
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sush pig jaguars, rcdent jaguars, monkey Jaguars, bird Jjegusar
snd others. The WeyZpl say thelr encestors killed t
ugly enimel svirits because they wers slweys attacking thenm.

UayZpi who disobey prohibitions todey teke chence cof be-

[

coming jaguar spirits (M2) like thelr ancestors long 2g0, Or

Eal

of assuming other forms as occurred in ML3 when a woman and
her child beceme monkeys. hole households were adopted by
serpents who lived under water in MLY.

TeyZpi ancestors encountered spirits end were often
temnted to have sex with them. This turned out bad: the

..'

vagina of some female spirits was large and helry, and the

pubic area was crawling with stinging ants (M5); one spirit
ate = womaen he was carressing (M10); other roasted his

¢

humen wite (MLl); =z jaguar men cesused a woman to bleed 0O

death (MLL); a frog woman stretched her lover's penis to an

smorous encounter with a water serpent (MLE-19);
tors were influenced to forsske their own kin end to live

vith spirit lovers (321); end one men was forced to encange:

3 £ ol R« ] = b = EN e 3
pis 1ife fulfilling obligations to a spiriti whdse caugnter
e hed +alcery =S Y et oo T\/;'Z’ \ TUANvre-r T -~ s 1
ne nat Tagen 1N maryrlage Vit j e However, gaeman zre Suip-



chiid (ML), when the water serpentis were offended (}M22), and

vrovided a sinister force arrasyed agszinst them thet continues

At night the spirits wendered end prowled in the dark.
2

They attacked those they encountered (ML, MO-10, MLZ2, ML5-16,

¥M6=-7, MO=-12, MlL, ML6, M20, M23-2L). Thesy sent sickness,
heavy winds, floods, shot lightning bolts, and roared in the
sky terrorizing the inhebitants of villages (ML, M22-23, M¥25).
The spilrits controlled objects such as trees which kidnapped
péop*e (}16), poisonous vines which disorientated them (ML6),
arrows that could kill on thelr own vower (ML7), ovens theat
zte human flesh (Ml6), and the elements which overshadowed

the world the encestors lived in (M22-23, 125).




where they feasted on the ancestors end used thelr bones
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nla the yupsrs (ML2) cut people's
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heads off and cooked them to eat; tupe (M23) killed with
bolts of lightning; and tutuvere (M24) svirits grew large
and crested vanic. The ancestors retaliasted snd tried to
%11l them before they themselves were killed (M4, M7-10,

2, M13, M20-21, M23). But some could not be killed (MLL,
M23). In ML7, two episodes provide anelogies of conflict
in the forest. The Jaguar is the powerful villgin that is
encountered and must be overcome by the ingenuity of more
vulnerable animsals and objects who represent the zsncestors
and vrove themselves capable of outwitting thelr zdversary

in difficult situastions. 30 must WayZoi today.

L, Obstacle To Surmount

Tnsuing conflicts presented obstacles in 1ife thet had
to be surmounted if the ancestors were to return home safely.
g =2n encounter, e paltern developed where it wsas
usuelly up to humen ingenuity to find a way out of 2 diffi-

cult situstion end overcome spirit ovposition thest had been

met with. In many instances, the spirits were deceived. In
others, the ancestors were zided by quickly devised plans

of action, or by scome other mediating force, i.e., shemanis-
tic power or good spirits. Sometimes, however, they were

overcome when svirits used thelr own devious tricks ageinst
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hese events will hepvpen todey. Thet
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is why they believe the spirits v»ose such a threat to ihen.
Cbstacles included disabilities caused by sickness.

Tevers, colds, vneumonia, diarrhes, smallvox, and coughs

were some incapaciteting illnesses sent by svirits (ML).

"That's why we have pneumonisz,'" the ancestors said. Sexusl
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ions with a spirit csused a man's testicles to swell so
that he could herdly walk (M5). If & men killed = water
serpent the sky became dsrk and rziny. His whole body

began to hurt and the river flooded and destroyed his village
M22). Heavi winds brought vomiting, fever, headaches, and
every imeginable disease. Thet is becsuse they brought

bush spirits who caused these sicknesses (M25). Other
Obstacles included sbduction by spirits who took encestors
away to be killed and eaten. A person's life was in constant
jeopardy by malicious spirits intent on cannibelistic feasts
(MZ-L, M6-12, M16-17, M20-21). Rig tepulfii bush spirits wait-
ed on village trails to trap people. ‘hen an ancestor
returned to the village the spirits grsbbed him =nd bit

the unlucky person all over to kill him.

To overcome the incessant difficuliies presente
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spirit world, WayZpl ancestors developed = finesse for de-
ceiving thelr supernatursl opponenis. If 2 men was accosted
in a tree blind by & bush spirit he might try to satisfy

the spirit's insastisble sppetite by feeding him birds he

had shot to deter the spirit from eating him. Then he would

turn the spirit's attention to getting down from the tszl
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by dering him to jumv. The dull minded spirit jumped

(o8

end
died permitting the man to escape. In MY, 2 man was trapped
by a fesrsome sharp-srmed bush spirit who wanted to eat him.
But the man offered him vieces of meat from a monkey he
killed instead. 'hen it was all gone, he deceived the spirit
into reclproceting his hospitelity. The spirit cut his
hesrt out like the man did with the monkey. In so doing,

he died and the man escaped. On another occasion a captured
ancestor played dead until the spirit finished carrying him
t0 his villege and set him down. Then the ceptive got up
and ran away. In M6, a2 captive crawled up into a tree and
hid until the search for him was over.

Sulckly devised plans of action enebled others to outwit
simple spirits and counter their threat to ancestrzl life.
When severel children were asbducted and easten, the lone
survivor planned an escepe by saving food scraps to nourish
him on a2 long journey home (M3). On numerous occasions,

elatives of deceased victims illiiminated threatening splrits
by going out together to burn them in great bonfires (17,

MLO). 'Then one sncestor encountered a bush spirit with =

"5
s

vrized axe,; he asked to borrow it. The bush spirit wouldn
vert with it, so the man asked just to look =t it. Then

purposely dropped it into the water. He t0ld the svirit ths



letting it drop on his would-be-killers. They fell to the
ground and died. ‘hen yuvaera killed an ancestor's older
brother (MLZ2) the younger man resolved to follow this mena-

)

cing threat into an underground dwelling snd killed him with
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Shemens meinteined a powerful influence 1n the community

beczuse they were able t0 mediate between the ancestors and

hemens who went out to confront this sullen enemv in ftheir

renpege of fury end destruction. The sheamens countered
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to their dwelling where they imprisoned the spirits forever.

In M16, other shamasns led zny peovnle through & vast forsst
on & long journey. They used their knowledge and skills to

them in the dense surroundings. Giant trees, monkeys, frogs
ovens, beetles, fireflys, and fish abducted, killed, and ate
those who disobeyed thelr instructions. The rest srrived
safely.

Some spirits intervened to help the asncestors in their
fight for survival. One gave & man a speclal arrow that
always fell on wild geme in the forest. This ancestor
beceme a great hunter. Another spirit encountered a men in
great pain aznd told him how to remedy his soreness (}¥5).

In other tales spirits brought fire to help ancestors cook

thelr food. Good spirits werned the ancestors of impending
danger and gave them assistance in their daily occuvetions.
They taught the ancestors how to make gardens by cutting

forest and how to burn the dried brush and logs
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afterwards. They instructed the ancestors on how to catch

mites helved One men bulld 2 home from
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heavy ironwood nosts. A bush spirit warned the same men of

imnending danger, he would be eecten by & two-headed vulture.
Th pigeons helved the men verform tasks for the two-headed

todsy when rain-heavy, charcoal clouds hemorrhege in serie,
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serial explosions of segvw-toothed lightning and reverberating
thunder. Then a men tekes his longbow out into the village
center and sets the toucan's besk on top. This action pre-
vents the imminent death of those in the village by warding
off the threatening elements. The WayZpi explain that the
toucan is the thunder's friend. He tells the thunder, "You
are scaring my children." Then the thunder goes away. Other-
wise 1t would kill everyone.

In spite of the mediating influence of human ingenuity
by deception and quickly devised plans of action, shamanistic

o

power znd magic, and the assistance of good spirits, power-

=

ul spirits overcame the ancestors on numerous occasions.
The threat posed by spirits today is enhanced by fearful
accounts that are related of the ancestors in past encoun-
ters. Waydpl believe the seme things can happen now in the
present. Thelr children may still be taeken far away to ugly
spirit dwellings (M15) to be killed and eaten (M3). Whole
households may still be abducted by water servents (M19).
Individuals can be tempted to run awsy and live with spirits
whose influence they come under (M21). Men and women cen be
subdued by the superior strength of spirits they encounter
(M6), surprised and attacked in the night (ML0), cut down
with strange weapons (ML2), or tsken away into the sky to

be eaten (M2L). Others who fall victim may be eaten in the
forest where the spirits can shoot and kill them (ML) or trap

them s0 they cannot get away (M8). GIntire villages may be
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massacred and devoured (M4), hunting parties killed =t camp-
sites (M7), or consumed by monstrous spirits who surprise
them (M20). Spirits may still enter villages because they
look like humans and be accepted for a period of time until

their malicious nature 1s revealed once again in acts of

incomprehensible terror. Totitasere ate the inner organs of
a living pregnant woman and took her unborn child away (MLO).
Wure Kaori unmercifully buried alive his human relatives,
barbecued his screaming wife over a campfire, tricked the
mother into eating her own daughter, and trapped men who
were sent out to epprehend him. They were eaten in a village
strewn with human bones (Mll). A Jaguar man penetrated =
woman's vagina and she bled to death (MiLL). Water serpents
threatened to raise river waters to flood villages and

sweep the ancestors away in watery graves (ML8, M22). Bolts
of lightning toppled trees that crippled people or destroyed
them outright (M23). Heavy winds caused homes to collapse
on thelr occupants and brought sickness that destroyed the
inhabitents of villages leaving survivors remorseful, des-
pondent, end apathetic (M25). Those who made long journeys
often became victims to the predatory nature of malicious

spirits (M16-17). And this is how the WeyZpi imagine 11
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today. The vivid reglity of orzsl traditions can mske life

& living nightimare on many occasions in the ovppressive isola-

tion of the dense jungle that encompasses their honmes.



5. Fscape Or Separstion

In meny instances, the tales relate that the obstacle
of interference into the ancestor's mode of existence was
surmounted, they were not overcome, aznd a way of escape was
made from encounters with spirits. The man, woman, or child
involved was able to separate from the encounter and return
home. The Waydpl say that is why there are still people

living today. On the successful ventures that are mentioned

Iy

the spirits were either run off or killed, imprisoned in
thelr own dwellings, or avoided to escape their overpowering
influence.

Manners of escape are numerous. Sometimes the spirits
ran away. On other occasions the people did. The men who

stole one bush spirit’s roasted meat first prompted the
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spirit to show them his prowess and speed by running to
mountaine. That gave them time to take his food and run
away. In M3, the sole survivor of a spirit abduction meanaged
t0 run away and travel many days on a forest treil back to
his village. Another man was taken captive while swimming
underwater and playing with a bush spirit's fishhook. When
the bush spirit brought him to the surface he pretended he
was dead until the spirit set him down in his dwelling. Then
the man got up and ran away. A similar episode occurred when
& man insulted an ugly bush spirit and was knocked over the
head. The bush spirit carried him to his dwelling and left

him for ezn old women to come and vprepare to eat. The men
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pretended he was dead until the spirit left. Then he crawlec
out of the backpack he was tied-up in and put firewood in his
vlace. The 0ld woman became very angry when she couldn't
find the man. S0 she killed the ugly bush spirit and ate
him instead. Then the man ran away (M6). Vhen pigeons warn-
ed ancther man a two-headed vulture wanted to eat him he ran
away and they flew him to safety (M24). Once a shaman
crawled into a hollow log to escape spirits who were pursuling
hime. The bush spirits sent a turtle into the log to drive
the man out. But the man grabbed the turtle and szt on it.
Then the bush spirits sent a deer in and the man cut its
throat. The deer screamed and frightened the bush spirits
away. On another occasion a man frightened a bush spirit who
was looking at his reflection in the water. He told the bush
spirit there were many monsters in the water. Then he placed
his fingers just above the bush spirit's reflected head to
look like hornse. When the bush spirit saw them he screamed
and ran away.

The ancestors killed the bush spirits whenever they
were able. When one bush spirit chased men who stole his

roasted meat he ran into 2 tree with his lon
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and was stuck fast. S0 the men returned and beat him to
death. When spirits came upon ancestors collecting fruit
in the jungle they told the spirits they were eating the
testls of their testicles. The spirits decided they wanted

to eat their festicles toc and set them on a fellen log to
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be cracked and opened. Then the ancestors hit them with a
stick and killed the spirits. Similar instances ogccurred
in other encounters. Spirits smelled intestinal gas and
asked & men how they could make 1t. He punctured their
bowels with a long sharp tooth and they bled to death. When

spirits encountered another man whose halr was all painted

]

ed for a party they asked him to paint thelr hair. Instead,
he scalped them and left thelr heads covered with blocd. On
another occasion a shaman became very strong by rubbing a
powerful medicine over his body. This enabled him to go out
and kill many spirits in the forest. On numerous occasions
relatives were notified in the tales of spirits who had
killed close kin. Then they went out to avenge their deaths
and rid the surrounding environment of thelr menacing threats.
The assoclation and assistance of friends and relatives
enabled the ancestors to escape from numerous hardships and
dangers. For example, in M7, sisters took their relatives
to the hollow tree dwelling of a2 bush spirit who killed
their brothers. They burned them out. In MIO, a young
sister hurried to her brothers who were attending a party

in ancther village and described the gruesome death of their

older sister by a bush spirit. They found the bush spirit's

<t

¢welling end burned him out. In MLZ2, a younger brother

killed a bush spir
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with the spirits own weapon because
he killed his older brother. Finally, in M20, relatives

killed a monstrous water serrent with specizl arrows becsuse
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the serpent ate others in their hunting party.

In ML, the story tells how shamans got rid of tamoko
spirits who went zbout killing people everywhere. They
confronted these dangerous spirits who had already massacred
several villages and subdued them. The spirits submitted
to their authority and permitfed themselves to be disarmed.
Then the shamans led them meekly back to their place of habi-
tation located at the bottom of a large hole in a rock out
in the middle of a river. The shamans ordered them into the
hole and then imprisoned them by closing it with a large
rock. The spirits never returned and no longer exist today.

People who conduct themselves properly according to
expected norms of society do not violate prohibitions that
can bring herm to them and the entire community. As a result,
some persons are able to avold threatening spirit influences
and return home safely when they go out into the surrounding
environment. Those who disobey, however, suffer the con-
sequences 0f their actions. In the tales, when illicit
love affairs were conducted between ancestors and spirits,
vain (M5) and death resulted (MLO-11, MlL). Human life
wes threatened (Mi8, M2L4) and pecvple became like the spirits
(ML3, M21l). When ancestors traveled near certain caves

they began 10 go crazy and learned to avold these areas

because bush spirits inhebited them. Life was filled wit!

restrictions that were meant to protect 1ife from spirit

dominetion. At childbirth, both parents remeined in their
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hemmocks, fasted, and obsteined from all labor. A mother
rested until she quit hemorrheging end then resumed her normal

activities. But the father, who was regarded as the imparter

-1y

of 1life, was supposed to remain in his hammock (M2) because

a powerful bond existed between him and his child. He must

(]

refrain from activities thought harmful to the child by mak-
ing every attempt to assure its well-being. Toc disobey and
not observe certain restrictions would place not only the
child but the whole community in danger. If a new father be-
gan to work hard at this time they believed his wife would
come down sick. If he went hunting his child began to scream
eand crye The new father risked encounters with spirits if

he disobeyeda He might even become oOne. Bresking social
prohibitions interfered with the development of the child and
resulted in sickness and death. The newborn would grow to

be weak, cowardly, Or incapable of bringing home game later on.

%

Fulfillment of the imposed requirements was meant to insure
healthy, strong, and capable children. That is why

femily and friends brought food and gave help and assis-
tance at such a time. By obeying summary prohibitions the

narents and community avoided exposing themselves to danger

n

orevalent in the surrounding environment from the supernatural
world and assured the well-being 0f a child who would become

a person whose prowess and cCapacity as an individual essiste

o,

the whole villege. The vigilance and obligaticons performed

1ibitions resulted in the continued conser-
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vation of the community end reinforced customs of conduct
that guaranteed binding solidarity in the face of the dis-

rupting influences of the spirit world.

£. Final Statement

4 final statement is often made at the end of each
folktzle that explains why life is as it is today, why
encestors and splrits lived separately (ML), why so many
people died long ago (M2), why others are still alive (M),
why black monkeys are people (ML3), why children are not left
alone (ML5), and why nobody likes a wind storm (M25). The
stories relate what happened to ancestors long ago to re-
mind those living today of the possible dengers they may
encounter (M22) and how to effectively counterattack in =
threatening situation. Ancestors who were abducted found
a way to escape (M3, M6). Those who were trapped found a
way to flee (M8). So can WayZpi today. The tales wearn
Wayapl today that spirits who ate their ancestors may still
eat them (MLO), that persons who attempt to have sexual
lisisons with spirits they encounter will suffer as their

eancestors did in the past (MLL, M21), and that women who
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bat carelessly in river waters during their menstrusal Der-
i1ods may still be abducted by water serpents (ML9).

Other tales conclude with comments that connect them to
other episodes. In M5, a man who had sex with a hairy bush

spirit commented, "I'm going to die." In the follcwing
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episode he was cured. In M7, a sharp-armed bush spirit
massacred a hunting party and commented, "The wasps will

eat your blood." He wzs killed in the next episode. 1In

M1O, o woman watched =z bush spirit kill her older sister and
commented, "What kind of monster is this?" He was killed

in the following episode. In M23, & shaman went away to
live in the sky and his friend lamented tc others around,
"Why don't you like him?' The sheman, tupz, roared end kill-
Tt

ed ancestors in the episode which came r. In M2L, sever-

®

W

21 episodes conclude with different comments: "I have finish-

ed bullding your father's house', "I have caught a fish for

your father', and "I have carved a stool for your father".

In the final episode of this tale, the man who performed

these duties esceped and fled his bondage to a2 sky spirit.
Summary statements conclude the rest of the folktzles

and relate how ancestors observed a bush spirit die (M7),

how an anteater saved her child (M17), how 2 man killed a

water serpent (M18), how water serpents ate = party of people

(M20), and how the shaman Thunder escaped death by other

shemans (M23).

Summary
Hayapi folktales of spirits of long ago zare often 2
cruel, though scmetimes witty, exploraticn of the relationship
between the cultural world of the WayZpi today and the ne-

tural environment of meny spirits they believe still exist.
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Zach tele 1s reduced to six functions (see the appendix for
2 summary Of the linear-sequence in each tale). They begin
with a mythical time introduction, followed by an intitial
setting in the environment, an encounter between ancestors
and spirits, an obstacle to surmount, an escape, and con-
clusion. In most instances, the functions are understood as
en act of the characters defined from the point of view of
their significence for the course of the action (Propp 1968:
21).

A continuous cycle of conflict (see Figure 1) became
apparent in the tales during which the ancestors quest for
food and materisl necessities drew them out into the ponder-
ous surroundings that encircled them to obtain sustensnce
that provided life for their families and community. The
hilly, virgin, equatorial rain forest vegetation was thick
end immense standing undisturbed in its natursl state. Dense
thickets of heavy undergrowth and tangled vines flourished
along the benks of the water ways. The ancestors were isola-
ted completely in this vast creation in which the jaguar
reigned supreme on land, the water serpent in the rivers,
and in which the elements passed overhead in tempestuous fury.
They envisioned many spirits who lived in the surrounding
natural habitat procuring food and reeking vengence on those
who committed offenses against them. Powerful spirits enhe-
bited the whole environment and threstened their frail human

endeavors. Many dangers existed. Vet leaving the security



76

1OTTIUOD JO ©TOLD °T 8JandTi

Kepoy 9JTT shexraod °9

owoy N

uanjed pue odeose

POTTTE IO
01 Kxq saojseouy  °G

JJo una aJe s94TITAS

1UNOWINS 01 S87TorR1SqO UT
g1 Insed 319TTIU0O Jurnsuy

weyl jsurede

P31 TWWOD

S88U8JJ0

ystund pue

pooy sansoad 03

SIUTTTOMDP JTY]
oARST S3TJITdS °2

8JTT uTRlSNS

IRY) S82JIN0S8d

ure3qo o9

ofe TITA 81}
aAEDT 8J03800Uy  °¢

LA
i

JUSWUOATAUS TeJNjeu oyl Ul $1TITds FUuTUeleeIY) JI9]UN0OUS SJI03S20UY J9

ofe FuoT JO aWTl TeOTUILW °T



0f the village the ancestors had to go out into this inhos-
pitable world. Ensuing conflicts between the ancestors and
spirits were inevitable but necessary if the people were to
Obtain the provisions they needed. Otherwlise they had to do
without and starve. After foraging in the jungle, the an-
cestors returned to the safety of community 1life until the
next time i1t was necessary to go out. The village provided

a haven from the many dengers in the world. Group solidarity
afforded by community life reinforced their capacity to endure
a never ending struggle between culture and nature.

These oral traditions portray life today and give mean-
ingful expression to the WayZpi's mode of living in the pre-
sent. IElders interpret oral traditions. As instructors and
counselors of the WayZpi they are in a position to enforce
tribel standards and prohibitions which if disregarded the§
believe will bring celamity on the whole village in an envi-
ronnent rife with supernatural forces that threaten their
existence. Survival in a forest community depends on a rigid
conformity to customs established by the ancestors who under-
stood everything end passed this informazstion on to their

descendantse



CHAPTER IV
ANALYSIS OF THE UNDERLYING STRUCTUREL

The spirit folktales have been analyzed according to the
spparent chronological structure of the texts. This syntag-
matic structursel analysis looks at the consciously expressed
cultursl pattern. I now attempt = paradigmatic structural
anzlysis according to a methodology proposed by Lévi-Strauss
(1967:202-228; Leach 1967:1-47).

Tarly intellectual orientation that influenced Lévi~
Strauss' thoughts ceme from the science of geology and the
writings of Sigmund Freud and Karl Marx, all three of which
demonstrated that understanding consists in reducing one
type of reality to enother. Irom this he learned to draw
abstracted thought patterns from tengible evidence that could
be described of socleties and their myths. His reading of
Dobert 4. Lowie's 'Primitive Society'! in 1933 introduced
him to a lived experience of indigenous societies whose
meaning had been preserved by the participation of the ob=-
server. Lowie, Franz Boas, and Kroeber were the most impor-
tant influences on his formative years as an anthropologist.
He was also influenced by Prague and Sausurizn linguistics
from which he derived his structural spproach to anthropo-

logy. The science of linguistics determines the structure,

78
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or grammer, of a language through word patterns. Lévi-
Strauss developed vatterns of structure to study femily
relationships and mythse His basic premise was to analyze
social institutions in terms of abstract structural relation-
shipse £4n analogy is drawn from the structurel enalysis of
sound systems, which sre accounted for in terms of opposi-~
tion and contrast. Cultures are thought to be systems of
communication and are used like languasges. The products of
culture are structured just as the sentences of a language.
Kinship systems, political systems, and mythological systems
are systems of classification invented by men and it is
through culture that men are zble to recognize the world of
nature and the world of society as an ordered place with
which they can come to termse.

Lévi-Strauss holds that myths contzin ideas that "give
access to the mechanisms of thought." In his introduction to
the "The Raw and the Cooked" he states, "We are nct therefore
cleiming tc show how men think the myths, but rather how the
myths think themselves out in men and without men's knowledge."
He finds the emergence of "a loglc operating by means o7
binary oppositions' and in metaphor, he finds "a primary
form of discursive thought." His emphasis is on the "logic
of oppositions and correletions, exclusions and inclusions,
compatibilities and incompatibilities" which expleins the
lews 0f assoclation found in myth. His main aim is to reveal

this structure (1962:102-104). Myths are seen as a thinking
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process that confirms the significance of unconscious form

(9]

taken by society. They are a defining code that transcends
meaning by getting to the abstract. Myths function to cause
harmony in the social structure and to keep the social order
goinge

Lévi=3trauss draws paradigmatic anzlogies by teking myth
themes of pecple in the fmerices and developing basic binali-
ties such as nature and culture, 1life and death, sickness and
health, the new world and the old, the raw and the cooked.
This type of structural anslysis to folklore seeks to des-
cribe the patterns which underly the texts. His approach
forms e way of loocking at myths beyond cause and effect
logic end looks at the paradigm; that which is basic and not
linear or evolutionary but regenerative and cyclic; that
which frenscends time and brings us back to the beginning
with no set past, vresent, or future. He says that if you
discover the underlying relationships of folktales, then the
basic cognitive patterns that become apparent should be
expressed in a people's relation to the environment, economic
structure, social and political orgesnization, and religion.
These myth themes correlate to BRastien's spproach (198C) in

relating the underlying structure to the institutions of

n this analysis, I now focus beyond the linear patiern
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percelved meaning of the tales becomes more clear as binary
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re expressed between the cultural
soclety of the Weyapi and the supernatural world of spirits.
Zthnographic materials are used to expand the discussion
when needed. The binary palrs discussed help portray the
human/spirit conflict in Wayapi soclety which occurs in
everyday life. First, I isolate certain combinations of
contrasting peirs (binalities) and cluster them under en-
vironmental, economic, social, and supernatural myth themes
(see chart 2.). ©Next, I explain each myth theme in terms of

the contrasting pairs.

nvironmental Mvyth Themes

)

n the environment, four binary oppositions eare contras-
tede They are village/forest, safety/danger, calm/stornm,

and day/night. The folktales reinforce these conceptions

0f the surroundings in which the Wayapi live.

The first binary opposition is termed village/forest.

Wayapl villages are usually small and isolated one from
enother because enough territory has to be available to rer-
nit a community to provide for its basic needs. Successful
hunting end fishing, gathering and agriculture requires a

- -

wide range of virgin forest on all sides of the village. The

o

basic type of permanent home is the single family house.

(=0

Wayepi houses are constructed in various styles but the me=-

jority are rectangular in shape and tuilt on posts about two
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found in the forest to give additional support. The homes
are covered with an arched roof ¢f leaves which is 1lzig
horizontelly from bottom to top. They average three meters

in width by six meters in length. Long narrow boards are

0f the house. DNotched steps and wooden handreils facilitate
entry. This style of home occurs along riverbanks and inlsnd
in country both high and dry o mske access more difficult

to merauding enemies. Sometimes homes sre built with =
circuler-elliptical layout on the ground and walled with

5

aim=-tree boards. Pitched roof constructions are alsc seen.

3

A communel house may occupy the center square of =z village
enc ect as en assembly point for special occasions when the
community gathers together for sociszl interaction. It is
often styled differently from the other homes with = hemis-
pheric roof that is supported by a row of posts circulating
the outside perimeter on the ground floor. Smaller shelters

Ko

loceted beside o femily's permanent residence. These

include kitchens and lean~-tos for domesticated animal s.

O
ct
=
[©)
H
(@]
P
<
3
!._)
("
)

shelters house hollow-log drinking troughs

Cr ore situated in the garden to facilitste food harvesting
end preparation. The homes do not appear to have any regular
compogsition in the village but are hapharzardly scattered

here and there in an irregular fashion around = centrsl rlaza
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(see Flgure 2). Here the trees azre cut down, the stumps
are removeds and the srea 1s swept clean of 211 weeds down

t0 the bare eerthen floor. Everyithing is exposed to view.
Iven & sneke can be seen crossing the clearing at night.
Jaguers 2vold the clearing and presense 0 many people.
Vorking and living together provides comfort and safetye
This is why the gardens are buili in as close proximity as
possible. The average population of a2 village varies from
twenty to one hundred individusls. But Wayepl villages ere
not necessarily permanent structures. The pecple mey move
when the soll in the vicinity is exhausted or the thatch on
thelr homes begins to deteriorate, usually every four ifo five
years. Decimetion of game animeais and fish and the eventusl
lack of other forest products meke a change desirable. Nowa-
days some Vieyapl move to locate near more accessable trade
items. Abendonment is also customary due to the presence of
spirit activity they belleve brings sickness and death.

The Vieyepl must leave the village and go out into the
Jungle for provisions. They move zgbout in the dense rein-
forest, climb hilly uvlands, ancé cross smell mountains. They
travel on water ways that are full of rapids and falls. The
plant growth is extensive and varies considerably from high,
thick, virgin, ecustorial vegetation of giant broad-leafed
trees, to heavy thickets of impeneiresble growth and tangled
vines. Here animel 1ife i1s gbuncdant, many colorful birds are

tre

es, and¢ fish abound in great variety.
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Torest dwellings are believed to be the naturel habitst of

¥

spirits. They are supposed to live in thick matted dwellings
n remoie places 0f the jungle far swey from humans. Some
live in caves Oor holes in the ground, in rock openings in

le of rivers, in large hollow trees, Or sleep in

den doors into river

QJ

insect nesis. Others descend through hi
waters or visit from the skys above. Thelr habitations

are associsted with caverns and hidden aress difficult of

The second binary opposition is called safety/danger.

Village sites eare established in various locations. Some

are easlly accessible todey with homes erected on the banks

O

f & river, on top of an exposed hill, or island bluff over-
looking the river. Others remein hidden by brush znd forest
thet is left standing along the river for purposes of con-

180 established on the banks of gmaller
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creeks in the forest located zbove distent repids far

removed from accesgible contact. In the past this was for
protection from enemies. But even todsy the village repre-

sents a haven of scfety to which WeyzZpi can return from den-



stayed in a tree. The father sent his son back to the villag
for an axe to cut the tree down. He remzsined 2lone in the
forest. As the scn epproached the village he heard a shot

from his father's gun followed by several loud crys. He

rushed back to help him thinking he had been attacked by a
jaguer. As the son ran he heard z final anguished cry. When
he arrived he found his father beaten to death on the ground.

The Lagpi'oi people who did it disappeared when he arrived

because he was such a blg man. The Wayapl sey fepi'ol live
in the thickly metted areas of the forest that hunters asvoid.
They are greatly feared. These primitive people spring from
hiding places to trep wild game that they club to death and
tear apart to eat raw. The VWayapi believe they eat pecple
als0. Other people called kerana killed meny Weyapi in the
past. Thelr villages eare located in the hills. These ene-
mies dig trenches around their communities and place sharp
wooden spilkes in them which they camouflage with leaves to

kill the unwery. The kzrasna's keen sense of smell also makes

them awere of strangers who try to snesk up on them. The
Teyapi say they never sleep and are so strong they can rip
peonle apart with thelr hends. Neighboring tribes have 211

tried to kill them. "There are human and animsl-like enemies

everyvhere in the forest that still kill people today," the

Veyapl effirm. "It never stops." That is why meny Wayspi
st11l hide their villeges. They want to live sefely in
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their homes avoiding humsn enemies, spirit encounters, and
sbuse from outside visitors who bring sickness and deathe.

Vet they must leave the security of the village behind,
going out into the dangerous surroundings 0f the naturel
habitet for sustenance to survive. The tangled jungle, turbu-
lent waters and shadowy infested ponds, cderk moonless nights
and stormy weather typifies the wild and untemed. These

beings that abide 1
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ed trees

Tor humans to

blend in with

S, scorplons,

insects compose

sSon

rbaceous vines

enclosed by

that which is chaotic

because the supernastural

n them cennot &glweys be controlled. The

1 jungle with its twlsted limbs, matted

that root in the ground, and

~
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canopy O0f vegetation that is

There are many poisonous snekes

o

D

rike with deadly venom.

heairy caterpillars, ticks and many other

-

0f the unfriendly surroundings.

eants, thorns that puncture the soles

and fevers cerried by whining

Vild enimels are

acks unwary individuals,
njure a person with

naters and stagnent ponds lurk
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ins that puncture the skin
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their would-be cegptcors with canine teeths
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Large eel-shaped fish (Zlectrophorus electricus) are capable

of giving severe shocks with thelr electric orgens. Colonies

or coiled in hidden recesses 0f gnarled tree trunks that are
submerged in small inlets. Wayspi relate storles of huge
eels that shock entire villages. Other stories describe en-
counters with large water monsters that swallow pecple. They
tell of enormous snckes that have horns on their forehezds.

BN

Some of these have hands and feet and carry people awaye.

<t

The water serpent's spirii causes the sun to shine bright

during the day when people go happily about their duties.

tree tops and pass over Wayapl communities in darkened skys
filled with billowving thunder clouds that blow ominously
zbove. Then bolts of lightning and disturbing flashes light
the earth below. Sometimes a home collapses from the wind

end trees zre blown dowvm meking loud crashing sounds in the

o

forest. A roar gathering in intensity follows the wind as

ES

roaching heavy torrential downpours blot out the sky and
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beat dovm on the jungle folizge. WeyZpi houses cresk end

ot
N

shudder under the impect o 1e elements as families huddle

ey

=
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ether inside the dryness of thelr shelters walt-

ing for the re&in sguell to pass. Storms frighten and scare



be consumed by lightning. Derk skys indicate imaginitive
monsters are on e rampege killing neople.

A finel opposition 1s expressed between day and night.

Unexpected heppenings in the sky such as an eclipse 0f the
sun end moon in the middle of the day send individuels work-
ing out in the forest scurrying to the safety of the village.

Spirits are especilelly feared after dark when they are fre-

'....l

uently encountered near villages threstening to grab those

¥

who walk carelessly aboute. Ivery night seems to bring with
it an intensified awareness of their menacing capabilities
as they wander and prowl in the dark looking for something
to eat. At night people can turn into bush spirits. In the
texts one became a2 black panther, another a monkey. The
tales relate numerous instances of attacks by spirits in the
derk. In the past, tamoko spirits attacked villages at

-

night end killed the occupants. Spirits grabbed people when
they stepped out to urinate at night. Every hunter returned
home before dark so spirits would not find them =2lone in the
forest and est them. One hunter had his head cut off one

night by yupars. 4 totitesere spirit ste the woman he lodged

with in the middle o rits abducted
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people on a2 long journey and took them awey at night. And



o water serpent kidnepped the household oI a womean who was
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menstrusting in the derkness. It 1s & 1ight that the Weyepi
most freguently complain of being sttacked and tormented by
spirits. No one likes to walk around afier sunset without a

' gshlight lest they be harmed by some imeagined spirit who

is hiding to attack those who are not aware Of them. Although

the spirits are perticularly obnoxious in the dark they cen

be driven awey by a lantern light kept burning all night in

The forest and natural surroundings poriray thet which

is perilous to the Wayepl anc sometimes ungovernable by them.
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or food and materizls, during tropiczal
storms, and during cderk nights the people appear to be par-
ticularly vulnerable to visits from melicious spiritse 1In
contrast, the village provides a relative place of refuge and
safety. Bright celm days fill the people’s 1ife with heppi-

ness snd a certain emount of carefree frivolity from the

continusl hazerds that surround théme

Tconomic Mvth Themes

he tropicel environment provides resources necessary <0
1ife. By being attune to natural events; the vhases of the
sun, moon, and stars, the rise and fall of river wsasters,

and the rhythm of plent end animel 1ife, an ennuel calendar

0f events is established to mark the routin
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nd assist them in subsistence activities (see Figure 2).
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Their deily routine is determined by the regularity of the

4 number of economic oppositions become gpparent in the
lect Wayspi 1life in the present. They ilnclude
wet season/dry seasson, women's labor/men's labor, leaving/
returning, plenty/hunger, keen end wily and slert/ simple

end stupid and dull, and menufactured goods/no goods.

e first binary distinction contrasts the wet season

end the dry season. In December, gremu, darkening skys ini-

tiste the beginning of the wet season and water newly plant-
ed gerdens. In January, asme upu, the first heavy rains begin
to fall., Winged ua ants (Alta cephalotes) seeking new colo-
nies, swarm out of holes in the ground and form massive
clouds droaning above the village. Women and children run
sbout slepping them down with their hands and putting the
ents in conteiners of water to kill them. The fatty abdomens

are then broken off and eaten raw. In February, pind piu UDUs-

the ping pelm=-tree produces its fruit for the year. In

VMarch, murua yve'e upu, the murues frog begins to sing. In

April and Mey, murus yatsks, the river is high and flocds

lowlend forests. High waters carry fallen trees and wood
debri referred to ass 'murua's firewood's. June marks a change;
vesel piu me, when the waseil fruit begins to ripen at the
beginning of the dry season. Blrds congregate ~ mass On

n

bunches of this fruit znd zre killed for food and their
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monkeys sre fat znd good to eat. In July, wasei wa paire,

the wasei frulti hervest terminates. In August, karupza,
it is time to begin clearing brush in new garden sites that

have been selected. In September, tori tori ve'e me, the

tori tori cricket begins to sing and the last trees are cut

in the new garden areas. By October and November, kwarau
mutes; it is mid-summer. Fishing is excellent. When four

seasoneal stars zppear directly overhead they signal the

oy

WeyZpi to burn the dried foliage end fallen trees in their
new gardens., PrPlenting followss,

The next binary opposition in the economic area channels
humen energy through 2 division of labor. Interdependence
0f work and services complement and assist the members of &

community on mutusl terms. One cannot do without the other.

It is termed women's labor/men's labor. In the village, =

woman's l1life is continually occupied with heavy work respon-
sibilities. She cuts the firewood and prepares the meals.
She weaves hammocks, manufactures pottery, cares for domestic
animals, clears the village grounds, and attends to many

other household chores. Women are occupied with most aspects
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ivation because 1t is believed they impart fertility
to the soil. Men, on the other hand, clear the new garden
sites and burn the ares for the women to plant. They hunt
and fish and obtsin resources in the forest to carve canoes,
meke bows and arrows, feshion furniture, end cut wood for

house construction. They weave baskets and peint srtistic
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men's responsibility to accompany a woman
ct her at work.
n is made in leaving and returning to

forest represents that which

O

distincti
Bconomi the £
nece f life; lend for gardens, wild
fruits ! from trees and bush-
stools, cences, paddlies,
The timid dindividual

and basketry. T
and lacks the materiels

d ornaments,
faces hunge
venture out of the village and risk poten-

n
=1
D

J~t

es,
bows, feathere
who remei the village
he needs. He must =
tigl inJury end death in the forest to bring life giving sub-
During this time 2 person also
injurd

stances back
1is 1ife din

to his family. i

encounters with spirits whose injurious

The jourmey out o0f the villege
knowledge to survive

endangers
quires experience and !
iculties, locate food, and
The

threats must be overcome.
giff

into the jun
his enables one to overcome
obtein serviceable materiesls that can be brought home.
age when they have successfully
A few deys of rest follow
their gar-
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people return to the
bteined those things they need.
the active lazbors of women who have worked out in
dens to prevmare food for their families. Hunters relax after
successiul hunts and spend leisure time tending to thelr wea-
pons and other diverse activities. Then when food supplies
are consumed the people must once agein leave the village
and go back out to their gerdens and to the forest and streams
renewed sSuppliy. The abundance and plenty of previous

O}

or

iy
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to develop a balance in their stand-

M

rd of living between slash and burn agriculiure on the one

hand, end hunting, fishing, and gasthering forest productis
on the other, s0 thet they effectively utilize the environ-
ment around which the organized community is surrounded.
Gardens sre located outside the village in the surrounding
forest. They lie between the safety of the village and the

tell forest which is feared because of its inherent dangers.

Fields are selected as much for the quelity of earth as

e

heir.proximity to the village. Men examine the vegetable
surroundings when they select a new garden site. They clean
a section of riverbed Or scrape the earth's surface with &
machete to determine 1f the soil is suitable. White sandy
soils sre good for root crops and corn. QGravel solls are
chosen because they drein well. Rich black soils are pre-

ferred, but rare. Red soils are the last to be chosen.
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1 is used when 1t 1s availzsble, but a garden must

Men
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assist one another after the waseli fruit hervest terminstes

in by cutiting the underbrush first. When
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they are finished, they fell the large trees in a pattern
that quickly opens the forest's closed canopy to the sun's
reys. The fallen trees and brush dry out repidly. To-
wards the end of October the new cleasring is burned. At

this time of year the deys are hot end strong summer winds

+h

fen the flames. Afterwards a layer of black ash lays over
the clearing to fertilize the soil. Women prepare baskets
of seedlings from old garden sites to plant between charred
stumps and fallen timbers. Planting begins with manioc
cuttings. Hardwood sticks are used to dig small holes for
maize seeds. Cuttings of sugar czne are placed in holes
aligned zicng horizontel tree trunks to prevent the young

hoots from felling down. Sweel potatoes and banana sprouts

9]

are planted in areas rich in humus. Beans are grown near
stumps which ere used to prop up the plants. Other food
crops include peanuts, pumpkins, and bright yellow and orange
veppers. Some valms and fruit trees that are vlanted and
exploited in the forest comprise pepaya, inga, cupuassu,
manga, genipape, castenhsz, asszl, and bacsba. Non-food crops

involve tobacco, cotton, calabashes, and urucu. Industrious

O

work provides an abundance of food crops that staves off
hunger which is certein to haeppen if the gardens are neglect-
eCa

Women prepare this ebundance in small kitchen shelters
built on the ground to the side of most family homes. A few

stones serve as e fireplace where wood is kept smoldering



ready to fen into flamess, Numerous cers of red and yellow
corn are tied in bundles to z beem zsbove the kitchen fire to
reserve for next years vlaniing. Stelks of green bananas
heng ripening in the shade. Tobacco lesves are set between
roof ties to dry. Here a woman's utensils sre near at hand.
They include pottery and sluminam ware, czlabashes, basket

sleves, large flatl metal griddles with curved edges, plaited
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roughs and graters, pestles and morters, sugar-

cene presses, woven tube presses, and all menners of baskets.

they empty into piles. Numerous hours are spent peeling the
tough outer skins of these tubers which sre washed and grated
into 2 mushy pulp. This substance is loaded into &z basket
tube press, tepesi, from which the poisonous contents of the
bitter menioc is squeezed. The dried contents are then fe—
moved and sifted through = basket sieve into flour. Large
round cekes of flat bread are prepared from flour on the

hot circular griddles thet are nearly two meters in dia-
neter. This bread is dipped in hot pepper sauce eand eaten

wi

ct
=)
@
JA¥]
(@]
jny
24
®
Q)
]
L:3

Women pulverize corn in wooden morters and

mix i1t with water to stir in lar

(=

ge earthen pots over open
fires. Gourds filled with mixtures of corn meal and fruit

juice provide tart nourishing drinkse. Chunks of meat and

fish are placed in pots to boil. Some is roasted on hot
coels. Surplucs meest drys over trienguler pletforms o0f green
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saplings. In times of =zbundance and plenty the whole village
is alive with the busy, happy sounds of women chattering
end working while noisy children romp and play. Birds are

plucked, fish ar

o

throvn on hot embers, animals are skinned
end laid out on leaves, then carved and divided. Soon smoke
from many fires rises in a cloud over the entire clearing.

Men are seen as being keen, wily, and alert, which dis-

tinguishes them from numerous spirits who are dull, simple-

minded, and sometimes outright stuplide Men show their fora-

ging abilities; prowess, and skill while obtaining game and
fighting spirits to provide for thelr families. 4 hunter must
show these attributes when he goes into the hostile world of
spirits and the untemed environment to obtain needed re-
sources or he will not survive and return unscathed. Only the
crafty hunter's iIntimate knowledge of the surroundings pre-
serves his life.

The principal occupation of Waydpi men is hunting and
fishing. They spend much of thelr spare time preparing wee~
pons and tackle for ventures out of the village. Hunters
leave theilr homes before dawn and normally return at midday
so0 the women have time to clean and prepare the food. A great
variety of animals and birds are avellable for food in the
forest. That is why hunting is so important.

The men hunt large game, including tapir, deer, and bush
plgs. Some of the smaller aznimels that mske up the meat diet

include monkeys, sloths, rodents, turtles, aslligators, and
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iguenes. They do not neglect eggs thet they find. Women

cetch smell river crabs. Grouse, bush turkeys, and ducks are

it is stlill werm. As They move through the forest they experi-

ment with many different cells. Men call to the tepir with

ot

sherp, high whistles. 7eyepi hide in the brush and attract
birds by smooching thelr lips and humming low until the fowl
welk into the trap and are shot. A hunter is accostomed to
the actions of wild game and i1s able to spot it essily in
dense recesses 0f the forest and hiddensbackgrounds. Steslth
end trelling ebilities mark & successful hunter's methods.
Imitating forest animels is not done without danger,

however. Sometimes huniters encounter large jaguars instead

othe

O
-y
’3
i
o9
@
2]
O]
%]
n
g
ks
(]

large animal responds 10 & call. Stories

O]

fully grovn esgles that ceptured

iy

re nerrated that tell o

hunters who were imiteting monkeys from hidden blinds in

o'

trees. By knowing the hebits of the forest and of the game
they eat, the WeyZni are able to successfully return home.

To catch fish, harpoon arrows are used with finely-

sharpened, detachsble metel points in shellow waters. Some
heve multinle heads. Young saeppling trees provide tepered
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oles to catch actlive gsme fish. Stout short poles ere used

[

to catch other heavy species in shallow creek beds. The
leyeapl fish for maeny verieties of cetfish. They catch these
bottom fish on long lines which they twirl above the head to
cazst into the middle of the river. Some provide thirty to
fifty vpounds of fresh boneless meat. Silver salksasne and red

paku are some 0 the most favorite fish eaten by the people.

The tare'u is 2 dangerous biting species that lives along

shady river benks. It is eaten by couples whose diet 1s re-

&3]

stricted because they have just had a new born child. The

VieyZpi also eat eel meat ( pureke ) which is considered very

tasty when it is fat. Acqueintance with the habitis of fish
encgbles fishermen to catch them. They find fruit in zbun-
dance slong the river's edge and use it as bait; red berries,
clusters of blue berries, and bright yellow fruit. Otherwlise
they use smell fish. The men know how to apply the ftip of

a fishing pole and lash the water to attract fish. They
skillfully whip three to four meters of fishiné line and drop
beit in the water in the same manner as falling frulit fronm

« ToO

ey

trees a2long riverbanks which the fish taske on contac
catch the tere'u, Wayspi kill 2 small monkey and tie its
entrails to & vine. They secure the vine on & limb over-
looking & shady creek and bob the entrsils up and down in

the water t0o lure the fish. A fisherman calls the fish by
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inger out of his mouth. Then he whistles 2 pro-
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longed soft high-pitched warble that lures the fish to swallow

the hooked bzsit soon after. A poisonous vine celled meku

(Robinia nicou), is used to cetch quentities of smell
fish in forest streams. Large backpacks are filled with
teken to a creek. The backpacks are rlaced in the
weter and best with sticks, or stomped upon, and lifted in
and out of the wester to zllow the poisonous milky white sub-
stance to flow out into the current. Soon stunned fish begin
to surfece and float belly-up. The people wade the streams
in waist-deep water through sucking muck, dead leaves, water
ferns, pest piled windblown trees, and over rocky beds to

retri

0]

ve the fish, carefully avoiding eels, snakes, and fish
thet bite and puncture hands with bony spines. Practiced
eyes know where to look on the surface and under overhenging
tree roots. Men end women fashicn containers out of leaves,
sticks, and vines to carry their plentiful catch home. In
these weys, WeyZpl return home from successful ventures with
many varieties and sizes of fish.

vild fruits, nuts, honey, lizards, and insects are other
items WeyZpili look for as they move about in search of food.
These provisions provide o welcome addition to delily meals.
he fruits are processed into drinkse. The people collect
bundles of Brezll nuts for several days each year upriver,
t0 bring back in dugoutse They find honey while hunting in
the forest or cutting down trees in new garden sites. Often,

Wayapi bring home smell animals and birds to be domesticated
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kim to counter spirits who oppose him in his search for food
end meteriels. As VWey3pl move through the forest, they cut

awey Offending branches and bend over folisge to mark the

wey they have come. Vhen someone gets separs
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others, they call back and forth to one znother in low
whistles to avoild announcing their vpresence to unseen enemies
or spirits. No one ever shouts.

o assure an sbundant and plentiful supply of game no
hunter brings back more then he can use. Men aznd forest
creaztures sre splritually insepersble. In tzking the lives
of enimels, hunters are obliged to desl directly with the
spirit realm. The spirits of dead animals punish those who
needlessly and wentonly kill them. Only sanctioned methods
ere accertable in the utilizetion of resources. Otherwise

the equilibrium between the spirit world and the WaySpi may
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0 the controlling spirits. The
moderation anc self-restrzint is one of the best

ways 10 gein thelr favor or else bad luck will befall the
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outy, and tricked them into Jumping out of tzll trees. Some

rits even told the ancestors how to kill them. Others

p
]

sD

Q.

ied from their own weapons.

The final economic contrast distinguishes between the use

of manufectured gocds obtained from the forest and a lack of
zoods. The WayZpl find meny materials in the jungle which
they use to meke essential items. Once again, too great a
feer of spirits that inhabit the environment in which these
resources are found, keeps individuals in the village, where
they do without and live poorly. Frightened Way3pi cannot get
tools and firearms which they believe originated with spirits
who crested them long ago. By contrasting the possession of
goods essentliel to life to a lack of needed articles, a more
mesningful existence is assumed.

To begin with, the people use dugout canoes for transporte-
tion thet are indispensable for river travel. Hunters use
small canoes for hunting and fishing. Families paddle bigger
canoes in everyday activities. Large canoes that measure six

eters in length are used on long trips. A man must first lo-
cate a proper tree to bulld a2 canoe. The tree is choosen for
its lightness and enduring quelities. The Way3pi are excellent
woodsmen and make well guided strokes with their axes to chip
and cerve a log until it is hollowed out. Then they

feshion the outside with small adzes to shape the canoe and



plane the sides to meke them thin. The carved log is scaked

crease the width of the canoe. To do thisy the unfinished
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sides apart, using lengths of thick vine. Then they in-

ul curved points at both en

sbles an individual to empty a canoe full of rainwater by
rocking one end back and forth in a teeter-totter motion to
wash water out of each end. This construction elso facili-

tates riding over clogged streams that are blocked with fall-

Backpnacks are used extensively in the forest. The people
transport hezvy meterizls on thelr backs over lende A
rimmed backpack frame called 2 pengko is the principle carry-
ing device. The WeyZpi attach a wickerwork container to a

rectangular frame and suspend it on the back by means of arm

O

siraps an

. 2 tumpline over the head. They position the load
by lashings running baeck and forth across the open rear side
rotect it from rein and sun by covering it with leaves.
‘oyZpi obtein clsy for pottery zlong riverbanks. Vomen

it in coils, end wrap the colls in an

[

knead the clay, rol



ever widening circle sround =z clazy base. The coils are then

smoothed with & scraper and a stone. VWayZpi pottery is plain

Vievapi collect and clesn out czlabashes. Hard shell

for drinking cupse. They sre painted inside and designed with
carved merkings outside.

Men make baskets with a great deel of technicel pro=-

3

joH

ficiency and artistic skill. Aruma reeds are collected and

0

plit to weeve into meny different types of conteainers. De-

0]

igns are created from the surface texture of the materials
used cr by using dyes of various colorse.

Viomen gather cotton in the garden from slender branches.
A raw stock of cotton is first stretched and cleaned by hend.

time is spent spinning it on wooden spindles
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to make thread. Verious types of cord are braided by using
different technicues and used 25 leading lines of hammocks,
for fishing line, bowstrings, and tying cords. Vomen make 2

loom that consists of two horizontel bars supported on verti-

cel posts on which =z verticsl warp and horizontal weft is

Q.

iratm. This kind of loom permiis the weaver to rotate the
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21led venipo. These trees are cultivated and found growing

[

3}

long the banks of rivers near villages. The internal sub-
stance of the fruit is bruised and macersted in water and

used by the WayZpi to ornament their bodies. Geometric designs
are drawn on the skin and remain indelible for nearly two weeks
before they disappear. A lavendar color comes from a certain
leafy plant. Other colors have a clay base.

Bows are made from a red hardwood called muirsgpinima.

The wood is planed smooth with the fanged tusks of a bush
pig's jaw. The outer surface of the bow 1s carved flat while
the inner is strongly convex. The bow tapers from the center
to the ends and terminates in two circular tips which secure
the cord which is often braided from a silk-like fiber called
kurawa. The wood is shaped and made straight by coating it
with oil and heating it over the fire. Four types of arrows
are commonly seen in the village == a barbed point for monkeys
end smsll game, a smooth sharp bamboo blade for larger game,

2 blunt nosed head for stunning birds to be plucked of their
colorful feathers and domesticated, and several types of
harpoons used to retrieve fish from streams and rivers. Arrows
ere sbout two meters in length, and cen easily be found when
they fall back into the thick tangled jungle brush. Warclubs
are paddle shaped having a2 square end with sherp corners.

The: f1at blunt end thins to a handle grip near the middle

that is wound zround numerous times with cotton thread to

prevent the hend from slipping. The handle is decorated



with tessels on each side. The lower extremity comes to =z
sherr point so thel 1t can be used both 2s 2 club and bayonet.
The clubs zre vpeinted with yellow clay paint end annatio

over which black geometric designs are drawn. In the past,

}.J

Vieygvi werriors would walt in hiding until an enemy exheusted
his srrow supply and then rush out to attack in hand to
hend combat with these clubs.

Although many items are obtained from the forest to
improve the quality of 1ife, household furniture is sparse
by our standerds. While visiting WsyZpi homes, one will note
thet thelr furniture consists mainly of hammocks, mats, and
stools that they menufacture. Hammocks sre suspended from
posts of the timber work for sleeping and deytime lounging.
Wooden stools zre carved from solid wood blocks tsken from

the forest and stylized in the shape of animsls. 4 loom

g

sets in en upright position egeinst the inside of the curved
roofi structure of the house. Guns, bows and arrows, numerous
accessories, and closed basket containers for storing beads
end feether ornements are kept in the rafters and on the
walls.

Without manufactured items, there would be noc beds to
lie in, no stools to sit on, pottery to cook in, gourds to
ezt out of, or besskets to store personal materisls in. There

fine wezpons to protect the people from

)

would be 2 lack ©
their enemies, end game would be difficult to kill. Tsall

trees in chosen garden sites could not be felled, nor hesvy
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dugout cenoes. Well constructed homes

would no longer be bullt to shelter them from the elements.

The sbsence 0f these goods which are essential to the VayZpi's
stenderd of living would mske 1life misersble indeed.

Numerous Oppostions portray economic myth themes. Dark
skys predominate during the wet sezson zt which time new
seedlings szre watered in the gerdens, ua ants are collected
for eating, the pino fruit ripens, and riverwsters flood the
lowland Jungle. Birds congregate on wasel fruit at the be-
ginning of the dry season and are killed for their colorful
feathers. Hunting is good. Later in the summer, new gardens
are cut and burned. Fishing is good. A division of lzbor
complements and assists the men and women of = community on
mutuel terms. But the people must leave the village and ven-
ture out into thelr gardens and into the forest and along
the streams to obtain life-giving sustenence. They return to
thelr homes bringing food and materizls necessary to sustein
1ife. Then there i1s plenty to ezt and the village celebrates
vith sbundent provisions. Hunger ensues when men and womer
ere uneble t0 bring anything back. To assure plentiful
supplies of food, the Wey3pi must be keen, wily, end alert

het pose many dangers in their pursuit

i

L0 Oovercome spirits

£

of provisions for their femilies. A hunter's cunning and

[

(0]

egllity enables him to counter spirit threats and outwit thes

foes who are often dull, simple~mindec, and sometimes outright
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stuplid. Menuf ured goods provide the VWeyZni with tools
end meteriels thset enable them to build shelters =nd obisin

supplies end comforts essential to their way of life. With-

out them, 1ife would be eminently more difficult and un-

Social Myth Themes

The degree to which the WayZpi are zble to dominate the

harsh environment they occupy depends on their ability to
exhiblt the character tendencies exemplified by their ances-
tors in folklore and to adept to thelr natural surroundings.
Soclel themes exemplify the capacity of each community to
work together in harmony to preserve village solidarity

which is s0 essentiel to survivel. They include structure/

friendship/enmity, overcoming/intimidation, work/play, besuty/
ugliness, prohibition/violation, and hezlth/sickness.
The first theme to be considered distinguishes structure

and formlessness. Structured communities provide a center

arounc which life is promoted and organized to confront the
Obstacles represented by the supernaturel world The villege
clesring reflects soclel contacts. To understand this, one
need only look at the menner in which the village is set up

to effect delly living. The home provides = common retrest

that gives protection to the community against the elements

()

iy spiritse It represents an zdeption to the environ-
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ment that permits access to the principsl needs of 1life

-- fertile soils, firewood, game, fish, fruits, and other
naturel resources. The village center reinforces the theme
of interdependence and reciprocal tles in ceremonies that
commemorate rites of passage and speciel occasions, at dally
reunions to discuss domestic affairs, and at festivaels. In
contrast, spirits and their dwellings lack reguler character-
istics and assume many forms. The spirits represent an in-
visible world of vague shadows that zppear and disappear.
Their world lacks the same orcder and is more unstructured.
Spirits appear from everywhere, in everything from hollow
trees to wasps nests, from underground cavesy, and pass through
openings into the rivers and skies. They are often anti-
social, act independently, and are nearly always destructive.
The spirits frustrate human aspirations to obtain provisions
and materials essential to life. A structured community is
necessary for Wayapl to effectively utilize their technology
effectively end to communicate safely with the nebulous ele-
ments of nature.

Principal rituels maintein customs that are of vital
importance to the community. By observing certain rules
regarding the birth of children, new parents and their neigh=-
bors avoid exposing themselves to dangers precipitated by
spirits, and assures the well-being of their childe That is
why married couples are subjected to various restreaints

before and after a woman's pregancy. Otherwise, the WayZpi



believe that certein characteristics could be transmitted to

certein foods. If 2 woman eais rotten meat or boililed food
it mey ceuse her 10 miscarry. A pregnent mother who works
all the time cuiting firewood, carrying heavy loads, and

bencding over to dig menioc may squeeze the 1ife out of her

v

born child. When a woman be-

I_J

beby and give birth to a2 stil
gins to feel continuous lzbor pains she goes out to the edge
0of the forest. They say the beby will die if she remsains in
the house. The husband sccompenies his wife and relates

enimsl stories while blowing on her in order to protect the
beby from spirits end cause the child to be born gquickly.
ther women essist in the birth as the mother squats over
anena leaves thst are laid oute. The father helps position
the baby so that it will come out head first. Then the

women helpers cut the nevel cord with an arrow. The placente
is buried to keep rein from falling on 1t and mosquitoes

from leying eggs which might cause the child to die. The

father gives his newborn child a name right sway so Ay2 bush

spirits cannot claim 1t and tzke the baby away.
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voung girls, a2t the time 0f thel
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to endure puberty rituels by fasting and exposure
to ant biltes. Large black stinging ants (Crytocerus stretus)
o =) J

sre secured to o woven reed met with the eid of feathered
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posed to stend the ordesl of intense peln without murmuring
or whimpering. The young women are isclated for about two
weeks behind a screen in the corner of the house and remein
secluded in their hammocks. Their long halr is cut short.
Further restrictions do not permit them to laugh or talk

lest they become foolish women. Respect for these rules

of conduct represent a woman's future submissive role as a
mother and wife. The girls are obligated to refrain from

21l asctivities that are considered dangerous to the community
beczuse of their contamination. A young women is not per-
mitted to bathe in the river during her seclusion. Other-
wise, the Way2pl say, the water serpent would be attracted

by her condition and take her sway or become offended and
destroy the entire village. They also believe that the

skin of the young initiate would then become 0ld and wrinkled
end cause her to die prematurelye.

There is no initiation for young men corresponding to
the seclusion of girls at puberty. But a boy must also
endure an exposure to ants and show no sign of the pein
inflicted. This is intended to creaste within him a2 power-
ful source of stremgth that will enable him to kill his
enemies, endure hardship without food and comforts, and act
as a mature men. These customs govern the coming of age of
adolescents and affirm their new position in society. Pro-

per conduct during puberty and initiation assure their pre-



iculties and sssume adult
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Motives governing merriage eppear t0 be primarily of an
economic character. Men marry because they are greatly de-

pendent on a women's worke. It is she who brings in garden

(o))

produce and firewood, who prepares game and cooks food, who

¥

&

ek
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s hemmocks and takes care of the household. Women are
alsc wented to bear children. A woman who cannot bear a
child is not desired, even if she is attractive and proves
to be a good worker. A good marriage partner knows how to
care for her household, cooks well, is clean, and knowledge-
gble in her spheres of activity. When a WeyZpi man decides
to marry, he is obligated to serve a probationary period and
work for the girl's familye. During this time he is tested
to prove how firm his intentions are as well as to prove his
personal cepacity as an individuel and his competence zas a
vrovider. A man should not be timid end fearful when he
marriess for there are many obstacles in 1life to confront.
He must be skilled and know how to hunt and fish, how to
bulld 2 house and carve a canOe, and how to fell trees and
meke = garden., Mairilocelity is strictly observed in most
cases s0 that e husband diligently seeks to maintain good
relations with his in-laws by the work he does. A couple
move in together when the necessery requirements for marriage

heve been fulfilled. There do not seem to be any specisl
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marriage ceremonies. They simply hang their hammocks in

their new home end begin housekeeping. Marriage is regulated
in the community to bring together those who are both bio=-
logically ready and scclally meture. It provides a continuous
union between two femilies that reinforces social cohesion

-

and helps pre

<

ent splits that could isolate members and re-
duce their efficiency as a community. Through marriage,
elliances are formed to help the village survive in a hostile
environment.

Several more oppositions are now considered that work
together to preserve village unitye. They are called cohe-
siveness/disruption, confidence/fear, friendship/enmity, and
overcoming/intimidation. Cohesive bonds develop as a result
of reciprocal ties between individuals in a village. These

provide members with the capacity to rise against the dis-

H

uptive powers of splirits who seek to destroy human life and
entire villagess,

Actions are regulated by a counclil of elders, who re-
present the common interests of the village to assist
everyones s0 that life is not a matter of every man for
himself. This provides moral support and confidence to
ald individuals in their deily pursults. Resources theat
are oObtelned are shared with the group. Communal enter-
prises help counter fearful obstacles presented by the spirit
world znd enhance the security of each member. The need for
cooperative effort applies to every member of the community.

This fusion of importient kin relations and socigl obligations
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essists the Weyapl in overcoming intimidating influences
from the supernstural world.

The political orgenization acts to preserve village

-

unity. Today, settlements are politicslly autonomous and

under the supervision of & headman. True chiefs of

the pest ere no longer evident due to the reduced population
thet is now made up of fragmented groups. Each family leader
atiracts a2 core of blood relatives eround him according to

his individual cepacity. The father of several daughters
geins prestige from followers who are attached to his familye.
Potential sons~in-law and those who have already married,
work in the gardens of their father-in-law a number of years.
Thelr joint labors raise his economic status and increase

his politicel influence. The headman's function consists

of organizing hunting and fishing trips, community enter-

prises, supervising on ceremoniel occasions, welcoming stran-

ers, and arbitrating disputes. In some communities, the

a3

leader mey be a shaman. Group decisions ere made informelly
by the mature men of the community who gather nightly around
e campfire in the village center to smoke and discuss the
days events and future plans. Here, the headman exerts his
influence to direct community affalrs.

Kinship ties reflect the solidarity of the social

@)
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genization. The type prevelent among WeyzZpl todeay appears

(a2

0 be bileterel, probably replacing the o0ld Tupi-Guareni

5

system based on unilinesr filistion which was possibly linked
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to exogemic clans. I1f these relations are still recognized,
hey are probably ignored since WayzZpi society underwent such

deep alterzstions in the 19th century. Matrilocelity is the

in the transmission of the function of headmen from fether
t0o son. The same kinship terms are used of both the father's
end mother's side of the family and are bifurcate merging in
the first ascending generation. Parzlliel cousins are treated
as brothers and sisters. Cross~cousins are classified bi-
laterals as siblings-in~law or potential spouses. Their child-
ren are considered brothers and sisters ¢f ego's children and
marriage is prohibited between them. Brothers and sisters are
distinguished asccording to sex and relative age. A father's
brothers are referred to as 'father' and a mother's sisters
are celled *mother'. Father's sisters and mother's brothers
are celled by distinctive terms. A men's brother's children
are considered his sons and daughters, and a woman's sister's
children are her children. Sexual relations are not permit-
ted by a man with his mother, sisters, or daughters, or any
Of those classified as suche But due to the fact that Weyapi
zre so reduced in numbers, sometimes the necessary balance
needed to make the marriage system work 1is lacking, and rules
are sltered as bresks in the system occur (Hurault 1962:65-82).
The wide inclusiveness of kinship affiliation makes it
possible for an individual to call the majority of those in

his village by terms of close relationship. But persons may
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elso have reletives in other villages to whom they can go

E\J

nd live. Close affiliations provide friendships that con-

ot

rast with spirit enmity and contribute to the cohesiveness

O0f the society as it confronts spirit disruptions. It affirms
elliences for protection that creates confidence as opposed
to fegar which assists the people in overcoming the intimide-

t

ions of the supernatural world. The texts relate numerous
instances in which relations were celled upon to destroy
spirits who attacked close kin -- when a sharp-armed AyE des-
troyed a hunting party, end when itotitasere ate the sister
0f a young woman. Relatives got together to rid the arez of

r s

he spirit's threats. In another tale, relatives followed

ct

a monstrous sneke that ate their close kin who were camped
elong a river, and killed it. Such zlliances and ties are
formed to preserve the basic soliderity of the group from
disruptive influences and perpetuate the society end its
velues in confrontations with fearful enemies who intimidate
them.

Another opposition is termed work/play. The Wayspi
labor daily in the fields and forests, working in their
gardens, hunting and fishing, and gathering other supplies.
The men cut down hardwood trees in new garden sites that
teke hours to fall. They paddle dugout canoes long exhaust-
ing distences in the hot sun, and traverse hilly forests
until they are worn with fatigue. They carry heavy iron-

wood timbers from the forests tc build new homes, and lebor



%

tediously tying leaves to cover their shelters. Vomen's

tesks are zrduous, as they are required to pack cumbersome

h

loads of produce and firewood from the gardens. They work

continuously peeling menioc tubers, grating them, squeezing

oq

out the poisonous liguid, and sifting the dried substance
into flour. They become covered with flour and beaded sweat
as they labor throughout the deay bsking round cskes of flat
bread over hot fires.

Soclel events contrast with the work routine and provide
occasions for play, drinking, dancing, and music. Each house-
hold contributes large guantities of manioc beer to be con-
sumed. Guests of honor are provided with seats and served
by the host's wife and daughters. Long cigars are passed
arouncd. Lveryone pailnts their bodies and dresses in their
finest attire. Festivities continue until the last of the
intoxicating ligquor has vanished. They may last several days.
The mein aspects of the dances consists of flexing body move-
ments and the shuffling and stomping of feet. The master of
ceremonies alternates a dielogue of different songs as the
men yell and promenzde, swaying back and forth while playing
on long bamboo flutes. Sometimes the women gather behind the
men and sing with melodious voices. Many songs and movements

beer certain relationshivps to birds and animelse. Others are

3

intended to meaintein relationships with the souls of the dead.

To refuse a drink at a pvarty is regarded with susvicion.

{t

Fad

It ceuses 111 feelings

=

5

¢ distrust. Drinking sprees provide
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opportunities for a great deal of sexual freedom, as re-
streints become lax and men and women continue rioitous merry-
meking into the night. But sometimes uninhibited discussions
and excessive talking turn festive occasions into desclate
rows. 014 gquarrels and previous slights are remembered which
conjure demonstrations that lead to injurious brawls. To
prevent this, a few individuals will drink in moderation in
order to wetch the proceedings and mske sure no one gets in-
jured. They separate potentisl quarrelers, remove sticks
that can be used as clubs, and guide drunken members to thelr
hammocks to preserve the enjoyment and fun of the occasion.
Festive times provide release from imposed restraints and add
geiety end laughter to the gloomy and pessimistic aspects of
their surroundings. They serve to maintain friendly relations
with one another, provide occasions for amatory dalliances,
and opportunities to amend old gquarrels.

The next opposition is termed besuty/ugliness. Parties

provide occasions for Weyapli to decorate themselves with
color and beauty that contrasts with the gloomy forest in
which they believe deformed spirits live. The Wayapi are
very handsome. They ere of medium height. Thelr skin 1s =z

beautiful deep brown. Thick, Jjet black heir is allowed to

iy

all
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reely across their shoulders. They part it down the

middle

[}

o thet it frames their faces, which are handsomely
accented by high cheek bones and a prominent nose. Wayapl

meintein a clear face by periodicelly pulling out faciel halr
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end removing thelr eyebrows and eyelashes. The people use
very little clothing since the tropical climate is warm and
humid. The men wear menufactured loincloths suspended from
2 cord around their weistse In 1830, De Bzuve described
the WeyZpi women of French Guiana as being gbsclutely nszked
(Coudreau 1893:436). Today, the women often use material
similar to the men to wrap around thelr hips, although many
know how to weave skirts of their own. At festive celebra-
tions bezutiful long lengths of bright red cloth are worn.
The WgyZpi paint their bodies with vegetable dyes. An-
natto designs are made with the fingers or spread over the
entire body with the hands. Sometimes the mouth is favored
with an especially large deub or designs may be tastefully
drewn on the forehead, cheeks, and down the nose. Women
essist in peinting the men with black genipap. Small sticks
swabbed in cotton are sosked in genipap Julice to meke thin
pencil drawings. They artisticslly design eleborate pastterns
and flgures, according to their skills and fencies, using
terminel dots end geometirc lines. Sometimes the dye is
coated on 2 designed marker and pressed on arms, legs, and
thighs. Couples may be painted like spotted jaguars with
round dyed circles covering their bodies. On other occasions,
2 paintbrush with seversl sticks closely affixed, i1s employed
10 drew perallel lines. The women are careful designers, and
spend hours lelsurely peinting one another. No specizl sig-

nificance appeears to be given to the use of designs, other
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then thelr ertistic beauty. Crevaux (1883:201) says the
Weyzpi of the Jari River were stresked with black and red
Irom head to {oe.

Beads and festher ornaments are also used for decore-
tions. Orenge and blue gless beads are color zlternated from
one side of the body to the other. The people wrep them
around thelr wrists and biceps, end above and below the
calves of the legs. Multiple strings of beads are worn
eround the neck of women. Men coil beads like bandolers
on both sides of their chest. Beautiful long teil feathers
O0f colorful mecaws are placed in beaded armbands. Dazzling
diadems of multi-colored feather crowns are worn on the head.
The soft firey gold end red feathers are interspersed with
wisps of florescent blue and black. In addition, back orne-~
ments made from the brilliant plumage of other small birds
are attached to a cotton cord hanging from the back of head
crowns. Necklaces and other ornaments are made from animal
teeth, claws, seeds, carved wooden beads, exotic bird feathers,
end iridescent beetle wings. The WsyZ3pi glory in this pro-
fusion of color and beauty that contrasts so sharply with the
somber green rorest enviromment they live in and the deformed,
veculiar astiributes of spirits they encounter.

Th

(0]

final peirs of socizal oppositions to be considered

[oB

prohibition/violation and health/sickness. Men

-
are cCcerLle

and women know how to act because kin ties instruct cach one

to understand what 1s expected of them and how they should



125

the most varied of circumstances. He

]

conduct themselves 1
who becomes angry with his close relatives and moves to an
isolated spot with his own famlly to establish a home and
build a garden, is frowned upon. One who ignores his own kin

£

is not regardec with respect, and that person submits himself
t0 numerous hardships and dangers without the association and
asgsistance of reletives and friends. An extended family is
collectively responsible for the scts of anyone of its mem~
ers. Law and order is usually meinteined by peyment of gifis.
In the case of murder, if the criminel's relatives do not
punish the accused to prevent a feud from developing, the
offended family mey teke the punishment into their own hends
and revenge their loss. This law of retribution prevents
the sociel order from disintegrating into tensions and fight-
ing, and permits members to continue to function in uninter-
rupted relationship with one another.

Sociel taboos protect the community from supernatural
influence. When prohibitions are violated,; the spirits are
engered. This is seen in verious practices. When men open
up new cenoes, their wives and children are first shut up in
their houses. No one i1s zllowed to watch the men work. Other-
wise, they belleve the spirit in the wood will be offended.
Then the canoe will split when 1t is opened. Long ago, the
Viayeprl ssy, women obtained pottery in the forest from a spirit
vho lived down Inside the clay. One day 2 woman decided to

ignore the spirit and meke her own pot. She stole some clay
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rom the spirit. Then a learge fell on her and caused
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he earth to close upe Since thet violation, women have had
to make their own pottery. Long ago, men went into the for-
est to Obtalin new bows from a certain tree. Ready-made bows
fell out when anyone opened the tree. Then one afternoon, =z
women went out and disclosed the secret. The bow wood fell
out end killed her. This happened because women are not
supposed to concern themselves with masculine activities.
Since then, men have had to meke them. In the beginning,
children were born in baskets and ceared for by the men. But
when a curious young women opened a forbidden basket, the
child inside Jjumped into her womb. That 1s why women bear
children in pain todaye

According to the texts, people may become bush spirits
when they violate prohibitions. A new father became = black
penther for violalting the couvade. One woman turned into a
monkey when she went into the forest by herself. Two sisters
were tsken awey by & large fish they flirted with. Sexual
relations with spiritis nearly alwsys turned out bad because
one was not supposed to have illicit relations with the
superneturel world. Those who did endured intense peain,
embarrassment, and often died from the resulis 0f such amorous
sCvances. On one occasion, a2 whole household was carried
avey by & water serpent who was attiracted to the village dur-

ing 2 women's menstruetion period. Any women who bathe in
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the river at this time may be abducted and can potentially
bring destruction on e whole village.

Security and health are voided by indifference to social
norms. Discbedience results in violence and sickness imposed
by threatening spirits. As a result, bush spirits are be-
lieved to shoot arrows into people that ceuse pein, infirmi-~
ties, and death. Wster serpents send physical suffering and
contend with humans who have offended them. Heavy winds
carry sickness in the air that threaten people with every
imaginsble disesse. The chances for health and prosperity

are more assured by obedience to social regulations.

Oppositions found in social myth themes portray the
manner in which Wey2Zpi confronted the past which is strikingly
evident still todey. The need for interdependant relations
makes it imperaetive that femilies and friends be united with
strong ties for the ordered community structure to function
prosperously and preserve its solidarity in the face of known
and unknown threats that would otherwise undermine their

existence.

Superngtursel Mvth Themes

The creator-god of the Weyepli is called yaneya, our

owner. He created the heavens, the earth, and living things.

He was good and made life easy for the earth's inhabitants

-

ntil they became corrupt and disobedient. Then yaneysa

sbendoned them and sent a consuming fire to destroy their
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evil weys. Afterwards he caused z flood to extinguish the
fire and saved one men who climbed 2 pslm tree that grew to

the sky. Following the flood, yaneya gave the men & wife.
She bore 2 son who Tbecame 2 grest sheman. This sheman intro-

duced egriculture to menkind. The Way2pi say he 2ls0 creasted

N

earsome znimgl-life -- the Jaguars and water serpents.
He made wasps, tall hindersome grass, tiring hills to climb
in the forest, and thorns that meke hunting and gathering so
difficult. Fineally, the ancestors became afrsid of him and
killed hime. Then he turned into a hawk and made rapids in
the rivers when he went awsy so0 no one could follow him %o his
hidden earth dwelling. Later this powerful shaman created =z
woman who geve birth to twin boys called mayamoyeri and wii.
Their entics fill the annels of Way3pi mythology. The former
is the true son of his mother's marriage while the latter
proves to be the offspring of her incestuous relations with
a rate Meyemeveri i1s a creator who is skilled and know-
ledgeable. Wil is his opposite and occupies himself in con-
tinuous mischief that mekes him an outcast. In many respects,
thelr adventures provide contrastive amslogies of -the
acceptable and unacceptsble in societye.

Supernatursl myth themes portray oppositions which dis-
tinguish the sacred and profene, life and death, humans and

splrits, and the people's earthly home versus a celestisl one.
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ition contrasts the sacred and pro-

fane. VayZpi folkteles relate sacred history that took place
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beginning cof time. By thelr acts of creation, culture
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founded sacred time, for time contemporary with cree-

tion was sanctified by their presence and activity. The
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te not only what culiure heroes called yaneys did
but how Wzy2pi ancestors conducted life long ago. The people
veldate their customary actions by declaring, "It is sc be-
ceuse our ancestors told us long ago." This establishes the
folkteles as absclute truthe The people are reintegrated into
mythicel time when the tales are tolde The past is reactuslized
to define present reslitiese The tales provide a model for

2ll human activity for they reveal what was effectuzl in the
past. '"We do what our ancestors did," the Wiyapi explain.

In contrast, whet men do on thelr own initiative, what they

do without a mythical model, belongs to the sphere of the
profane. It is vain and illusory activity (Eliade 1957:95-

98). Men and women only act properly when they imitate and
reenact the actions of their ancestors.

The second binary opposition under supernatursl myth

themes relates 1ife and desthe All mortals face cne final

rite of passage when life terminates. Dying is most often
attributed to supernaturasl causes. A baby dies because re-
strictions regulating the child's well-being are ignored by
the parents. A person gets sick and dies because bush spirits
shoot the individuel with black maegic arrows. Young children

and the elderly dile because the souls of the dead stezls them
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swey. Accidents and acts of violence that csuse death are
due to prohibitions that were violated. Death is rarely
ettributed to natural causes. But there are times, the Way3spi

admit, when the soul of 2 person can elso leave the body for
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while without causing death. This happrens during periods

J]

of 1llness and in dreams while z person sleeps. When the
eyes are closed the soul i1s free to leave the body and de-
vart through the nostrils in the form of a small gnat. Then
it goes up into the sky and lives in the midst of other souls
thet the Weyspi perceive in their inner mind. If the soul
does not return shortly, however, the individuzl will in-
veriably die. The soul can return only as long as a person's
heart does not stop besting.

When & sick person has become so0 weak that death is
Imminent, friends and relatives spend time conversing with
the individual. The reason given is to assure good relations
with the decessed following death so that the departed ner-
sonts spirit will not harm the living. Manifestations of
grief and sorrow sre expressed at the depaerture of z loved
one to show he will be mis;ed. Relatives disgard their
ornaments, cut their heir, and fast for an extended period
of time. Work is restricted and most subsistence sctivities
come to a stendstill. Great lamentation takes place as the
corpse is leid out end wravped in its hammock. The body is

C
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rried by close relstives to 2 place of burial in the for-

est. A hole is dug into which velm-boasrds and leaves are
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neatly placed. Then the corpse is lald in the hole and
covered with =z woven backpack. Ironwood timbers are placed

across the tope Then a mound of earth is put over the wood.
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uently sma ers are bullt over the grave to pre-
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1t the weather from damaging a site. Weapons and some
domestic goods are left to provision and assist the soul and
the deceased is encouraged to be courageous on his long jour-
ney to the celestial village. Afterwards the property of
the deceased 1s burned or broken end thrown into the river.
That way no one can use it to recell his spirit or renew

the sense of bereasvements

A third opposition is termed human/spirit. The mortal

body of en individuel rots in the grave. Its shadow remains
on earth to wander near the village at first and then gradually
goes out intc the forest.

The spirits with whom the Wayapl contend on earth are the
N y

H

shadow spirits of those who have perished viclently or by
unfelr meense. These splrits continue to haunt the familiar
places of 1ife and inflict evil on persons they encounter.

It i1s their potential for revenge that creates fear and
dread in = community when someone has diede AyZ are shadow
spirits that come from the dead bodies of humans and animals.
But some spirits have different origins and are disguised

to look like enimels, birds, and fish who think, talk, =nd
act like people do. Others assume grotesgue forms and pecu-

liar asttributes thet distinguish them from real people. Cala-
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cietye The spirits pose a continual threat to life. The
VayZpl must retsliate ageinst them before they are killeds

The last opvosition considered is called earthly home/

celestial villagee At deathy, a persont's soul begins its
journey to sn eternal existence because it is an element of
the creator-god who made it., The soul will live in & heavenly
villege in the sky beyond the mountains -~ the home of the
creator=-god, yaneva. As a woman journeys she eats the spirits
of the crebs and watersnails she found in her previous life.
Sometimes she eats the meat of a turtle that crosses her
pathe A men eats deer and tapir he killed. That wey the
soul 1s able to sustain itself for the long journey. It is
for this reason that the dead are buried with their weapons
and domestic utensilse.

Ls the deceased proceeds along the unknown path, the
souls of young bebles who were not allowed to spend their
days on earth show them the proper route to follow through
the celestlial regions. They warn of dangers that must be
overcome Or avoided. But those who flouted social regule-
tions in their previous life are teken away to the sbode
of horned spirits. Others are waylaelid by Thunder who lives in
the sky and eaten. Those who are velient and complete the jour-
ney are given new immortal bodies of perpetusl youthful

meturity that sre free of sickness. Then the new immortal
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joins his ancestors! spirits in festive singing and dancing

Grenand, Fo 1971).

Supernatural myth themes relate the importance of sacred

versus profane time, importent aspecis of 1ife and death,

(0]

vy

how the WeyZpli perceive the humen spirit, and 1ife hereafter.

e

Culture hero end WaySpi ancestors founded sacred time by

[
n

their acts long 2g80. Secrecd time is distinguished from pro-
fane time the latter being what men do on thelr own intiative
without mythical models. Life on earth contrasts with death
2t which time & person passes his final rite of pasaage.

Great lamentation 1s manifested to mainteln good relations
with the deceased. The shadow spirits remain on earth. Those
of dndividuals who dled violently or by unfeir means contend
with the living and cause the fearful struggles WayZpl en-
counter daily in the tropicel forests. But the souls of the
dead go on a long journey to a celestial city in the sky.
Those who disobeyed social norms are asttacked by evil spiritis.
The remainder join their ancestors in singing and dancing

thet lasts forever.

sSummary
Binary oppositions are contrasted between the cultural
world of the WayZpl and the superneatursl world of spirits
25 myth themes and cstegorized to express the people's rele-

tion to th

&)

environment, economilc structure, socisl and



134

o]
O
"
ot
F
(@]
)
}_.J
o
X

09
B
}.J-
N
)
o
l.J
o)
=

s

d religion. From this paradigmetic
structural enalysis a pattern of conflict and tension becomes

s of 1ife to define how the
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Invironmental myth themes portrzy the WeyZpi in an im-
mense, isolated equatoriel Jungle of gilant trees, heavy thick-
ets, tangled vines, and impenetrable growth that exists every-
where zround theme. The texts tell of exploits carried out
by encestors who learned to successfully utilize the environ-
ment by hunting, fishing, gathering, and agriculture activities
provisioned them with food and materials to menufacture
goods essential to the 1ife of the community. Villages
ere esteblished in this wilderness to provide protection from
meny enemies. They are construcited as a haven of safely to
which people can return from dangers encountered in the sur-
rounding environment which is a2lso considered the abode of
menacing spirits. Folktales warn people to beware of angry
spirits thet may sttack them while they are szbout their sub-
sistence esctivities. They account for the seasonsl fury of
the elements,; the grest sforms, torrentiel downpours, and
heavy winds. From them the WayZpi learn to stay near their
homes at night to avold menscing spirits who they believe

prowl in the dark looking for humens tc eat. Lenterns are
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Teonomic myth themes relate the manner in which Weyzpi
continue to work out the practical aspects of 1ife. They
conduct subsistence activities Jjust as their ancestors did.
"Our ancestors told us about this," they say, '"that's why
we know how to do 1t todaye." The legends confirm the inter-
relatedness of Wayapli society. A man's duties and those of
s woman complement one another. Women involve themselves
in most aspects of cultivation because 1t is believed they
impart fertility to the soil. On the other hand, men revesal
their cepabilities and superior strength in the forest and
slong the streams. It 1s a man's responsibility to protect
the women and children. Together the people leave the village
to till their gardens or forage in the Jungle. The texts

describe the abundance of provisions and materiels found in

ch

the forest by those who brave 1ts dangers. At the same time

ot

hey vortray meny obstacles the people must face before they
can return to the safety of their homes. The tales instruct
timid individuals to imitate the wit and versetility of the
encestors who overcame threztening spirits and numerous
obsteaecles in the past. Then no one needs to go hungry or
lack the necessities of 1ife. Continual reference to oreal

ws and vealidates the way WayZpi do things in
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he present and acts to meintzin the solidarity of the com-

t

munity todays.
Social myth themes reinforce the values given to rituel

practices and confirm the need for reciprocal ties that ere



essential to survivel. When a2 woman gives birth, a new
father and mother are subject fo veriocus restraints to evoid
exposing themselves and the community in which they live to
dangers prevelent by spirits, and to assure the child's well-

being. Rituals at puberty are intended 10 prepare a2 woman

oL

for her future submissive role 25 a mother and wife., Initia-
ticn for young men instills within them courage and strength
of charecter to endure hardships and overcome their enemies.
Men and women merry because they are dependent on one another's
labtor. Through merriage, cohesive bonds are formed to help

the village survive the disruptive influences of a hostile

=3

environment. ies of friendship provide moral support and
confidence to overcome the intimidating fears of numerous
enemies. Soclel events reinforce these ties by meinteining
friendly reletions, providing occaesions for interaction be-
tween sexes and opportunities to amend o0ld quarrels.
Parties offset deily work routines and provide joyful occe-
sions for carefree frivolity that enhances 1life and mszkes
bearable the harsh reelities presented in everyday living.
Social order is melnteined by prohibitions that regulate
each member. Tezboos protect the community from spirit
fluences by providing security and health. These are voided,
however, when the prohibitions are vioclated and the spirits
are made angry. A man who flouts sociel regulations under-
mines the security of his family and friends. Folktales

teach what is right. The degree to which the people are able
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to dominate the natural surroundings depends on their ability
to exhibit charecter tendencies and remember lessons exempli=-
fied by the encestors in orel traditions. The tales model

what humen activity should be by revealing what was effectual

cnflict between humans and

-
Q

But it is the metaghor o
spirits found in the supernatursl myth themes that is central
to understanding Weyzpli folktales. This tension is pare-

mount throughout the culture as it perveades agll aspects of

-y

ifes And so it i1s by evaluating their folkteles and cultural
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ife that we are 2ble to understand the conclusion that

h

follows as basic to the Way3pi world view.



CHAPTER V

CONCLUSION

Historicsl accounts portray the Wey3pi as s vigorous

-

society once made up 0f exogamic clans that migrated through

(¢}

the heert of Brazil's forest lends to French Guiana. Foreign
diseases later devesteted this dynamic culture by ennihilat-
ing most of the populsastion. Then Wayapi society underwent
deep alterations as much of their cultural heritage was des-
troyed and tribal continuity ended. War which was linked to
exovrhagous cennibalism was discontinued, the practice of
having chiefs wes lost, clen relations were interrupted,
polygyny discontinued, and ceremonials were gradually for-
gotton. As 2 result, todsy the survivors of smell villeges
are easlly demorslized as they encounter the harsh realities
of life in their vast forest homeland. Spirits are imagined
everywhere ready to renew a destructive cycle of sickness and
death. The robustness and vitality of former times that
cheracterized the social order and security of its members no
longer exists. The Weyapl are keenly aware of thelr vulner-
zbllity to supernaturel powers beyond their control. This
accounts for their continuel preoccupation with spirits in
everydey 1life. Although certein spirits seem beneficent to
them, meny ere violent and melicious and the Wayepi assume

most spirits ere melevolent beings who intend to herm thenm.
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Weyapi folktesles tell of the adventures of their ences-

tors who met with spilirlits in the forest, the wster, and the
sky. Although the spirits were cruel and mischievous, many
times they were deceived and became victims of the practical
jokes and schemes ¢f the sncestors who made thelr escene fronm
them. Ayz bush spirits were described as shadow spirits that
ceme from the dead bodles of humans, animels, birds, and fish.
There were other Ay2 who had different origins. Calamities
were often inflicted on the ancestors by these bush spirits

pure malevolence or by way of punishment for breaking

F-iy

out ©
teboos of society. Numerous tales relste the terrible dan-
gers that were encountered with disguised or modified human
forms of other peculiarly terrible bush spirits. Animels

end birds were met in the forest who thought, talked,; end
acted s the ancestors. Many posed a threat to life. Water
serpents appeared in human shape from the depths of jungle
rivers and menaced not only lone individuals but entire vil-
lages. Sometimes the elements threatened the people's exis-
tence. When there was no moon the ancestors believed the
creator-god was sleeping. Then malicious spirits roamed free
in the night to spprehend humen victims. The ancestors des-
cribed flaming coments as omens of sickness and death. Heavy
winds znd derkened skys were said to be the result of spirit
activities that caused much spprehension and fear. The ances-
tors were afreid of thunder snd lightning because 1t could

consume them as releted in the tales.
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Propp (1968:15-28) refers to a sequential-linear action

Of folktales that deeals with the apparent structursl content
0f texts alone. He found that by compaering events in the
teles he studied, that both constants and variables were
presented. The main characters znd their attributes changed,
but neither their actions nor functions changed, although the
ectuel means of thelr reglizetion varied. From this he con-
cluded that tsles often sttributed identical actions to var-

ious cheracters. This mede possible the study of folktales

those involved. Then he deter-

Y

according to the functions o
mined to what extent these functions actually represented the
recurrent constants of the tales. He concluded that the num-
ber of functions wes extremely small, whereas the number of
cherecters could be extremely large. Teles with identicsal
functions were considered as one type.

According to Propp, folktales of the Way2pi spirit world
appear to have identicsal functions that permit us to group
them together as one type. The secguentisl-linear action of
these tales revolves mainly around the subsistence activities
Weyepl encestors and explores the cultural world of the
people as well as the natursl environment of meny spirits
they believe still exist. The tales are reduced to six
functions, each of which is in the form of 2 noun expressing
an action. The functions are understood as an act of the
characters defined from the point of view of their signifi-

cance for the course of the action. The six functions are:
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ollowed by an initisl setting in
the environment, in which an encounter between humans and
spirits occurs, thet provides an obstacle to surmount, before
2 separation or escepe is possible from the encounter, ter-
minating with a final statement that concludes the episcde.
The mythicel time sequence begins "Long ago...', to des-
cribe a2 set of events thet occurred in the distant past be-
tween Wayspl ancestors and spirits, but which at the same
time links itself to the present to define why life is as it
is. The folkteles reactualize events that took place in the
mythicel past to give them eguel meaning today. Each folk-
tele introduces an initial setting in which ancestors and
spirits encounter one znother while occupied in deaily activi-
ties., Meestings occur in the gardens, along tralls, at camp-
sites, hunting blinds, and while traveling in the forest.
Some encounters tske place in the sky or the depths of Jjungle
waters. Others occur near a village compound or at a spirit's )
dwelling. Most are charged with a direct or implied sense

0f enimosity and fear that results in conflict. This theme

basic to Wey3dpi living, even though they believe some

=
4]

spirits are good and cen assist people. In the tales, the
encestors are victimized by the melicious nature of the

Thus conflicts ensue when they meet threstening

ct
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spirit
spirits. These conflicts present obstacles in 1life that must

be surmounied if the people are to return home safely. Obste-



cles include the ever present danger of belng zbducted by
spirits and teken away to be killed and eaten, sudden pain
and sickness, hesvy winds, stormy weather, and floods. &
versconts 1life is in constant jeoperdy. To overcome these
incessant difficulties, the ancestors developed & finesse for
deceliving supernetural opponents by quickly devising plans of
action that ensbled them to outwit dvull-minded spirits. She-

id
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man mediated between the ancestors and the supernaturel

i

ufe}
to counteract the evil designs of malignant spirits. Some-
times helpful spirits even assisted the azncestors in their
fight to survive. But in spite of these zlds, powerful spirits
overceme them on numerous occasions. Fearful accounts of the
vast enhance the threat posed by spiritis today. WayzZpi be-
lieve the seame things can happen now in the present. On the
other hand, many obstacles provided ways of escape by ances-
tors who overceme encounters with spirit adversaries. Some-
times the spiritis were run off, killed, or imprisoned in

theilr own dwellings. On other occasions, the ancestors fled
from them. Some ancestors were able to avold threatening
spirits by conducting themselves according to proverly pre-
scribed norms of soclety that protected them from their in-
fluence. Finel statements were often drawn from encounter
experiences to explein life's circumstances. In this manner
Proppfs methodology permits & description of the surface
structure of spirit orientated folkteles that vividliy por-

trays never ending struggle between culture and nature.

4]
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Lévi-Strauss (1967:202-228; Leach 1967:1-47) refers to &
paredigmatic structurel snalysis. 1s basic premise is to
enelyze myths in terms of abstract structurzsl relationships.
Inalogies ere drewn from the anslysis of the myths, which are
accounted for in terms of opposgition and contrast such as
nature and culiure, life and death, and sickness and heslth.
He finds the emergence of & logic operaiing by means of binery
oOppositions. Myths are seen as & thinking process that give
access to the unconscious form teken by society to cause har-
mony and keep the sociszl order going. This type of structursl
eanalysls seeks to describe the pattern which underlies the
texts. It forms & way of looking et that which is regeners-
tive end cyclic; thet which transcends time and brings us
beck to the beginning. He says that 1if you discover the
underlying reletionship of the folktales, then the basic
cognitive pattern that becomes spparent should be expressed
in a2 peoplefs relation to the environment, economic structure,
sociel end political orgenization, and religion.

The underlying significance of Wayapli folktales is dis-

4y

. £ e " s e e =
cussed 1n terms of Levi-Strauss' binery principles of oppo-

sition which distinguish between the culturel socliety of the
]

Weyapli and the supernaturel world of spirits to explain how

the people relate to the werid at large. Combinations of
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contresting velirs zre then clustered under enviromnmentel,
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supernatural myth themes. Next, the

myvth themes are presented in terms of the contrasting pairs.

&
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This brings us to the finsl conclusion. Spirits that

inhabit the world influence Way3pi patterns of living and
thought in the present even as in centuries past. The folk-

e

tales present a metaphor of everydey 1ife for the WayzZpi. In

cther words, the imagery of spiritis in the environment pro=-
vides the ople with e routine for day-to-cday subsistence

in a world where continual conflict ensues between culture
and nsture. Wayspi go out of thelr way today to avoid chance
encounters with spirits they believe do exist. They avoid

thickly metted and inhospitable jungle areas that are con-

o)

sidered dwelling pleces of spirits. Dugouts sre allowed to
float quietly over deep waters in the bends of rivers be-
cause large water monsters are liable to harbor there. People
hide in the relative shelter of their homes when the weather
is threatening because they believe the spirits are angry.
They carry lights about at night to scare off lurking spirits
that they believe will otherwise abduct and eat them. Un-
explained noises are attributed to spirits shooting their
firesrms in the bush. By their actions, the Wey&pi show

their continusl precccupation with threats posed by the super-

natureale.
It is the metephor of nflict between humans and

spirits found in the supernaturel myth theme that is central
t

zles. This tension is pare-
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e and is basic to the Wegyzpi world view. As a result, it
3

permits us to reduce the tales to two extreme propositions

which together summearize their operastional function (see

Figure L).
First of 211, the teles teach that the world is a2 place
of conflict between humens and spirits in which people must

conduct routine subsistence activities end overcome obstacles
they encounter to stay elive. A line is drawn that repre-
sents a peth through the naturel surroundings. It joins hu-
men communities and spirit dwellings. Along this path oppos-
ing spiriis are encountered that continually threaten people
end try to overwhelm asnd subdue them. On numerous occasions
the folkteles record their success. The spirits sent sick-
ness (ML) and unleashed the fury of the elements (M23, M25);
they made concentrated attacks on villages (ML) and rampaged
through isolated hunting cemps (M7); they seduced unsuspect-
ing women (10) and posed as humans in disguise (ML1l); and
sttacked from embush (M20) using strange weapons (M12).

On the other hend, the teles also build confidence in

the lisftener by

L}

elating meny instances when the spirits

were overcome. This accounts for the line thet is drawn
bisecting the path between humaen communities and spirit dwell-
ings. It represents human resourcefulness, obedience to
sociel prohibitions, shaman knowledge and magic, and help-

ful spirits which asslisted the ancestors in the tales and
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World in Conflict
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Human Resourcefulness
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Sheman eand Magic
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Figure Le Mediation of Oppositions in Wayapi Societ
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helped them to successfully mediate with the supernaturel
world. The Way2Zpi bellieve these sources are avellable todey
t0 helvn them in their fight for survival.

The folktszles encourage human resourcefulness which will
eneble versons to concelve of manners of escape from spirit
encounters. In M3, 2 lone survivor of three brothers who
were kidnepped rezlized he would soon be eaten by his captors
To avold such an ignoble end he hozrded tidblis of bread to
sustein him in his escepe over a long trall home. In M6, a
hunter was subdued by & warty bush spirit. The man pretended
he was dead when the ugly bush spirit hit him over the head
vwith 2 soft plece of rotted woods He welted until the bush
spirit cerried him to his dwelling in a backpack before
meking his escape. Vhen the bush spirit set him down he
crawled out and substituted firewcod in the backpack. Then
he climbed 2 tree to see what would heppen. An old woman
came t0 get the geme the bush spirit brought but £ll1 she
found was the firewood. As e result, she became furious and

killed the bush spirit to ezt instead. A short episcde in

c

M8 relstes the human resourcefulness of an ancestor wﬁo found
himself trepped in a tree while gathering fruit. When bush
gpirits surrounded him below and tried to climb the tree to
epprehend him he guickly seized a bundle of heavy fruit and

-

dropped 1t on theme They fell from the tree and diede In

M9, e hunter shamed 2 spirit into commitiing suicide. He
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accomplished this by first presenting the spirit with numer-
ous gifts of meat. Then he requested something in return.
The spirit obligingly cut his heart out to reciprocate the
heart of 2 monkey the man gave him and diede In M6, =
jeguar represents obstacles encountered by ancestors in the
forest. The anteater and slender arrow in the story teach
people by thelr example to deceive powerful enemies by trick-
ery and skills. The antester exchenged feces with the jaguar
end convinced the beast that he only ate ants and not other
animals. The arrow maneuvered the conceited Jaguar into a
position so that he could shoot and kill him.

o

Wayspi tales instruct people to respect social prohibi-

ot

tions thet can protect them from spirit influences. A new

father, portrsyed in M2, neglected his role ass the imparter
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e to his child. Since a powerful bond existed between
him 2nd the child he was reguired to refrain from activities
thought harmful to the baby by meking every attempt to assure
its well-being. When he did not, he turned into a black
penther while gathering fruit in the forest. In ML3, =z hus-
band was unfeithful to his wife and did not provide for her.
3o she went into the forest 2lone to get frult. She should
not have done this as there was no one to protect her from

the influences of the supernatural world. As a result, she
beczme a2 monkey. Ancestors had to avold seduction from lovely

epparitions they encountered. Illicit love affairs were

ke
]

b
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prohibited between humans and spirits because they endangered
not only the lives of the participants but of the whole com-
munity. In M5, 2 man endured intense swelling in his groin
Tollowing relations with a female bush spirit. In ML, the

long penis 0f a2 Jaguar man caused a woman to bleed to dezth.

parents and teken underwater to heal their son. They threat-
ened to flood his villege end kill everyone if he did not

)s Weter serpents could do this. That is why nobody

s them todasy. In M21, two sisters had sex relations with
a2 lerge fish and were influenced to swim away with him. M2L
mekes a men swere 0f the danger involved if he should kill
t00 much game in the forest. Spirits of dead animels punish
those who needlessly and wantonly kill them. The exercise

2 n

of moderation and self-restrzint is one of the best ways to
gein thelr favor. Vaste is an affront to the controlling
spirits and destroys the equilibrium that exists between

eople and the spirit world. Numerous texts reflect community

e

ione Life is not e metter of every man for himself,
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s are formed to preserve the basic solidarity and
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security of the community end protect it from disruptive
influences. 1In M/, relatives Jjoined in a2 concerted effort
to kill & sharp-armed AyZ who killed members of their hunt-

ing party. MLO provided z similar instance after = spirit



ete 2 pregnent women. Relstives went out and burned the
bush spirit. In M20, s hunting party followed &z monsirous
sneke thet ztitecked members of their perty camped on a rocke.
Together, they killed the water monster. Survival prohibits
2 men from living end acting on his own. That is why sociel
prohibitions regulate cooperative efforts and sharing. One
who ignores his own kin submits himself to numerous herdships
end dengerse.

The tales portray the power of shaman - who are able 10
mediate between the ancestors and the supernatural world.
In ML, when hoards of bush spirits attecked village after
villege in 2 rampaege of fury end destruction, powerful sheman

went out to stop them. They knew how to deezl with the spirits.

b

i rst they confiscated thelr weepons and then imprisoned them

pte

n s hole where they a1l died. In Ml6, sheman used their
knowledge and skill to protect the ancestors cn 2 long
hazardous journey through the forest where giant trees, mon-
keys, frogs, ovens, beetles, fireflys, and fish threatened
their lives. In Ml5, magic flutes were used to locate a
child that 2 gient bird kidnepped.

And finally, the folktales mske Wgydpli aware of helpful
spirits who mey assist them in their daily sctivities and
intervene when their lives are threatened by malicious spirits
who would harm them. In M5, an otter encountered z men walk-
ing in the river to soothe the pein and swelling in his groin

after heving sex with 2 bush spirit. The otter asked the
g .
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man whet havvened and then offered e remely that hezled him.

In M2k, termites assisted 2 man who wes bullding 2 house.

They ate the inside of the heavy ironwood to lighten the man's
work 1oad. In the following episode, z bush spirit helped

the man cstch & fish by emptying water out of a creek. He
warned the man he would be eaten by a two-headed vulture.

In the next episode, & certein bird helped the same man select

the proper wood to cerve 2 stool. Then pigeons offered to

fe}
3

cerve the stool. They 21s0 werned the man that he would be
eaten by the two-headed vulture and helped him escape. The
Weydpi relate numerous tales that tell of incidents when
enimel spirits ceme to the rescue of the ancestors.

Spirit folkteles answer basic inguiries that WayZpi have
regerding the world, the surrounding environment, and their
place in it, by providing en orel history of the past. As
ve Observe ancestrsl behavior exhibited in the tales and
probe into their underlying system of values we asre better
eble to understend how the WeyZpi view the world today and

sporeciate why they behave as they do.

Summeary
The utilization of the methodologies of Propp and Lévi-
Strauss permits a description of the surface and underlying
structure of Weyzpl folkteles to be made. Although these
folkteles show similar structures zt =z deeper universal level

corresponding to ILévi-Strauss' idess sbout the cultural/nsture
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dichotomy, they 21s0 represent the cultursel peradigm of the

fiict in which humens and spirits reside. The dense tropicel
forest, turbulent jungle waters, and potentially threatening
elements are concelved as the abode of innumersble spirits
with whom encounters sre inevitable. These splrits poOse &
threet to sociel 1ife. Most =zre dangerous, malicious, and a
constent source of trouble. A few offer help tc pecple. But

the Weyapi are continually frightened in thelr gardening,

Q

hunting, and gathering economy by any possible encounter with
spirits and tormented by the thought of their eppezrance.

M though they reslize many spirits are mortal and cen be de-
ceived and outwitted, the reciprocal enmity thet has occurred
in the past generations keeps Wayspl alert todasy to the fact
thet they may be oOvercome sometime. As their eancestors

sppeased and fought with many spirits, so must Wayzpl pre-

sently dezal with the muliiplicity of spirit 1ife in their

=
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jungle setti

o

g. The folktales express the need for cultural

-y

solidarity of the

3

eople that promises 1life in an environment
rife with nstural instsbility. TFrom orel traditions

the Veyapi attain an awsreness of the world from which they
perceive a wey of 1life and culture that is dependent on the

mediating resourcefulness of humen endeavor, socilasl prohibi-

tions, sheman knowledge and megicy, and helvful spirits who
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will lend essistance t0o them in their efforts to survive znd

reinforce their capacity to live in an unending struggle.
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FOLKTALES OF BUSH SPIRITS CALLED AVA

& bush spirif's child
er worked in her garden
d and stabbed it

Avz Bush Spirits Send Pneumonis

1. Long egod, 2 man killed

2 The bush spirit's moth

3¢ The man found her chil

Le The bush spirit cursed humens with sickness
5. As a result, humens get sick today

Ge

That is why spirits end humens do not live fogether

A Men Becomes An AvE Push Spirit

e

2e

e
Lo
Se
e

Long a2g0,; 2 man's wife gave birth

The new father and & friend made a shelter in the
forest

The new father violated the couvade prohibition
His offence brought dire results

The new father beceme z bush spirit

This is why Vey2Zpi died long ago

AvZ Bush Spirits Abduct Children

1. Long eg0, Ltepu'li ceme

2. Children played near the village

5e Spirits ebducted the children and took them to their
dwelling

L The bush spirits killed two znd ate thenm

5 One boy discovered the treall back home and fled

6. This happened long ago

A Men Tries To Kill An AvZ Bush Spirit - First Evisode

1. Long ago, & hunter saw Lfzmoke bush spirits

Ce He weaited in 2 hunpting blind

3¢ Other hunters shot the bush spirits

L The bush spirits became angry

5. They killed the men

6¢ “““““

The 3Bush Svirits Retsliste -~ Second Episode

L. Afterwards, many bush spirits arrived and aste the men

2e Then they followed a trail to the hunter's villege

%e The angry bush spirits killed many people

Le Sheman met the bush spirits

}_l
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man shut them up in their rock dwelling
there are still WayZpi living today

)

L Men's Tllicit - Iove Affair - First EZpisode

®

long ag0, a2 man saw a female bush spirit

He walted in e hunting blind

The man had sex with her and vioclated a prohibition.
One avoided contact with the spirit world

The man's groin swelled and hurt

They sevarated and went different ways

The man said, "I am going to die."
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OQtter Alleviates The Man's Pesin - Second Episode
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Later, the man returned to the village

On the way, he walked in the river

An otter came to hinm

The otter told him how to overcome the pain

They went their separate ways

The man commented afterwards, ""That otter spoke the
truth.”
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A Men Insults AvE - First Episode

1. Long a2g0, a2 men saw a bush spilrit with warts all
over his body
2. The bush spirit looked at his reflection in the water
%2, The man insulted the bush spirit
L. The man angered the bush spirit
5. The bush spirit hit him on the head with a stick
69 ——————
The Av3E Bush Spirit Tekes The Man Ceptive - Second IEpisode
1. er that, the bush spirit made a backpack to put

man in

bush spirit journeyed back to his dwelling
angry bush spirit wanted to eat the man

men decelved the bush spirit. He tripped him
tried to escape
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5. He crawled away and escaped when the bush spirit set
him down

£« This happened to people long &ago

A Sharp-Armed Bush Spirit Remvpages - First IZpisode

?

Long ago, a bush spirit with & sharp arm came
Yomen prevared geme et the hunting campsite

The men attacked the bush spirit they considered =
T +
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The bush spirit killed 211 the men

The men perished and did not escape

The bush spirit seid, "The wesps will eat your
spilled blood
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Relatives Revenge The Slaughter - Second Ipisode

g TR DO o e

2. The women followed the bush spirit to his dwelling
5 The bush spirit threatened hunters in the forest

to The women told thelr relatives what happened. They
burned the bush spirit's dwelling

The bush spirit's died in the fire

They saw the killer die

NN
@

@

Bush Spirits Try To Kill A Man
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Long 280, a man climbed a fruit tree

He cut the fruit in the forest

Bush spirits found him and tried to kill him
He dropped the heavy fruit on them. They died.
The man fled the forest to his village

This happened to people long ago
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Sharp=-Armed Bush Spirit Trsps A Man

Long ago, e men hunted for black monkey

He hunted out in the forest late in the day

A bush spirit found him later in the dark

The man gave the bush spirit monkey to eat instead
of himself. Then he tricked the bush spirit who
cut out his heart and died

5. The men fled the dark forest to his village

6. He didn't tell anybody what happened

e o e
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FOLKTALES OF OTHER BUSH SPIRITS

MLO Totitasere Fats A Vomen - First Episcde

L. 1Long ago, & men visited two sisters

2. The sisters were alone in the village

5. The men did not eat normel. The younger sister
became suspicious

Lo She did not sleep that night and hid herself from
the stranger

5. The bush spirit ate her sister

6. '"Whet kind of monster is this?" the younger sister

asked
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Relatives Revenge Her Dessth - Second Ipisocde

Afterwards the bush spirit left and sang & song

- The younger sister followed the bush spirit in the
forest to his dwelling

The totitesere threatened people everywhere

The woman told her reletives what happened. They
burned the bush spirit's dwelling

. The bush spirit died in the fire
6. Totitassere bush spirits eat people
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Hdure Keord Kills His Brother's-In-Law - First Episocde

1. Long agos relatives looked for young birds to raise

Z2e They came to an esgle's nest high off the ground

5 One man, 2 bush spirit, offended his relatives.
They left him traspped in the eagle's nest

L. The angry bush spirit sought revenge

5. He trapped his relatives. They died

6. A magic ermedillo tell took them into the ground

Vyra Keord Barbegues His Wife - Second Episode

le After that, the bush spirit returned to his wife
2. He wove & backpack at thelr campsite

5 He had not completed his revenge

Le He grabbed his wife and tied her up

5. He roasted her over the cempfire. She died
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tvre Keori Deceives His Mother-In-Lsw - Third Episode

le After that, the bush spirit cut out his wife's
heart and liver

2. Then he returned to the village

5. He had not completed his revenge

te The bush spirit deceived his mobher-in—law. He

gave her the heart. and liver of her daughter to eat

She ate her own daughter unknovwvingly

Then she went to look for her daughter
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Seeks Revenge -~ Fourth Zpisode
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t fled into the forest
he diseased journeyed after him to
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sppeased thelr anger with & feast
result, they did not kill him and he escaped
aC, phcy returned home
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a2's Viegpon Xills A Men -~ First Episode
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Long =2gos; two brothers found e hollow tree

They made & hunting blind in it

The older brother shot at yuparas, & night monkey

The bush spirit retaliated and shot the older brother
The bush spirit cut his head off

Blood fell from his corpse
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Dezth Is Revenged - Second Episode

1. At dewn, yupara came down from the tree

2. The younger brother followed the bush spirit into
a ceve

3s vupare threstened hunters lives in the forest

L. The younger brother stole the bush spirit's wesgpon
and revenged his brotherts death

5« He shot the bush spirit and cut off his head

6. "The night monkey killed my brother," he told his
relativess "S50, I killed him."
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A Vioman Becomes A RBush Spirit

o LOng =2gc, a2 woman became a black monkey

She welked infto the forest with her child
She went by herself to look for fruit

Her husbend tried to warn her

o« At cdark, she turned into =z monkey

That is why black monkeys are really people
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Affodr Vith A Jaguar
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ong ago, a woman hed sex with a Jjaguer
jeguar-man returned to the villege with game
nother-in~lew seduced him and violated &
ition. One should avoid contsct with the
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e 1LoOng &g0, 2 bush spirit came

2. Perents left & child zlone at home

%s The bush spirit abducted the child

Le The parents searched with flutes

5. They found the child and brought him home
€. Thet is why children are never left zlone

“ncounter With A Giesnt Tree - First Episode

Long ago, shamen . took theilr people on a long journey
They traveled in the forest

A glent tree-like bush spirit blocked their path

The people frightened it by hitting trees with

sticks and knives

5¢ They drove the bush spirit awsy

6« The people continued their journey
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Zncounter With A Gient AvZ Bush Spirit - Second Episode

1. On thelr next encounter, the shaman. warned the
vecrlie

Z2e As they Jjourneyed in the forest

5. A giant AyE bush spirit lives in the area

L. The people put leaves on thelr head to protect
themselves

5. Those who did not were scalped and killed

6. The rest continued their journey

sncounter With A Gisnt Howler Monkey - Third Episode

L. Then the sheman warned the people ageain

2. As they passed a large tree in the forest

5« A gient howler monkey was in the tree

L. The people put leaves on thelr heads to protect
themselves

5. The bush spirit deficated on those who did not and
they died

6. The rest continued their journey

ncounter With A Giant Frog - Fourth Episode

Next, the shamen told the people what to do

As they Jjourneyed near & river

A gient frog lived in the arez

The people gave roasted meet to appease the frog

Those who dld not were teken to the other side of

the river
rest continued thelr Journey
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Qven - Fifth Episode

Next, the sh
oven

As Th ey Jjourneyed in the forest

L giant oven lived in the ares

The veonle gave roasted meat tT0 gppease the oven
Those who did not were eaten

The rest continued thelr Jjourney
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ncounter With Poison Vine - Sixth Episode

le The shaman 1t0l1d the people what to do next

2e Vhen they ceme to 2 body of water

%e They endangered their lives when they used poison
to catch fish

Lo They ran zbout like wild pigs

5 They must evoid eating poisoned fish

6. Lfter that the people continued their Jjourney
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“ncounter With A Giant Beetle - Seventh Episode

1. ©Next, the shaman warned the people what to do

2« As they journeyad in the forest

3. A giant beetle 1lived in the aresz

L. The people relieved themselves sround the base of
the trees to protect themselves

5. Those who relieved themselves in the open were
killed

6. The rest continued their journey

Tncounter ¥With Tree Spirits -~ Eighth Episode

2. Then the shaman told the people what to do

2. As they journeyed in the forest

%2, The trees abducted people

e They shook the trees, vines, and brush as they
passed through to protect themselves

5. The tree spirits abducted those who did not

6. The rest continued their journey

ncounter With A Gient Firefly -~ Ninth Episode

1le Then the shaman warned everyone

2. As they Jjourneyed in the forest

3. A gilent firefly lived in the area

e The people must carry s torch to protect themselves
5. The firefly spirit ate hose who didn't

6. Then they went on some more
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Tncounter TAith A CGisnt Fish - Tenth Episocde

o rfinally, the shemean - wer

ern they came to e rive
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MY Inteater Deceives A Jaguar - First Episode
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Long ago, a Ja found en antester
Whoy telked in forest

The jeguer wented to est the anteater's child
The anteater tricked the Jjaguar

50 the Jeguar left them 2lone

Thet is how the enteater saved her child
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in_ Arrow Decelives The Jaguar - Second Episode

Next,; the Jeguar met an arrow on the treil
The elked in the forest
The uer offended the slender arrow
The row tricked the Jaguer
The ow killed the jaguar
The row expleined why he did it
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FOLKTALES OF SPIRITS IN THE WATER AND SKY
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Yomen's T1l1icit Tove Affeir - First Episode

l. Long egos; = men shot a water serpent

2. He sezw the serpent in the water

%5s A women had sex with the water serpent and violated
2 prohibition. One should avoid contact with the
spirit world

s Her brother shot the servent that came intc the

1llage
5. The serpent went away

Vizter Serpents Thresten The Village - Second Episode

1. Leater, the water serpent's mother znd father
zppeared

2. They tool the brother into the river

%. They threatened to flood the village 1f he didn't
hegl their son
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Lo The brother pretended to treat the wounded serpent

5¢ Then he reiturned home. But the snsgke died

6. That is how a men killed a water serpent

4 VUater Serpent Abducts A Household - First Episode

le ILoOng agos = waler serpent came

2o The water serpent lived in the river

5¢ The water serpent abducted the household of a woman
wWho Vves mens:ruating

Lo The house collepsed and fell into =z hole

5. The people were taken awasy. There was no escape

6. The place where the house was turned to water

Relatives Try To Find Them - Second Episode

le Later, reistives went out to work on a trail

2. They worked cn a tralil out in the forest near the
’!a‘t(h

3. The captive household lived in the water now

Le Thelr grandfether tried to rescue thenm

5. He could not rescue them and the household remsined
with the servent

6. This havpened to people long ago

A Veater Serpent Swellows People On A Rock - First Episo

le LoOng 2g0, & monsirous wete¢ serpent came

2o Pecple camped on &z blg rock in the river

%« The monstrous water se “pent ceme out of the water
on the rock

L. Smaller snskes fcllowed and bit the people

5 Then the monstrous water serpent ate them

o mmmmw—=

Relatives Revenge Their Death - Second Episode

le Then The monstrous water serpent went awey

2e 1T left e trzil in the forest

3¢ The monstrous water serpent threatened people!
lives

Lo Relgtives followed the serpent's ftralil and revenged
the dead

5 They killed it

6. The monstrous water serpent ate many peo

An T1ldicit Tove Affair With A Figh

l. Long ago, two women hed sex with a large fish

2e They lived neesr a river

%, The women violated a prohibiticn. One should avoid
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contact with the spirit world
Le Their brothers killed the big fish
5. The fish returned to life end took the women sway
6. Long ago, two woman had a large fish for = husbend
Darkness And Rein Threasten Villagzes
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Thunder Is An Mngry Shemen -~ First Episcde

le Long &g0, Thunder went to 1ive in the sky

2e tlhen everyone danced at a neighboring village

Ze Thunder's younger wife disobeyed him and went early
Le He planned to punish her

5. He killed her with 2 club aend then went away

6o His friend lamented his going

Thunder Rozrs And Kills With Iizghitning -~ Second Zplsode

1. From that time on, it thundered loudly
2 Thunder lives up in the sky
3s Thunder's great power and anger still consume those
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Human ingenuity cennot illiminzte the threat he
DOses

5. Those who ftried in the past were killed

6. No shaman can kill Thunder

The Two~-Headed Vulture Abducts A Men - First Episode

1. 1ong 280, a men killed & tepir

2e fterwards, he walted in a hunting blind

3. He killed meny vuliures that fed on it. He killed
more than he needed to and incited the anger of the

two~-headed vulture
The two-headed vulture enticed the men to come to
his villege

_i?‘

5. He took the man up into the sky

6. The men married his daughter

Termites Help The Man -~ Second Zpisode

1. Then the two-headed vuliure wanted him fo build him
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2. They lived up in the sky

3. The man was obligated to please his fazther-in-law

L, Termites eided him in the task

5. He built it. It appezsed the two~headed vulture's
SNnoer

-5 ek

6. "I finished your father'!s house," the man told his
wife

A Bush Spirit YWerns He Will Be ¥aten - Third Episode

1. After that, the two-headed vulture wanted z certain
fish to eat

2o They lived up in the sky

3« The man wes obl'gated t0 pleese his father-in-law

te A bush spirit helped him catch the fish end warned

him the two-headed vulture would ezt him

5. He brought it back. It sppeassed the two-headed
vulture's anger

6. "I caught one," he told his wife

Digeons Waern He Will Be Faten -~ Fourth Ipisode

1. Next, the two-heszded vulture wanted a stool carved
for him to sit on

2. They lived up 1in the sky

% The man was obligated to plesse his fether-in-law

Le Pigeons helved him make the stoocl and warned him
the tvo—headed vulture would eet him

5. He brought it beck. It did noti eppease the two=-
hezded vuliure

6. YHere is the stool for your father,' he told his

7ife

Pireons Help The Man Tscape - Fifth Episode

Tnun his wife told her father, "My husbend is
trying your patience.”

The man returned to earth

The angry two-headed vulture took down his arrows
to kill the man

The man ren awvay

Pigeons helped him escepe and return to earth

He told his reletives whal heappened
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Hements in the sky thresten people

%ard winds bring sickness and bush spirits
ce v1rCs kill people

verish and do not escape

why nobody likes herd winds
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